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PREFACE.

FIFTY-TWO years ago, on the occasion of the jubilee of
the origin of the Congregational Churches in 1798, a
proposal was made that a history should be prepared,
but although some materials were gathered for this pur-
pose by the late Mr. R Kinniburgh of Edinburgh, no
steps appear to have been taken with a view to publica-
tion. It seemed fitting that the centenary of the origin of
later Independency in Scotland should be signalised by an
attempt to carry out the proposal of the fathers of half a
century ago, and also to meet the desire which has often
been expressed for a historical account of the Independent
churches in Scotland down to the present time; and it is
with this object that the present work has been undertaken.
It will be found to consist mainly of a history of origins, and
that most of the record here given deals with the various
forms of Christian enterprise on the part of the churches in
their beginnings. It could not well be otherwise, for in the
absence of those ecclesiastical organisations which belong to
other religious bodies, and which meke their history more or
less eventful, it is only in connection with some new depar-
tures in thought and activity that Congregational church-life
affords materials for historical record.

In view of the fact that the designation “ Congregational ”
or “Independent” ean be consistently claimed by many
religious communities which practise Congregational polity,
but which are better known under other designations, the
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scope of this work has necessarily been limited. To include
in a history of Congregational Independency an account of
such communities as the Baptist churches, the Society of
Friends, the various meetings of Plymouth Brethren and
others, on the ground that they all adhere more or less to
the principles of Congregational polity, would be misleading,
seeing they prefer to be known by designations which they
regard as more distinctive of their principles and aims than
their Congregationalism. The account here given is there-
fore confined to those churches which have been known as
Congregational or Independent, and which have given
prominence to that designation throughout their history. I
have further to explain that although, as a matter of fact,
most of the Independent churches in Scotland are connected
with the Congregational Union of Scotland, this history is
not meant to be confined to them, but is intended to include
all professedly Congregational Churches, so far as I have
been able to obtain any information regarding them.

The account given of the churches that came into exist-
ence towards the end of the eighteenth century is more full
than that given of the Evangelical Union churches of a later
date. A very full “History of the Evangelical Union,”
by the late Dr. Fergus Ferguson, having appeared some
years ago, I have not thought it necessary to go over at
length the ground covered by that work. At the same
time, in the chapters devoted to an account of the
Evangelical Union and Theological Hall, and to notes on
the “Origin of Churches,” such information has been
given as may supplement Dr. Ferguson’s history by a record
of facte and events in connection with the churches of
the Evangelical Union up to the present date.

In the compilation of a work such as the present an
author has to avail himself of many sources of help. I have
given references to many of the books and pamphlets I have
consulted, but the main sources of my information have been
the biographies of the brothers Haldane, the Rev. Dr. Ward-
law, and Rev. Messrs. Greville Ewing and John Watson, and
the manuscripts of the late Mr. R. Kinniburgh, which have
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been kindly placed at my service by the committee of the
Congregational Union of Scotland, besides the various periodi-
cals issued by the churches throughout their history. In
order to avoid crowding the pages with too many references
to books, I have noted only those likely to be accessible to
readers who may wish to consult them, but I have got help
from many volumes the bare naming of which would occupy
much space. I have specially to thank Dr. Adamson and
Dr. Craig for their account of the Evangelical Union and
Theological Hall ; and to the former I am also indebted for
much of the information given regarding the periodicals of
the Evangelical Union churches, and other valuable aid. To
those pastors and secretaries who responded to my applica-
tion for information regarding their churches, and to all
other friends who have so willingly aided me in various
ways, I beg to record my hearty thanks.

The first four chapters are reprinted from papers which I
contributed to The Scottish Congregationalist some years ago.

JAMES ROSS.

Grasaow, December, 1900.
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PART I

EARLY INDEPENDENCY IN SCOTLAND.

CHAPTER L

INDEPENDENCY AND THE SCOTTISH REFORMERS.

JUsT as there were “ Reformers before the Reformation,” so
there were Independents and Independent Churches in
Scotland long before the close of last century, when the
churches commonly known by that name came into exist-
ence. In the hope that a brief historical sketch of this
earlier Independency may be of some interest, it is proposed
in the first few chapters of this book to show the extent to
which the principles of Congregational Independency were
recognised and practised in the Scottish Reformed Churches
from the Reformation in 1560 until the publication of the
“ Second Book of Discipline” in 1581; the attitude of
Presbyterians towards it from that time to the Revolution
Settlement of 1688; the place it had in Scotland from
1688 until 1728, when Glas’s “ Testimony of the King of
Martyrs” was published; and then to give some account
of the Independent Churches that came into existence from
that date until the closing years of last century.

The Scottish Reformation was partly a religious and
partly a political movement. On the one hand, the earnest

religious men of whom John Knox became the leader were
A



2 CONGREGATIONALISM IN SCOTLAND-

moved by a desire to overthrow Popery as a system of
religious error, and to introduce to Scotland the religion of
the “ true evangel,” while on the other hand, the nobles who
afterwards became the “lords of the congregation” had
mainly political and personal objects in view, and were
moved by a desire to resist the encroachments of the
sovereign and of the Popish hierarchy upon the liberties
and property of the people of Scotland. The movement
that resulted in the Reformation in Scotland was initiated
by a combination of these two parties. They found that
each was necessary to the other, or, at least, that the aims
of both would be the more speedily and successfully carried
out by a combined movement than by each acting separately.
The real force of the movement, however, was religious rather
than political, and it was on this account that Knox became
the acknowledged leader of what was in its main movements
a great uprising against the despotism of the sovereign and
the Popish priesthood,—a despotism that was felt to be as
oppressive in its secular as in its religious tyranny. Knowing
the great influence of Knox, six of the leading noblemen in
Scotland appealed to him for his advice as to what action
they should take with the view of opposing the increasing
power of the sovereign and the bishops, and by his counsel
they formed themselves in 1557 into a “band,” and by a
solemn covenant bound themselves to “ forsake and renounce
the congregation of Satan, with all the superstitious abomina-
tion and idolatry thereof.” The covenant was renewed at
Perth in 1559, after a sermon preached by Knox, and as
this was followed immediately by open resistance to the
Queen and her Popish counsellors, it may be regarded as
the first overt movement towards accomplishing the objects
sought by the Reformers. In all the movements that
followed, this combination of religious and political parties
had a foremost place, and gave a direction to the religious
thought and life of the Scottish people that remains to this
day. Had Knox and his co-religionists been left free to
carry out their spiritual aims, untrammelled by political
considerations, there can be little doubt that the whole
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religious and ecclesiastical life of the Scottish people would
have been very different from what it became.

While, in order to secure the abolition of Popery and the
free preaching of the Gospel of Christ, Knox was induced to
become the leader of a political party, he strove hard to keep
the movement upon religious lines, and to take advantage
of the co-operation of the “lords” so as the more effectually
to promote the spiritual ends he had in view. How faithfully
he did this the history of the period between 1559 and
1578 bears witness. It is of special interest to Indepen-
dents, however, as showing the extent to which their dis-
tinctive principles found recognition during this the earliest
period of Protestant church-life in Scotland.

In 1560 the “Scots Confession” appeared, and was followed
in 1561 by the “ First Book of Discipline,” both of which
were drawn up by Knox, and set forth his views as to the
government and order of the “ kirk.” These symbols of the
Reformation party are remarkable for the clearness and
force with which they declare the principles for which Inde-
pendents have all along contended. '

1. The independence of the several churches was declared.
The “ notes of the true kirk of God” were declared to be,
“First, the true preaching of the Word of God.
Secondly, the right administration of the sacraments.
Lastly, ecclesiastical discipline rightly ministered, as God’s
Word prescribed, whereby vice is repressed and virtue
nourished. Wheresoever, then, these notes are seen, and of
any time continue (be the number never so few, above two or
three), there, without all doubt, is the true kirk of Christ,
who, according to His promise, is in the midst of them.

And such like we, the inhabitants of the realm of
Scotland, professors of Christ Jesus, confess us to have in our
cities, towns, and places reformed.”' There was no provision
made for the government of churches by Church-courts
external to the single congregation; that arrangement did not
come into full operation until 1581, when the “ Second Book
of Discipline” appeared. Each congregation was virtually

1 Scots Confession, chap. xviii.
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independent, and was held to be fully competent to manage its
own affairs. That this was so, will appear all the more clearly
when we note the functions prescribed for the congregation.

2. Both the sacraments and discipline were to be ad-
ministered by *lawful ministers, whom we affirm to be only
those that are appointed to the preaching of the Word, into
whose mouth God hath put some sermon of exhortation,
they being men lawfully chosen thereto by some kirk.”
Thus, not only the “calling” of a minister by the voice of
the people, but his appointment was in the hands of the
people. Knox had good cause to emphasise these functions
and duty of the congregation, for it was in virtue thereof
that he was both called and ordained to the office of the
ministry. In 1547, when his preaching had proved
acceptable to the congregation in the castle of St. Andrews,
he was earnestly urged to take the “ preaching place.” The
call of the people was given by John Rough, Knox’s fellow-
preacher, in these memorable words:—* Brother, ye shall
not be offended albeit I speak to you that which in charge
is given me from all those here present, which is this—In
the name of God and of His Son Jesus Christ, and in the
name of those that do presently call you by my mouth, I
charge you that you do not refuse this holy vocation, but as
ye tender the glory of God, the increase of Christ’s kingdom,
and the edification of your brethren, and the comfort of me,
whom ye understand well enough to be overburdened, ye take
upon you the office and public charge of preaching, even as
ye look to avoid God’s heavy displeasure.” Turning to the
people he said, “ Was not this your charge given to me, and
do ye approve it?” They answered, “It was, and we
do approve it.”! Neither in the “ Confession” of 1560
nor in the “First Book of Discipline” was any call or
appointment prescribed other than that which Knox himself
had received, and in virtue of which he exercised his
ministry throughout his long and useful life.

3. The freedom and function of the church to appoint its
own officers were also declared in the prescriptions for the

1Calderwood’s History, vol. i., p. 227.
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appointment of elders and deacons, who were elected annually,
so a8 to leave the congregation free to revise its arrangements
with regard to these officers.

4. Care was taken that the minister of each congregation
should exercise his functions, not as “lord or ruler,” but in
“ preaching the Word and ministering the sacraments; so
that in consultations, judgments, and in other political affairs,
his counsel rather than authority take place. And if so be
that the congregation upon just cause agree to excommunicate,
then it belongeth to the minister, according to their general
determination, to pronounce the sentence, to the end that all
things be done orderly, and without confusion.”! It was
prescribed that the ministers, elders, and deacons of each
congregation should meet once a week to consult together as
to the affairs of the congregation, chiefly with a view to the
exercise of discipline ; but no decision could be given in any
case, save by the voice of the congregation.

5. There was an institution in the early Scottish churches
which was in full harmony with the freedom and responsibility
claimed for each congregation, and which may possibly have
been the original of the weekly prayer meeting that has been
held in churches in Scotland in the best days of religious
life. In the “First Book of Discipline” it was appointed that
every week the congregation should “assemble to hear some
place of the Scripture orderly expounded,” at which meeting
it should “be lawful for every man to speak or enquire, as
God shall move his heart, and the text minister occasion, so
that it be without pertinacity or disdain, as one that seeketh
rather to profit than to contend.” It was while an exile in
Geneva, in 1556, that Knox came to know the spiritual
helpfulness of these weekly meetings, and wrote to his
brethren in Scotland urging them to hold similar meetings
for prayer and reading the Bible, after reading which, he
said, “if any brother have exhortation, interpretation, or
doubt, let him not fear to speak or move the same.”? Knox

1 First Book of Discipline.
2 The Synagogue, not the Temple, the Germ and Model of the Christian
Church (Rev. James Gall), p. 210.
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never forgot his lively impressions of the value of these
meetings, and his wisdom in making them a regular institu-
tion in the church, was proved by the fruits they bore. “It
was out of these little assemblies that the first ministers and
professors were drawn. In 1560, when these meetings
began, there were only twelve ordained ministers in Scotland ;
in 1567, exactly seven years after, there were not fewer than
two hundred and fifty-two ordained ministers, four hundred
and sixty-seven Bible-readers, and one hundred and fifty-six
exhorters—in all, eight hundred and seventy-three labourers
in the field, spreading abroad the doctrines of the Reforma-
tion.”! Such an arrangement as this probably could not
have existed, or have proved practically successful, but for
the free and independent life of the churches in those days.

So far, then, as the polity of the Reformation churches
in Scotland during the first few years of their history was
concerned, it was distinctly Independent and Congrega-
tional. It was Independent, inasmuch as the several
churches owned no authority external to themselves, either
civil or ecclesiastical. Whatever consultations ministers
and other church-officers might have together, they could
exercise no absolute authority, and all church action was
determined, in the last result, by the general voice of the
congregation. It was Congregational, inasmuch as in
regard to the calling and appointment of ministers and
other officers, the final exercise of discipline, and the
promoting of helpful fellowship by the mutual exhortation
of the members, all these functions belonged to each
particular church, which was held to be complete in itself
for all the purposes of church-life and order.

But, while in regard to the functions, rights, and liberties
of each congregation, and its office-bearers, the church
polity of the first few years of the Reformation period in
Scotland was virtually that of Congregational Independency,
there was a distinctive difference between it and the
Independency that was known in England in Reformation
times, and that found a place in Scotland at a later period.

1 The Synagogue, not the Temple, etc., by Rev. J, Gall, p. 212.
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The difference consisted in the conception of the nature
of a church or “kirk ” of Christ by Knox and his successors
on the one hand, and by the Independents on the other.
Knox gave the “notes of a true kirk of Christ,” as three—
faithful preaching of the Word, the right ministering of
sacraments, and the exercise of ecclesiastical discipline:
“ wheresoever, then, these notes are seen, there without
doubt is the true kirk of Christ,” to which the *“ Confession ”
of 1560 adds the words, “ not that universal, of which
we have before spoken, but particular, such as was in
Corinth,” &c. But this definition of a church simply
amounts to a declaration that where certain religious acts
are performed by and for a certain body of people, there
a church s, but affirms nothing as to the religious character
or spiritual standing of those composing the church; in
short, the “ notes” go to show that it is, but not what it
is. While the Scottish Reformers held that the performance
of the three functions mentioned afforded proof of the
existence of a “ particular” church, “as at Corinth,” &c.,
they would not have gone the length of affirming that
such performances justified them in regarding the members
of any such church as “sanctified in Christ, called to be
saints,” as the Apostle Paul addressed the particular
church at Corinth, but only that where the three functions
were performed, there a “true kirk” was. Beyond this
they would not go, affirming only the fact of its existence
in virtue of certain religious acts performed, but affirming
nothing as to the character or spiritual condition of those
who were members of a “true kirk,” further than that
their conduct was such as was free from ¢ faults and
suspicions ” exposing them to discipline.

Now the point at which Knox stopped short, is the
point at which the distinctive principle of Congregational
Independency comes in. Independents held that that
which constituted a “true church” was “the joining of
faithful Christians into fellowship” (to use the words of
John Cotton in his “ Way of the Churches,”) and “that
every true visible church is a company of people, called
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and separated from the world by the Word of God, and
joined together by voluntary profession of faith in Jesus
in the fellowship of the Gospel.”! Whereas, according to
Knox, the church was an institution providing the means
by which men might become believers in Christ, according
to the early Independents it was this and something more;
it was a holy fellowship of those who sincerely avowed
that they were believers: that which Knox left out, they
included as essential to the very nature of a church as
a company of professing and confessing believers in Christ.
This, indeed, has continued to be the distinctive difference
between Presbyterians and Independents from Knox’s time
to the present day.

It is not difficult to understand this omission and defect
(from the point of view of Independency) on the part of
Knox. It may be traced partly to the theological views,
and partly to the political aims of the early Scottish
Reformers. Their view of the *catholic and invisible
church” as composed of the “elect of all ages” disposed
them to shrink from requiring personal confession of faith
in Christ on the part of Church members, lest they might
appear to assume to decide upon the spiritual standing of
any individual, and to affirm whether or not he belonged
to the invisible church known to God only; and therefore
they required only such negative evidence as might be
afforded in religious knowledge, and in the absence of
scandalous conduct. Then, further, their political aims
discouraged any attempt to found churches upon the
spiritual basis asserted by Independents. They aimed
at the reconstruction of society, and sought to make
the church and the nation identical. This could be done
only by making the conditions of good citizenship and
church membership the same, and by so conjoining the
functions of the Church and the State that all the people
might be included under one government of two branches,
the “civil” and “ecclesiastical,” and having one supreme

1 Petition to James I., quoted in Dexter's Congregationalism as seen in
sts Literature, p. 307.
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Sovereign and Head, the Lord Jesus Christ. Under the
influence of this splendid, but, as many believe, misguided
ambition, the early Scottish Reformers drifted away from
the Congregational Independency of the early years of their
history.

“The ‘ Second Book of Discipline’ of 1581, . . . must be
regarded as the standard of the Church of Scotland in
respect of government and discipline,”! for during the
period of over three hundred years that has elapsed since
its publication, the Presbyterian system set forth in it has
undergone little or no change. Seeing the “ First Book of

Discipline ” was based on what was virtually a system of

Congregational Independency, the departure from that first
book to the pronounced Presbyterianism of the second was
large and rapid, the interval between the publication of the
two books having been only some twenty years. But much
had happened in that time. '
The adoption of Presbyterianism by the reformed churches
must be truced to the rise of the functions and powers of
the General Assembly, for the system was not developed
logically and by upward gradation from the congregation to
the highest court, but conversely, from the General Assembly
downwards to the lowest Church court—the kirk-session.
“ While struggling against direct persecution, or the secret
stratagems of insidious foes, the General Assembly of the
Church of Scotland rose into personal and active being, put
forth supreme and legislative powers in regard to the con-
stitution and government of the Church, sanctioned the
office of elder on the authority of the sacred scriptures,
gave existence and power to the kirk-session, appointed the
important though temporary office of superintendents and
visitors, erected provincial synods, and inflicted on offenders
of all ranks, according to the offence and its distinctive judg-
ment, the disciplinary and executive sentence of suspension,
deposition,and excommunication.”? Presbyterianism may thus
be said to owe its birth in Scotland to “General Assemblyism.”

1 History of Church of Scotland, by Rev. Dr. Hetherington, vol. i., p. 154.
2 Ibid., vol. i., p. 128.
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And yet it does not appear that the originators of the
General Assembly contemplated any such outgrowth from
it as the whole Presbyterian system. The holding of Gene-
ral Assemblies arose from the situation in which the early
reformers found themselves. Combined action seemed forced
upon the leaders of the reformed party in order to secure the
freedom and rights of the several congregations, and this
action took the form of consultation, resolution, and petition,
and protest to Parliament on the part of the ministers and
elders of the congregations in an Assembly convened for
these purposes. At first the Assemblies were pro re nata
(to use an ecclesiastical phrase of later date), or held as
occasion arose, but the occasions and necessities became so
frequent that for a long period two Assemblies were held
yearly. At the outset there was but little that was dis-
tinctive of Presbyterianism in these gatherings, for similar
Assemblies have been held by Independents without any
departure from Independency. It was not, therefore, the
mere practice of holding such meetings of representatives of
churches that led to Presbyterianism, but the matters dis-
cussed and the action taken at them.

First of all, the General Assembly came into existence
as the result of an appeal by Protestants of various ranks
to Parliament to abolish Popery, to “restore purity of
worship and primitive discipline,” and to apply the revenues
of the disestablished Romish Church to the support of
ministers, the promotion of education, and the relief of the
poor. The petitioners were requested by the Parliament to
lay before it a summary of the “ doctrine and discipline ”
they wished established, and this was done in the form of
the “ Confession ” of 1559, which was approved by Parlia-
ment, and thereby involved the abolition of Popery and the
establishment of Protestantism. But, as the “ Confession”
gave only an outline of the doctrine and discipline of the
reformed churches, the reformers found it advisable to
prepare a more detailed statement. This was the work of
what has been called the “ First General Assembly,” though
it had little in common with the Assemblies afterwards called
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- by that official name. Its acts and resolutions as set forth
in the “First Book of Discipline” and otherwise, were
simply declarative of the religious opinions of the persons
on whose behalf they were issued, in response to the request
of Parliament for a statement of the doctrine and discipline
proposed by the reformers.

The chief action of subsequent Assemblies for several
years was confined to a combined effort on the part of
their members—ministers and elders—to obtain the
consent of Parliament to the other demands of the petition
which had been so far granted in the ratification of the
“ Confession.” These were mainly three:—(1) That the
revenues of the disestablished church should be applied
to the support of the ministry, education, and the poor;
(2) that while patrons of benefices should retain the
right to “present” ministers to the congregations, the
latter should have the right to accept only such as they
approved and who were found duly qualified; and (3) that
to secure the defence of the congregational rights, and also
those of ministers against any interference by the civil
powers, the right to hold General Assemblies should be
granted by Parliament. The last years of the life of John
Knox were devoted to an unceasing and earnest effort to
enforce these claims. There can be no doubt that the
firmness and courage of Knox and his colleagues in the
Assembly in prosecuting their demands before the
sovereign and Parliament, and the conviction that they
had the sympathy of the great body of the people, had
the effect of gaining for the Assembly no small degree of
respect, and an acknowledgment of influence and power
which increased every year. It was, therefore, as an
ceclesiastico-political organisation that the Assembly first
became conscious of the power which latterly it used for
purposes other than political.

Secondly, while the prosecution of these claims largely
engaged the attention of the Assemblies, other matters
directly affecting the interests of the congregations and the
ministers came before them. Questions relating to the
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exercise of discipline were submitted to them for advice,
and the advice ultimately came to be regarded as virtually
a command; proposals as to the “planting of kirks” in
destitute places, and various other matters affecting the
aims and work of the reformed churches as a propagandist
body were referred to the Assembly, in the first instance for
consultation and conference, though ultimately the opinion
of the Assembly came to be accepted as an authoritative
judgment. Several offices and functions outside the par-
ticular congregations were the direct creation of the
Assembly, such as those of “readers,” who were appointed
to read the Scriptures to the people in places where there
were no ministers; “exhorters,” whose duty it was to
exhort as well as read the Scriptures, especially at the
“weekly meeting” instituted by Knox; and superin-
tendents,” whose duty in the first instance was to act as
missionary-ministers and preachers in certain large and
defined districts, to promote the “planting of kirks,” and
the settlement of ministers, over whom they were expected
to take a general, though not authoritative, oversight. All
these officers were directly responsible to the Assembly.

Thirdly, gradually the Assembly began to assume
distinctly legislative powers. As early as 1563 the powers
of a kirk-session to decide in matters of discipline were
recognised by the Assembly, and the superintendents of
districts, along with the ministers over whom they presided,
began to exercise the powers of what became the “synod.”
A few years later (1579) the * presbytery” came into
existence, for in that year the Assembly decreed that the
“exercise (or weekly meeting of ministers and elders of
contiguous congregations) might be judged a presbytery,”
and in 1581 thirteen such presbyteries were “erected.”

The adoption of the “Second Book of Discipline” in
1581 was virtually the sanction given in a formal and
authoritative way to changes that had been going on in the
economy of the congregations and of the whole church-body
throughout Scotland. The offices, which were of a temporary
nature, such as reader, exhorter, and superintendent, were
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abolished ; the ministers and elders became a kirk-session,
with authority over the congregation; the eldership of
adjoining congregations became a presbyterial court; the
ministers and elders of districts, formerly under the charge
of superintendents, became a synodical court; and the
General Assembly became the supreme court of the whole
body of churches. All these courts were in “subordination”
to each other, the lower to the higher, and thus was laid the
foundation of what in the Westminster Confession of Faith,
the final standard of Scottish Presbyterian churches, was set
forth as the distinctive principle of Scottish Presbyterianism,
viz.,, the “subordination of courts.” All that remained to
the congregations of the large liberties and functions claimed
for them in the “ First Book of Discipline ” was the right to
signify their approval or disapproval of ministers presented
to them by patrons of “benefices,” and the right of appeal
from the session to the presbytery and higher courts. The
Church-system, which had begun by making the voice of the
congregation the basis of all church action and authority
(ministers and elders being only the executive of the
congregation) had changed into a system under which all
action and authority was placed in the hands of the Church
courts, leaving to the people the right only of complaint or
appeal. “The First Book of Discipline” occupied itself
chiefly with the congregation, the “ Second Book ” with the
dependence of the congregation upon the higher courts.
“The general tendency henceforward, natural in a complex
society, was towards centralisation ; the rights of the congre-
gation gradually diminished, those of the presbytery
increased. This tendency was strengthened as time went
on by the passionate hatred of the Presbyterians towards
the Congregational system.” !

So complete had the rule of the official class in the
churches become, that in the year 1639 even the right of
the congregation to exercise a veto upon the appointment
of a minister was questioned and resisted, one of the leaders
of the Assembly (Principal Baillie) characterising the claim

} Encyclopaedia Britannica: art. ¢ Presbyterianism.”
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as “ sheer Brownism,”! as Independency was called in those
days, indicating that even this last fragment of congre-
gational rights was denied, and that the Congregationalism
of the early reformed Churches had come to be regarded as
" a hateful heresy. The same tendency to clerical domina-
tion was shown a few years later (1647), when, after a
short and sharp struggle on the part of those who had not
quite fallen in with the usurpation of the rights of the
congregation that had taken place, the Assembly passed an
act forbidding the holding of the “ weekly meeting” and
religious meetings of all kinds other than those presided
over by a minister, on the ground that they were to “the
prejudice of the regular ministry.”® It is worthy of note
that this last act of clerical domination took place on the
eve of the struggle between the “ covenanting ” party of the
Presbyterian Churches and the Stuart kings, and may serve
to show that, so far at least as the freedom of the congre-
gation was concerned, the people had little to choose
between the rule of the presbytery and that of the bishop.
The spirit shown in the attempt to prohibit the “ weekly
meeting” (the favourite institution of Knox, and which,
indeed, had been the nursery of the Scottish Reformation)
goes far to account for the readiness with which many of
the Presbyterian ministers adopted the Episcopal system
under the Stuarts, for the chief promoter of the movement
against the “ weekly meeting,” which resulted in its prohi-
bition by the Assembly, was Henry Guthrie® minister of
Stirling, who afterwards became a bishop of the Scottish
Episcopal Church in the days of Charles IL

1 Baillie's Letters, vol. i, p. 241.
2 Records of the Kirk of Scotland, p. 473.
3 Ibid., p. 285.



CHAPTER IL

ATTITUDE OF PRESBYTERIANS TOWARDS
INDEPENDENCY.

HAvVING thus briefly sketched the historical development of
the Presbyterian system in Scotland, and shown the large
departure that was made from the Congregationalism of the
early reformed Churches, the attitude taken by the Presby-
terians towards Independency subsequent to 1581 may
now be described.

The first acquaintance that Scottish Presbyterians had
with English Independency was through a visit of the
person with whose name the rise of that system in England
has been usually associated—Robert Browne. Driven from
England by the persecution of Episcopalian churchmen he
went to Flanders, but, along with four or five companions
and their families, he resolved to visit Scotland, in the hope
of finding in it a more favourable field for his work as a
preacher than he had found in England. He landed at
Dundee towards the close of 1583, but though he found
some followers there he resolved to go on to Edinburgh.
Having visited Andrew Melville at St. Andrews, by whom
he was favourably received, he procured from him a letter
to one of the ministers in Edinburgh, James Lowson. On
his arrival in Edinburgh he at once began to preach his
doctrines concerning the “ Church.” These appear to have
been mild enough, for the chief objection taken to his views
by the ministers of Edinburgh was based on his assertion

15
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that “ separation from Churches in which discipline was not
rigorously exercised was lawful,” and that “ witnesses at
baptism was a thing indifferent.” “ Sundry other opinions
he had,” but what these were has not been noted by any
Scottish historian of the time. He was summoned before
the Presbytery of Edinburgh, before which he boldly declared
that the “ whole discipline was amiss,” and appealed from
the Session to the civil magistrate. On the 20th January,
1584, he was brought before the Presbytery, with the result
that two ministers were appointed to “ gather the erroneous
articles and present them to the king.” There is no record
of what followed upon this beyond the significant words
of Calderwood,! that Browne and his companions were
“ entertained (or favoured) to molest the kirk,” from which
it may be inferred that the king and the nobility were
rather pleased than otherwise by this attempt to boldly
defy the authority of the Church, and shielded him from
further persecution. Probably the resentment of the Edin-
burgh presbyters was aroused by his unscrupulous attack
upon their “ discipline,” as to which he gave the unflatter-
ing testimony that he bad travelled over Scotland in its
“ best reformed places,” and that he had seen “all manner
of wickedness abound much more in their best places in
Scotland than in our worst places in England.”* There is
no record of any churches or societies having been formed
by Browne in Edinburgh.

A few years after the visit of Browne, a more worthy
Independent than he came to Scotland—John Penry, who
became one of the first martyrs to Independency, and who
was executed at Tyburn in 1593. He also was driven to
Scotland by his persecutors, and remained there during
some four years—from 1589 to 1592. His time appears
to have been occupied during that period in continuing with
his pen the work of reform in which he had been engaged
in England, and while, doubtless, so bold and earnest a
champion of the “Congregational way” was not silent during

1 Calderwood’s History, etc., vol. iv., p. 1.
? Dexter’s Congregationalism as seen i its Literature, p. 78.
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his residence in Scotland, there is no record of any movement
in favour of Independency having been initiated by him.!

There is no trace of any other visits of notable English
Independents to Scotland between the close of the sixteenth
century and the middle of the seventeenth. The fact, how-
ever, that Independency, or “ Brownism ” as it was called,
was well - known to many of the people of Scotland, is amply
attested by repeated references to it as a dangerous heresy.
To some of those who professed its principles, and who had
come over from Ireland as fugitives from the persecuting
Episcopal Church there, Principal Baillie traced the revival
of the “ weekly meeting,” which excited the jealousy of the
clerical party, and which was at last put down. There
must have been many who came to Scotland during this
period well acquainted with English Independency and its
customs, and who would thus keep those they came in con-
tact with informed of the principles and practices of the
party. At any rate, the Presbyterian ministers became
alarmed at the spread of the system in England, and took
steps to prevent its entrance into Scotland.

1There is no more touching story of the cruel persecutions of the Inde-
pendents in Queen Elizabeth’s reign than that of John Penry. Shortly
before his death by hanging (on 20th May, 1593) he addressed a letter of
‘¢ protestation ” to Lord Burghley :—‘“ I am a poor young man,” he said,
““born and bred in the mountains of Wales. I am the firat, since the last
springing up of the Gospel in this latter age, that laboured to have the
blessed seed thereof sown in these barren mountains. I have often re-
joiced before God (He knoweth) that I had the favour to be born under her
majesty for the promoting of this work. . . . And now, being about to
end my days, before I am come to one-half of my ycars in the likely course
of nature, I leave the success of my labours unto such of my countrymen
as the Lord will raise up after me, for the accomplishing of that work
which, in the calling of my countrymen unto the knowledge of Christ’s
blessed Gospel, I began. . . . Whatever I wrote in religion, the same I did
simply for no other end than for the bringing of God’s truth to light. I
never did anything in this cause (Lord, Thou art witness !) for contention,
vain glory, or to draw disciples after me.”—Inner Life of the Religious
Societies of the Commonuwealth, p. 42, by John Barclay, who prefaces this
dying appeal of a good man with the words: * Hard indeed must have
been the hearts that were not touched with the simple eloquence of a

young man who had lived for the good of others.”
B
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The earliest direct declaration of the General Assembly
against Independency was given in a letter of that body to
“ gome ministers in England,” who had requested the advice
of the Assembly in regard to “a difference of great concern-
ment ” that had arisen “ among brethren” in England, to the
effect that * the whole power of Church-government, and all
the Acts thereunto pertaining (as election, ordination, and
deposition of officers, with admission, excommunication, and
absolution of members) are, by Divine ordinance, in foro
externo, to be declared by the most voices in and of every
particular congregation, which is (they say) the utmost
bound of a particular Church endued with power of govern-
ment ; and only some formalities of solemn execution to be
reserved to the officers, as servants of the said Church.”
This letter is interesting as showing that Presbyterian
Churches in England, to which the writers of the letter
belonged, had become infected with the “ gangrene ” of Inde-
pendency. The reply of the Assembly, and its “ unanimous
judgment,” was decisive enough, and seems to show that the
high-water mark of “ classical government ” had been quite
reached at the time (1641). It was to the effect, that
“according to the order of the Reformed Kirk and the
ordinance of God in His Word, not only the solemn execu-
tion of ecclesiastical power and authority, but the whole acts
and exercise thereof do properly belong unto the officers of the
Kirk

In 1647 an Act of Assembly was passed clearly indi-
cating the fear of the Church-rulers that Independency
might extend to Scotland. * Considering how the errors of
Independency and separation have, in our neighbour king-
dom of England, spread as a gangrene, and do daily eat as a
canker, and how possible it is for the same evils to invade
and overspread this Kirk and kingdom by the spreading of
erroneous books, pamphlets, libels, and letters, and by con-
versing with them that are infected with these errors,” the
Assembly “inhibited and discharged all members of the
Kirk and kingdom to converse with persons tainted with

1 Records of the Church of Scotland, p. 296.
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such errors,” and from selling or reading such books or
papers, and called on the civil magistrate to give effect to
this injunction.! This was the first of several Acts of
Assembly of the same kind, and breathing the same intoler-
ant spirit, a spirit that was caught up so thoroughly by the
ministers of the Church that it became the practice for them
to debar from the Communion all who held the errors of
Independency or other specified heresies. Probably the act
just referred to was largely the result of the strong dislike
towards the Independents in England stirred by the letters
of Principal Baillie to the General Assembly during the
sittings of the Westminster divines who were drawing up the
Confession of Faith. Admitting that the Independents in
that Assembly were men “ most able and of great credit,” he
bitterly complained of their “unreasonable obstinacy”; but
his special grievance with them was that they aimed at
“ toleration ” or “full liberty of conscience to all religions
without any exceptions,” and in 1645 he complained that
“the Independents were deviating more and more towards
old and new errors, especially liberty of conscience.”® From
these and other utterances of the time, we learn that the
principles of Independency were obnoxious to the Presby-
terians, on the ground not only that they involved the
liberties and rights of the congregation, which the Presby-
terians denied, but that the “liberty of conscience ” which
Independents claimed for all opened the door for the tolera-
tion of heretical opinions of all sorts, a claim which was
directly opposed to the Presbyterian ideal of a national
church, in which there should be uniformity of religious
belief and practicee. How such men as Baillie desired to
deal with the Independents is indicated in one of his letters
in which he says that he and his co-presbyters * purposed
not to meddle with Independency in haste, till it please God
to advance our (i.e, the Scotch) army, whick, we expect, will
much assist our arguments !""® The feeling of bitter opposition
1 Records of the Church of Scotland, p. 476.

9 Dexter, Congregationalism, etc., pp. 656, 657.
3 Waddington, Congregational History (1567-1700), p. 427,
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to Independency thus displayed was fully sympathised with
by the Presbyterians in Scotland, and largely accounted for
the extreme measures taken to put down any attempt at
propagating the principles and practices of which their
brethren brought such an alarming account from England.

The advent of Cromwell and his army might have been
expected to obtain some footing for Independency in Scot-
land ; but, while by this unwelcome visit the Scottish people
became better acquainted with the doctrines and practices
of the Independents than they had been through the ful-
minating Acts of the Assembly and the preaching of their
ministers, it does not appear that during the Protectorate
Independency made any headway, or that any Independent
Churches were formed in Scotland. This may be accounted
for in two ways. In the first place, the Independents, under
Cromwell, came as a conquering army, and their advent
roused the national feeling so as to lead the people to regard
them as their enemies, and to have a strong prejudice
against them and all their ways. In the second place,
Cromwell dealt very favourably with the Presbyterian party,
allowing them full liberty to hold their religious meetings so
long as these were not used for political purposes. There
were many disputes between the Presbyterians and the
English soldiers on matters of religion, but no attempt was
made to persecute or molest any of the people or ministers,
and even Presbyterian historians admit that “the period
was one of remarkable religious prosperity,”! one of them
going the length of declaring that he believed “there were
more souls converted in that short period of time (1650-
1658) than in ‘any season since the Reformation, though of
triple its duration.’ Although during the Protectorate Inde-
pendent Churches may not have been formed, there is one
notable instance on record indicating that there were some
who were led to adopt the * Congregational way,” though
not to the extent of fully separating themselves from the
Presbyterian Churches.

! Hetherington's History, vol. i., p. 395.
2 Kirkton’s Secret and T'rue History of the Church of Secotland, etc., p. 64.



PRESBYTERIANS AND INDEPENDENCY 21

At the battle of Dunbar, in 1650, one of the prisoners of
the Scottish army, taken by Cromwell, was Alexander
Jaffray, provost of Aberdeen. In his “Diary ” he tells how
he “had frequent conferences with the Lord General (Crom-
well), Lieut.-General Fleetwood, and Dr. John Owen” at
Dunbar, the effect of which was seen in the change that
took place in his views regarding Church-government and
the principles and aims of Presbyterian Churchmen. On
his return to Aberdeen he appears to have had many
conversations with his friends, to whom he related his
adventures, and in particular his conferences with Cromwell
and Owen. The result of these communings was a document
which they drew up setting forth their views on the
question of church-order, and their dissatisfaction with the
discipline of the Presbyterian Churches at the time. The
heads of their contention were chiefly two. The first was
that they held the Church should be composed of those who
“with a profession of the truth join such a blameless and
Gospel-like beliaviour, as they may be esteemed, in the
judgment of charity, believers, and their children,” and that
they believed that in the Churches in Scotland the * holy
ordinances of Jesus Christ have been prostituted amongst us
by a profane multitude.” This was virtually a protest
against the promiscuous communion that was notorious at
the time. The second head of their declaration had
reference to Church-government, concerning which they
said: “ We profess, so far as we could see, with reverence
to precious and learned men of another judgment, that the
Congregational way comes nearer to the pattern of the
Word than our classical (or Presbyterian) form. And to us
it appears that Christ has furnished a congregation, with
their elderships, with complete power of jurisdiction and
censure within themselves.”' These views they supported
with many arguments and Scriptural proofs, so forcibly and
clearly stated that even at this day they would form a good
compendium of Congregational polity. The document was
signed by Jaffray, John Row, William Moore, John Menzies,

1 Waddington, Congregational History, (1567-1700), pp. 486-505.
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and Andrew Binnie, and is dated 24th May, 1652. So
serious a departure from orthodox ways was not to be
tolerated by the Church-courts, and accordingly we find that
in the following month the subscribers were summoned
before the Synod of Aberdeen, before which they boldly
re-affirmed the statements made in their declaration. After
having had the case under consideration for some months,
the Synod proceeded to deal with such of the subscribers as
were ministers, viz., John Row, John Menzie$, and John
Seton, minister of Old Aberdeen, the last of whom had in
the interval joined his brethren in their testimony.
Describing these men as having “separated themselves
from the discipline and government of this Kirk to Inde-
pendency,” the Synod appointed certain members to confer
with them, and to report what hopes they had of “their
returning to the bosom of this Church.” The brethren did
not wait for the deliverance of this committee, but in the
month of November, of 1652, they “did partake of the
Supper of the Lord publicly in the meeting-place called
Gray Friars.” Probably this was the first meeting of
Independents (natives of Scotland) in a church-capacity that
had been held in Scotland. The movement, however,
appears to have speedily come to an end. The leaders of
the Kirk got alarmed, and sent down some of their best
men to Aberdeen from Edinburgh to confer with the
Independent party. As the result, Alexander Jaffray
departed from the high ground he at first took, and
declared “against separation,” and the others appear to
have followed his example. The movement, though abortive
as an attempt to form & church, appears to have had
considerable influence on at least one of the ministers of
Aberdeen, Andrew Cant,! who, after this, “ exercised greater

1 The conduct of Andrew Cant at this time was in happy contrast to the
spirit he showed in the Assembly of 1639, at which, after the reading of the
‘‘Large Declaration” of Dr. %alcanquel against the ¢ Covenant” and
the anti-prelatic measures of the Assembly, Cant said, ‘“It is so full of

ross absurdities that I think hanging of the author should prevent all
urther censures,” upon which the moderator answered, ‘‘ That punishment
is ;8; in the hands of kirkmen.”—Records of the Kirk of Scotland,
p. 268. :
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care in the admission of persons to Lord’s Table, and
instituted personal inquiry into their character and views
of Christian truth.”!

This, though only a historical incident, indicates that
there were many in Scotland during this period who were
favourable to Independency,? both in regard to its principles
of a spiritual communion and its claim for the freedom of
the Churches, but who, like Alexander Jaffray, did not see
their way to a “separation” from the Presbyterian Church;
and as the Independency which took the form of separation
was what Presbyterian churchmen chiefly detested, those
whose sense of duty did not lead them to take this course
were probably let alone.

1 Waddington's Congregational History, 1667-1700, pp. 494-505.

3 Jaffray, indeed, said, ‘‘ Some Christians in Aberdeen, men and women,
having for a long time been convinced of these things, long before ever a
thought of them was with me, found themselves obliged to have the ordin-
ances administered in a more pure way than there was any hope ever to
have them in the national way.”—Waddington's Congregational History,
1567-1700, p. 501.



CHAPTER IIL

THE GLASITES.

THE tyrannical oppression to which the Scottish Presby-
terians were subjected during the reigns of the last two
Stuart Kings had the effect of compelling them to close
their ranks in defence of both their civil and religious
liberty. The symbols of their union in this sacred cause
were the “ Covenants.” In former days there had gathered
around these documents fervent and reverent enthusiasm,
and it seemed to the best men of the Scottish nation that
never in their former history had the need of a common
testimony in defence of their principles been greater than
amid the conflicts with the civil powers that took place
during the thirty years prior to the Revolution of 1688,
Presbyterianism assumed a new complexion, and became
“ covenanted ” Presbyterianism. While the old Confession
and Books of Discipline were retained, and the Westminster
Confession still held its place as the acknowledged creed of
the Church, yet the documents which most really embodied
the faith and sentiments of the people were the national
covenants, especially the Solemn League and Covenant of
1643, which was the protest of the nation against Prelacy,
as the National Covenant of 1581 had been against Popery.
All the more impressive was the attitude of the people
with regard to the covenants from the circumstance that
there had arisen the practice of “ covenanting,” or a solemn

swearing of adherence to the covenants by the people on
%
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special occasions, especially at communion seasons, when
no one who desired to maintain any reputation for religious
faith or patriotic feeling neglected to take the solemn oath
which formed part of the covenants. Strange as it may
seem, it was as a protest against the covenants and
covenanting that Independency in Scotland took its rise
early in the eighteenth century, and the first Independents
had to bear all the odium attaching to “anti-covenanters,”
and thus, though for different reasons, were classed along
with the supporters of Prelacy as opponents of what was
regarded as the “covenanted work of reformation.” How
this came about will become apparent in the course of the
following sketch of the Glasites.

John Glas was born in 1696 at Auchtermuchty, in Fife,
where his father was parish minister. In 1719 he was
ordained minister of the parish of Tealing, near Dundee.
In the first year of his ministry he began a course of
lectures on the Shorter Catechism, and had proceeded as far
as the question, “ How doth Christ execute the office of a
King ?” when, as his biographer states, “ he was brought to
a stand,”? for he found he could not reconcile the Scriptural
answer to that question with the popular doctrine, which
held forth the binding obligation of the national covenants.
The feeling in favour of the covenants was so strong among
his parishioners that he found he could not venture to utter
a word of opposition to them without exposing himself to
the bitterest persecution, and to the risk of losing any
reputation he had for personal piety. For some time he
remained in doubt and hesitation as to the course he should
follow, but at length he “ determined to be at the bottom of
this business, and that it should be determined to him by
the Word of the Lord Jesus Christ, and by that only.”
After careful study of the whole matter, he arrived at the
following conclusions, which he afterwards boldly defended
before the Church Courts:—That there is no warrant in the
New Testament for a National Church ; that the magistrate,
as such, has no place in the Church, and has no right to

¥ Memoir of John Glas, p. 5, 1813.
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punish for heresy; that both the National Covenant and
the Solemn League and Covenant are without Scriptural
grounds; and that the true reformation is one that can be
carried out, not by political and secular weapons, but by the
Word and Spirit of Christ only. Although Mr. Glas’s
views were set forth at length in defence of these pro-
positions, both in his speeches and writings, especially in
his work, “The Testimony of the King of Martyrs,”
practically his course was determined, on the one hand,
by his strong opposition to the secularising spirit prevalent
in the Established Church, and, on the other, by his con-
viction that the only church-life set forth in the New
Testament, other than that of the church universal, was
that of believers in Christ associated together in personal
fellowship.

His views now began to appear in his preaching, and
called forth much adverse criticism on the part of his
people and of those ministers who had become aware of
the principles he had adopted. His own father was among
the first to brand him as an “Independent,” and as an
“ Ishmaelite, whose hand would be against every man, and
every man’s hand against him”; and his father-in-law,
Mr. Black, one of the ministers of Perth, told him that
“all his fighting was in vain, for what he aimed at would
never take place” Gradually, however, his parishioners
came to appreciate his preaching, and to fall in with his
views, and a true spiritual revival took place among them.
In his desire to give practical effect to his views, he
separated those whom he regarded as believers into a
society for mutual fellowship, which speedily increased by
accessions from other parishes. According to the first roll,
dated 13th July, 1725, their number amounted to nearly
one hundred. At their first meeting they agreed to join
together in Christian fellowship, to follow Christ as their
Lord, and to walk together in brotherly love and all the
duties of it. At subsequent meetings they resolved to
observe the Lord’s Supper once a month, to follow the
directions of Christ as given in Matthew xviii. with regard
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to offences, and to make a collection for the poor among
them.

Owing to Mr. Glas's labours having been in a rural
parish, it was some time before public attention was drawn
to his departure from orthodox doctrine and practice. Had
it not been that he was called on to preach during a
Communion season in company with one of the most
zealous defenders of the covenants, Mr. Willison, of Dundee,
and to utter his protest against covenanting in the presence
of one who regarded the practice as the very highest form
of practical Christianity, Mr. Glas might have gone on in
his chosen course for a long fime without being called in
question. But his co-presbyter held “ covenanting obliga-
tions” to be too sacred to be treated after the manner of
Mr. Glas, and he took such steps as raised the whole
question at the next Presbytery meeting. It would be
tedious to detail the whole process of procedure that
followed. But the fact that three years elapsed before the
case was brought to a conclusion indicates the difficulty
the ministers found in dealing with it, and their unwilling-
ness to act harshly towards one held in such high respect
among them as Mr. Glas was. After many conferences and
discussions, Mr. Glas was suspended from the ministry at a
meeting of the Synod of Angus and Mearns, held in April
1728. He appealed to the General Assembly, and his
appeal was accompanied by a petition from the elders,
deacons, and parishioners of Tealing, in which they gave
earnest testimony of their grateful appreciation of Mr.
Glas’s labours among them, and their urgent desire that he
should be allowed to remain among them. They stated
that when he began his ministry among them “ the parish
was almost void of anything in the form of religion,” and
bore testimony to the great change that had taken place
among the people under his ministry. They added, that it
“looked very terrible to them that the work of the Lord
should be put to a stop among them.” The appeal and
petition received such favourable consideration as to indicate
the wish of the church-rulers to find a way out of the
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difficulty short of actual deposition; but Mr. Glas’s own
action, in refusing to refrain from preaching after his sus-
pension, altered the case from being one of prosecution for
heresy to one of “contumacy,” and, as in most cases of the
latter kind, the Assembly showed less consideration for one
who defied their authority than for one who departed from
their doctrine, The result of Mr. Glas’s action, and of
subsequent procedure, was that he was deposed from the
ministry in 1730, chiefly on the ground that he had shown
“ contempt of the judicatories of the Church in continuing
to exercise his ministry after he had been suspended.”
Nine years later the sentence of deposition was recalled, a
significant expression of the high regard in which Mr. Glas
was held as a Christian man: but long before this he had
ceased to have any desire to return to the Established
Church.

For some time Mr. Glas remained in Tealing preaching
the Gospel, and ministering to the church that had already
gathered around him as its pastor. The principle by which
he professed to be guided in all that concerned both
Christian and Church-life, namely, that Scripture is the
only standard of both doctrine and practice, was one to
which he gave steadfast adherence, and which he never
failed to enjoin upon his people. Finding on a closer
examination of the New Testament that the first disciples
came together on the first day of the week to break bread
(Acts ii. 42, and xx. 7) they decided to observe the Lord’s
Supper every Sabbath instead of once every month. They
sought also to adhere strictly to the teaching of Christ with
regard to offences, to follow Scriptural example by repeating
the word “Amen” at the close of all prayers offered in
public, to insist upon all the members, according to their
ability, contributing to the support of the ordinances of the
Gospel, to offer the kiss of charity to each other, and “to
abstain from things strangled and from blood.” A further
step was taken in connection with the matter of Church-
polity, for they came to the conclusion that Seripture
teaching and example were in favour of a plurality of elders
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or pastors in each church, and that what is called a “learned
ministry ” was not necessary for the well-being of the
churches. It also became a practice among them to require
a unanimous vote of the members at a church meeting
before any resolution took effect.

In 1730 Mr. Glas removed to Dundee, where a church
was formed, consisting at first of those who had been accus-
tomed to go to Tealing on Sabbath days. Mr. Archibald,
parish minister of Guthrie, who had been deposed for
“adhering ” to Mr. Glas, was chosen elder of the church in
Tealing, along with a Mr. William Scott, a “layman,” while
James Cargill, a handloom weaver, became the co-elder of
Mr. Glas. After suffering many hardships for adherence to
his principles, and many severe family afflictions, Mr. Glas
died in the house of his daughter at Perth, and his body
was interred at Dundee, where a monument to his memory
bears the following inscription :—*John Glas, minister of
the Congregational Church in this place, died November
1773, aged 78 years. He long survived Katherine Black,
his beloved wife (interred also in the same grave); also of
his children, fifteen in number, many of whom arrived at
mature age, and nine lie here beside their parents. His
character in the churches of Christ is well known, and will
outlive all monumental inscriptions.”

Although the feeling of opposition to Mr. Glas’s doctrines
and practices was very strong, there were not a few, both
among the ministers and people in Scotland, who sympa-
thised with his views in regard to the covenants and the
spiritual nature of the Kingdom of Christ. It is high
testimony of the singular worth and Christian excellence of
the man, as well as of the impressive character of his
preaching, that on one occasion, after preaching at Alyth,
the minister of the parish, Mr. Ayton, came to him, and
embracing him, said, “ Oh, Jock, what would become of me
but for that New Covenant!” Churches were formed in
Paisley, Glasgow, Edinburgh, Leith, Arbroath, Montrose,
Aberdeen, Dunkeld, Leslie, Cupar, Galashiels, Liverpool,
and London. Of the Church in London Mr. Michael
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Faraday, the distinguished scientist, was for a long period
an honoured elder.

In 1736 Robert Sandeman, who had finished his studies
with a view to the ministry in connection with the Established
Church, joined the Glasites, and became an elder of the
Church in Perth. He married a daughter of Mr. Glas, and
afterwards removed to London, and finally to America, where
he died at Danbury in 1770. While Glas had adhered to the
doctrines set forth in the Westminster Confession, except those
concerning the Church and the functions of the civil magis-
trate, Sandeman became better known as the advocate of
peculiar theological views, especially concerning the nature
of faith, than as a Glasite. Hence in England and America,
where his views found acceptance with many, his followers
were known as Sandemanians. His distinctive doctrine is
stated on his tombstone—* That the bare death of Jesus
Christ, without a thought or deed on the part of man, is
sufficient to present the chief of sinners spotless before
God.” His teachings attracted more attention in England
than in Scotland, chiefly owing to the letters and strictures
of Andrew Fuller, Baptist minister of Kettering, who
vigorously opposed his doctrine as unscriptural and dangerous.
Even in Scotland, however, Sandeman’s views found favour
with many of the students who attended the theological
classes maintained by the Haldanes early in the century, and
at one time threatened to become an occasion of division as
serious as that which took place in connection with the
Morisonian doctrine at a later date.

Like some other movements of the kind, that initiated by
Mr. Glas lost its fair promise of power and influence for
good throughout Scotland owing to the addition of views and
practices that became repulsive to the good sense and
Christian feeling of many who sympathised with the leading
principles for which Mr. Glas had originally contended.
The narrowness and exclusiveness of the Glasite Churches,
their non-missionary and unaggressive spirit, their indulgence
in a selfish seclusion as churches for the promotion of their
own edification and comfort, their contempt for an “ educated
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ministry,” and the tendency towards a loose and worldly way
of life that became manifest among many of them in later
years,—all these tended to alienate the Christian people who
otherwise might have been drawn to their communion. A
Presbyterian annalist ! says of them that if they “ had united
the suavity of the Gospel with their spiritual views of the
Messiah’s kingdom,” there would have been little room for
the Relief and other churches formed by secessions from
the Establishment. Glas was too much of a “ viewy ” man
to be a safe and wise leader of such a great work as that
which he initiated, and had his strength of mind and Christian
wisdom been as strongly developed as his personal piety, he
might have been the pioneer of a movement that probably
would have altered the whole character and complexion of
the history of religion in Scotland.

Glasite societies have now ceased to exist. Many years
ago they were split up into several parties—three at least—
and those of the one party disavowed all fellowship with the
others. Their history has been singularly like that of the
Plymouth Brethren, whose views and practices have been
to a large extent a revival of those of the Glasites. The
last of the Sandemanian Churches in America became
extinet in 1890.

1 Dr. Struthers, History of the Relief Church, pp. 177-179.



CHAPTER IV.

THE OLD SCOTS INDEPENDENTS.

THE eighteenth century was the birth-period of most of the
religious denominations that now exist in Scotland, and the
Glasite community of churches was the first of many that
followed. In 1733—three years after the deposition of
John Glas—the Secession Church came into existence by
the secession from the Established Church of the brothers
Erskine and those who adhered to him, on the ground
chiefly of their opposition to the Patronage Acts of the
Established Church, and the scandalous proceedings that
had taken place in the forcing upon unwilling congregations
of men who were supported by the patrons of parishes and
by the church courts. In 1752 another secession took
place, that of the Relief Church, composed of those who not
only protested against patronage, but “pled for a state of
things which left ministers a great deal of ministerial
freedom, and which made church courts rather consultative
meetings than legislative assemblies.” This latter body,
indeed, sought to revert to the state of things that obtained
in the Presbyterian Church of Scotland when “it was
dissociated from the State, when her assemblies and presby-
teries were proscribed, and congregations maintained their
own ordinance and managed their own affairs.”! The Relief
movement was a distinct advance upon that of the Secession
Church in the direction of congregational freedom, and was

1 Dr. Strathers, History of the Relief Church, p. 71.
32
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virtually an attempt to continue the comtendings of John
Glas in their main points, with a minimum of departure
from Presbyterian usages. In 1768 the Old Scots Inde-
pendents came into existence, in 1769 the Old Scotch
Baptists, in 1780 the Bereans, and in 1798 the Modern
Congregationalists.  Besides these, there were several
religious societies that were formed during the century
which never developed into associations of churches. So
early as 1704 the followers of Mr. Macmillan, minister of
Balmaghie in Fife, took up the testimony of the old “society
men ” of covenanting days, who held aloof from the Estab-
lished Church on the ground of failure on the part of the
Government and of the Church to adhere to the whole
testimony of the Covenants, and they may be regarded as
the predecessors of the Cameronian or Reformed Presby-
terian Church of later days. In 1707 Mr. John Hepburn,
minister of Urr, was deposed for adherence to views that
were substantially those of the Secession Church of a later
period, but the company that adhered to him was scattered
after his death. Several other movements of a similar
character were initiated by men who failed to persevere in
them, or who drew back to the bosom of the Established
Church when they discovered the sacrifices required of them.

The Old Scots Independents trace the origin of their
churches to the teaching of James Smith of Newburn, and .
James Ferrier of Largo, neighbouring parishes in Fife, of
which they were ministers. Their “Case”! is interesting,
as indicating that they had adopted Congregational prin-
ciples after an independent investigation of the whole
subject of church order. As the result of their inquiry,
they decided to sever their connection with the Established
Church, which they did in 1768. The opinions set forth
in their “Case” may be comprised under the heads of—
1. Civil establishments of religion; 2. Church government;
and 3. Doctrine. The two ministers could not accept the
principle of civil establishments of religion, which they

Y The Case of James Smith, late minister at Newburn and Robert Ferrier,
late minister at Largo, truly represented and defended, 1768.

C
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regarded as opposed to the spiritual nature of the kingdom
of Christ. They also found no support in Seripture for
the classical or presbyterian form of church order, but
held that “every single congregation, united in the faith,
hope, and obedience of the Gospel, is independent of any
other congregation, and that by having the Lord Jesus
Christ as their Head they are complete in themselves.”
In addition, Messrs. Smith and Ferrier accepted the prin-
ciple of a plurality of elders maintained by the Glasites,
and also followed them in having the *“kiss of charity,”
mutual exhortation, and in their disregard for an “ educated
ministry.” They also denounced what was then called
“ occasional,” or, as it is now called, “open,” communion.
In doctrinal matters they objected to the statements of
the Westminster Confession regarding the Eternal Sonship
of Christ and the Procession of the Spirit. They also
objected to the description of the “ principal acts of saving
faith” as “accepting, receiving, and resting upon Christ
alone for justification, sanctification, and eternal life,”
holding that faith is not a complex but a simple act,
and consists’ of the acceptance of a truth or fact upon
sufficient testimony. Saving faith they held to be the
believing acceptance of God’s testimony concerning His
Son, which believing acceptance produces “a receiving,
resting, and relying on Him for salvation.” Traces of
the influence of Sandeman’s teaching may be found in
these views. Other differences from the Confession are
stated in the “ Case,” but these are the most important.

After their secession from the Established Church,
Messrs. Smith and Ferrier, along with those of their
congregations who joined them, met together as a church
in Balchristie, and the two ministers were eventually
ordained as “elders,” while others were appointed to “care
for the poor,” who were afterwards called “ deacons.”

The second church that was formed was in Glasgow.
Ecclesiastical affairs in that city had prepared the minds
of some members of the Established Church for receiving
some such views as those advocated by Messrs, Smith and
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Ferrier. Between 1760 and 1768 the Town Council and
the Session of the city both claimed the right to present
ministers to the churches, and carried their contention to
the Court of Session, which ultimately decided in favour
of the Council. As the result, “a minister was thrust
into the Wynd Church against the minds of those who
were regarded as the orthodox part of the congregation,”
of whom David Dale appears to have been the leader. A
Relief Church was started, but troubles in connection with
that raised doubts in the minds of many as to the Presby-
terian form of Church government. At this time Mr. John
Barclay, the founder of the “ Bereans,” visited Mr. Dale,
and as the result of their conference the latter, along with
others, left the Relief Church and formed themselves into
a separate church., For a time they met in a private
house, but afterwards, their numbers increasing, they built
a place of worship in Greyfriars Wynd. About this time
the “Case” of Messrs. Smith and Ferrier came into their
bands, and finding the views therein contained in harmony -
with their own, they sent a deputation to the Church in
Balchristie, with the result that a union was formed
between the two churches. The communications between
them became frequent, and at last it was proposed that
Mr. Ferrier should be sent by the Church in Balchristie
to Glasgow. This was agreed to, the former Church
choosing a James Simpson, a weaver at Largo, to be
Mr. Smith’s colleague, and the latter choosing David Dale
to be Mr. Ferrier's colleague. At this time the Church
in Glasgow consisted of twenty-six members. When the
new place of worship was opened, it was visited by a
noisy crowd of people, and the members were exposed to
a good deal of ridicule and reproach, Mr. Dale being often
openly insulted in the streets, and ‘looked upon as a
person that ought not to be suffered to live.”

Within two years the spirit of division appeared in the
Glasgow Church, and was occasioned by difference of
opinion on such points as whether the Lord’s Prayer
should form part of the worship on the first day of the
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week ; whether “ Amen” should be audibly pronounced
by the congregation at the close of prayer offered in
public; and whether the people should stand while singing
as well as while praying. Mr. Dale urged forbearance
until they should see whether they could not ultimately
come to be of one mind in such matters; but Mr. Ferrier
strongly advocated “unity of judgment.” The result was
that the latter, and a few who adhered to him, left the
Church and joined the Glasite Church in the city.

The reading of the “ Case ” by some person in Montrose
also led to the formation of a church there, and a church in
Marykirk was formed by several persons who at first had
been connected with the church in Montrose. In addition
to these two, the churches in Perth, Methven, and Kirk-
caldy, sprung from the church in Balchristie, while those
in Hamilton, Paisley, and New Lanark, sprung from the
church in Glasgow. A church was also formed in Edin-
burgh as the result of correspondence with the Glasgow
church, and a church came into existence in Galashiels
in the same way. In Earlsferry there had been an Inde-
pendent Church of the “ Tabernacle ” ! persuasion, but about
the year 1813 the members united with the Old Scots
Independent churches. A church was formed in Airdrie
in 1807 or 1808, but did not remain long in connection
with the other churches, owing to division on the question
of baptism. In Dundee a church was founded by Mr.
Andrew Scott, who had been deposed by the Anti-Burgher
Synod for contending against the practice in that body
of “ swearing the covenants "’ as a term of communion. The
church was formed in 1769, and Mr. Scott continued to be
presiding elder for some twenty years later, when he had to
retire owing to certain charges against his moral character
having been found proved. For a short time there was
a small church in Newburgh, under the care of a Mr.

1In the early years of the century the churches formed by the Haldanes
and their fellow.workers were called ‘‘Tabernacle” churches, from the
name given to the building erected for Mr. James Haldane, and in which
he preached, in Edinburgh. It was also applied to several other buildings
in which the Congregationalists worship
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Pirie, at that time well known by his writings, and who
had left the Secession Church. There was a friendly
correspondence kept up between the church in Dundee and
the Berean Church in Sauchieburn, of which the Rev. Mr.
Macrae (successor to John Barclay) was pastor towards the
close of last century. These churches in Dundee, New-
burgh, and Sauchieburn did not, however, adhere to the
principles and practices of the Old Scots Independents in
all respects. The two latter appear always to have had a
“ pastor,” and to have differed little from the “ Tabernacle ”
Independents, except perhaps that they were not so strict in
their admission of members. It was not till 1789, a short
time before his retirement, that Mr. Andrew Scott and the
members of the church in Dundee adopted the principle
of a plurality of elders. In that year a Mr. Alexander
Kirkcaldy was associated with Mr. Scott as elder. He died
in 1803, and Mr. William Maxton, who had been trained
in Mr. Haldane’s classes, was chosen elder. After his
decease in 1818 the church resolved to avoid having as
elder anyone trained in an academy, and chose one of their
own number, a James Donald, a merchant, as elder. About
this time the church in Dundee made a departure from the
practice then common among the churches, of having a
collection taken at the door of the place of meeting as
the congregation retired, and adopted the practice of having
a collection taken immediately after the Lord’s Supper, by
which the poor were aided and all other expenses defrayed.

Such is an outline of the origin of the Old Scots Inde-
pendent churches, and their history down to about the year
1814—a period of 46 years.. At the close of this period it
was found that most of them had suffered from internal
division, owing to differences of opinion on minor points,
which members would not make a matter of forbearance.
But the chief cause of reduced strength was in the secession
of many of the members to the Baptists, especially during
the first few years of the century.

In 1814 an event took place which, for a time, awakened
a good deal of interest among the churches, and which they
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hailed as promising a time of renewed prosperity. This was
the union of the churches with a body called the Inghamite
churches in England, which had been originated by the
teaching and labours of a Mr. Ingham, a former colleague
in America and England of Mr. John Wesley. Both he
and Mr. Wesley had laboured for some years in America in
connection with the Moravians, but being dissatisfied with
what he regarded as their arbitrary proceedings, Mr. Ingham
severed his connection with them and returned to England.
He commenced preaching in Colne in 1743, and was joined
by a Mr. Batty. Both of them went about preaching in
various parts of England, and founded several “societies.”
His former fellow-worker, Mr. Wesley, who was labouring
in the neighbourhood of Colne about 1745, tried to persuade
Mr. Ingham to join his (Mr. Wesley’s) party, but without
success, Mr. Ingham not being able to agree with Mr.
Wesley’s views on perfection. Whether as the result of
independent thinking, or of former conferences with Mr.
Wesley, Mr. Ingham laid down certain rules for the guid-
ance of the societies founded by him not unlike those of the
Wesleyan party. Each society was under the superintendence
of stewards, and a stated collection of 2d. per month was
made by every member who was able, not for payment of
preachers, but for expenses connected with worship. Appli-
cants for admission to the society were received, if no
objection were made, but no promise was made, nor any
rules or orders subscribed, though it was expected that so
long as they were connected with the society the members
were “to have their salvation at heart, and live and walk as
became followers of Christ.” If the Church was unable to
agree a8 to the admission of a member the matter was
determined by lot.

About 1761 Mr. Ingham and several of the leaders
came to the couclusion that a more scriptural and settled
form of church order than had prevailed among them was
desirable, and the discussions that arose in connection with
this led to a division among the churches, many of the
members leaving the societies and joining Glasite churches.
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Those who remained ultimately adopted the principles and
practices of the Scots Independents, and this similarity of
view paved the way for the union which ultimately took
place.

In 1813 the Inghamite churches in existence were 13,
viz,, in Kendal, Nottingham, Bulwell, Tadcaster, Howden,
Leeds, Wibsey and Bradford, Todmorden, Salterforth, Ruth-
well and Tosside, Winewall near Colne, Wheateley, and
Haslingden. The number of members in all these churches
was 252, In the same year the Scots Independent churches
were 12, viz, in Perth, Dundee, Kirkcaldy, Balchristie,
Earlsferry, New Lanark, Hamilton, Edinburgh, Glasgow,
Marykirk, Methven, Paisley. There was also a church in
London which was in fellowship with the Scots churches.
The total number of members in these 13 churches was 501.

Although much appears to have been expected from the
union, the only practical result was the occasional exchange
of a circular letter by the churches in England and Scotland.

From a pamphlet which appeared in 1837, entitled “ The
Substance of a Correspondence between the Old Scotch
Independent Church in Dundee and the Churches of the
same Denomination in the West of Scotland,” it appears
that several of the churches were in a declining state, and
gave the members great concern. While churches had been
formed in Falkirk, West Quarter (or Glassford), and Les-
mahagow between 1814 and 1837, the churches in Earls-
ferry, Marykirk, and Montrose had become extinct, and
most of the other churches were not in a prosperous state.
The causes of this decline appear to have been threefold :—
(1.) The Congregational and Baptist churches that had come
into existence during the first forty years of the present
century appear to have attracted the class of people who
formerly were disposed to join the Old Scots Independents,
and thus, so to speak, stopped their supply of members.
(2.) These churches also afforded an open door to those Old
Scots Independents who were dissatisfied with the state of
things in their own churches. But (3.) probably the chief
cause of decay among the churches was their non-aggressive



40 CONGREGATIONALISM IN SCOTLAND

and non-evangelistic character. The members appear to
bave done little or nothing in the way of preaching the
gospel to the multitude, but contented themselves with the
enjoyment of church privileges for themselves. In a letter
written by Mr. James M‘Gavin, elder of the church in
Paisley, written in 1822, this is pathetically confessed ; but
the attempt is made to excuse this grave defect by pleading
the inability of most of the preaching or teaching elders to
carry on evangelistic work, both owing to the lack of
qualifications for this kind of work, and to the available
time of elders able to preach being wholly taken up in
teaching the churches, all of them being engaged in business,
—a virtual confession of the practical failure of their views
regarding the pastorate and their disregard for an “ Educated
Ministry.”

Only one Old Scots Independent Church now exists, and
meets in Oswald Street, Glasgow.

Note. —Moat of the foregoing sketch is taken from a Ey&myhlet published
in 1814 entitled A Short Account of the Rise and Establishment of the
Churches in Scotland commonly denominated the Old Scotch Independents.
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PART IL
LATER INDEPENDENCY IN SCOTLAND.

CHAPTER V.

BEGINNINGS.

UNLIKE the earlier Independency, of which a sketch has been
given, and which originated in the adoption of its principles
a8 the result of independent study of the Secriptures by
individuals such as Glas, Smith, and Ferrier, what we may
call the later Independency which was introduced towards the
close of the eighteenth century, had several originating causes.

In the first place, at least one Independent church was
originated through the ministrations of one who had no
connection with any of the religious bodies in Scotland.
This was the case with regard to the church in Annan,
which was formed in 1794, and whose first pastor was the
Rev. Andrew Carnson, who belonged to Ireland. A more
detailed account of this, the first of the later Independent
churches in Scotland, is given at a later stage of this
history. Attention is now directed to this case as indi-
cating the origin of a church in circumstances different
from those that existed in connection with the formation of
any other church of the Independent order.

A second class of churches originated owing to the

narrow and somewhat tyrannical action of some of the
41
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Presbyterian church courts, which moved members and
ministers of Presbyterian churches to seek the liberty
denied them in their own denomination, and who left it
without in the first instance having any clear idea of Inde-
pendent principles, which were intelligently adopted only
at a later period. To this class belong the churches in
Huntly, Perth, Paisley, and other places. Although their
formation as Independent churches did not take place until
the last few years of the century, they had in spirit and
practice adopted the principles of Congregational Inde-
pendency prior to that time.

A third class consisted of churches which appear to have
been originated by a number of pious men who had made
an independent study of the Scriptures and came to the
conclusion that the “Congregational way” was most in
accordance with New Testament teaching and example, and
who were also moved to seek a purer Christian fellowship
than they could find in the churches existing at the time.
To this class belong the church in Belmont Street, Aberdeen,
and the church in Montrose.

A fourth and the most numerous class of churches
consisted of those the origin of which can be traced to the
great evangelistic movement that took place in Scotland
during the last few years of the century, and with which
the names of the brothers Haldane, and Messrs. Campbell,
Rate, Aikman, and others are associated.

While it is necessary, in order to historical accuracy, to
note this fact of the several originating causes of later
Independency, it is significant that most of the churches of this
order came into existence within the short period of four years
from 1794 to 1798, thus indicating that there must have
been some common causes of their origin, or rather of the
state of mind and religious feeling of which they were the
expression. A study of the state of religious opinion and
gentiment in Scotland during the last ten years of the
century will indicate what some of these originating causes
were.

In the first place, the state of religion at the time was
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such as, in a negative way, prepared the way for at least
some great change in the existing state of things. In the
Established Church of Scotland what was called the
Moderate party was in the ascendant. The ministers of
that class were, as a rule, little more than mere ecclesi-
astical functionaries, jealous of place and power, lacking in
earnestness and evangelical belief or zeal, and having little
sympathy with popular aspirations of a social, political, or
religious nature! In the non-established churches there
was a spirit of narrowness and conservatism that was
irritating and discouraging to the Christian men of earnest
and evangelical spirit among them. It was the period in
which “testifying” had become exalted to a religion in
itself, and when both in the pulpit and among individuals
the desire was shown rather to exhibit and condemn the
errors of others than to emphasise and hold any positive
truths or doctrines in which men believed. The old
“covenanting ” spirit still prevailed, and showed itself in
bitter antagonism. Even the Independents of the Glasite
and Old Scots Independent Churches were as narrow and
exclusive in their spirit and practices as those who belonged
to the Presbyterian parties of the time, and regarded the
spirit of mutual forbearance in connection with minor
matters as unfaithfulness to the particular testimony which
they felt called on to make. While this exclusive and
antagonistic spirit characterised most of the professing
Christians at the time, there were many to whom it was
distasteful, and who longed for some better way, although
not knowing how or where it could be found. It was from
among this class, men who had come under the influence of
the revival in connection with the labours of the Rev.
George Whitefield and others about the middle of the
century, that the religious movement which resnlted in the
formation of many Congregational Churches at the end of
the century had many of its supporters, and who welcomed
it as affording them a way of escape from the bigotry and
exclusiveness that prevailed among all religious parties.
1 8ee Appendix B.
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In the second place, the minds of men of all classes were
stirred by the events connected with the French Revolution.
The influence of that great moral and social and political
convulsion was felt in Great Britain, only in a less degree
than in France itself: Its advent and progress ushered in a
time of intellectual awakening, and a spirit of free and
fearless inquiry pervaded men of all classes. In Scotland
its influence was seen in societies of those who called them-
selves “ Friends of the people,” whose members met in many
parts of the country to discuss reforms of all kinds, political,
social, and religious. Many of those who took part in these
discussions had little idea of associating religion with them,
but the spirit of free inquiry extended also to questions
connected with religious life and doctrine and religious
institutions of all kinds. One of the most prominent and
active leaders of the religious movement that began in the

"closing years of the century—Robert Haldane'—Ileft upon
record his confession that “ he was aroused from the sleep of
spiritual death by the excitement of the French Revolution.”#
Doubtless there were many more who shared his experience,
and who, if not prepared to associate as closely as he did a
political event with a change in their views of religion, were
spiritually awakened, largely through the spirit of intel-
lectual freedom and inquiry which had dawned upon their
lives.

In the third place, the birth-period of the Congregational
churches was marked by the intense religious zeal and
activity of the men who afterwards became the leaders of
the movement that resulted in the formation of most of
these churches. Having found the blessings of the Gospel
for themselves, they were moved to seek the spiritual good
of all whom they could reach. This spirit had not always
characterised the various religious movements that had
taken place in Scotland. While every one of the secessions
from the Established Church that had taken place during
the eighteenth century was the result of a revived interest

1See Appendix A.
% Lives of Robert and James Haldane, p. 74.
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in religion, and was accompanied by imany proofs of
awakened religious life and zeal, there had been no marked
manifestation of an evangelistic or missionary spirit, or of a
desire to carry the Gospel to the masses of the people living
in spiritual ignorance and destitution. Each party was
chiefly concerned to uphold its special testimony, and to
organise the new religious body that had come into existence.
Even the great revival movement which took place about
the middle of the century in connection with the labours of
" the Rev. George Whitefield was marked by no special desire
or effort on the part of those who had been awakened into a
new religious life to seek the salvation of men around them.
It no doubt had its quickening and leavening influence on
many in connection with all the churches in Scotland at the
time, and for many years afterwards; but there is nothing
on record to show that it resulted in any special aggressive
effort on the part of Christian men to seek the extemsion of
Christ’s kingdom among the ignorant and neglected people
who may be said to have been the home-heathendom of the
time. But what had been the chief lack of former religious
movements became the most marked feature of the great
movement which took place towards the close of the century.
From first to last it was an aggressive and evangelistic
movement, and the men who took the leading part in it
were as fully animated by the missionary spirit as they had
been in seeking to become missionaries to the heathen
abroad. Congregationalism in Scotland owes its origin to
the aggressive spirit of the men who having been denied
the opportunity of carrying the Gospel to the foreign
heathen sought to be missionaries of the Gospel to the
people of their own land.

The missionary and evangelistic enterprise which thus
marked the movement that ultimately resulted in the
formation of most of the Congregational churches in Scot-
land at the end of the eighteenth century took several
forms, and had several stages of development.

1. Towards the end of 1795, Mr. Robert Haldane, having,
to use his own words, “obtained the consolations of the
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Gospel,” was moved by a strong desire to do something for
the extension of the kingdom of Christ. At that time his
friend, the Rev. William Innes' of Stirling, handed to Mr.
Haldane a copy of the first number of the “ Periodical
Accounts of the Baptist Mission in Bengal” His mind
was deeply impressed with the grandeur of the enterprise in
which Dr. Carey was then engaged, and he was filled with .
the desire to give himself to the same great work. He
carefully considered the whole matter for some six months.
During that time the London Missionary Society was insti-
tuted, and the interest of many Christian people in foreign
missions was greatly deepened by this event; Mr. Haldane
and his brother were among the first subscribers to the
funds of the Society. Mr. Haldane and Mr. Innes had
frequent conversations on the subject of missions, and at
length the former made the definite proposal that he and
several other brethren should devote the remainder of their
lives to the cause of Christian missions in Bengal. The
proposal was made to Mr. Innes, to Dr. Bogue of Gosport,
Mr. Greville Ewing of Edinburgh, and to Mr. John Ritchie
of Edinburgh, a printer, who, it was proposed, should super-
intend a printing establishment in connection with the
mission. Mr. Haldane offered to defray all expenses
connected with the enterprise. In May, 1796, he proceeded
to London to lay his proposal before the directors of the
East India Company, and for more than six months there-
after was engaged in various conferences with individual
directors and other public men of influence, with the view
of having their sanction given to his enterprise. But at the
end of the year there came a definite refusal on the part of
the directors, and the scheme had to be given up.

2. But the missionary zeal of the men who had been
thus prepared to give their lives and service to Christian
work abroad remained as strong as ever, and became
manifest in other directions. Early in 1796 the Edinburgh
Missionary Society was formed, and a weekly meeting for
prayer on behalf of foreign missions was started by friends

1See Appendix A.
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interested in that great work. Another movement in the
same direction was initiated by the starting of the
Missionary Magazine, a periodical which afterwards became
one of the most powerful agencies in the promotion of the
missionary enterprise both at home and abroad. It was
originated through the exertions of the Rev. Greville Ewing,
who was its first editor, and whose main object was to make
it a vehicle of information regarding missionary work in all
parts of the world, and for the discussion of subjects
directly bearing on the missionary enterprise. It was the
first periodical of its kind that appeared in Scotland, and
the fact that during the thirteen months from the publica-
tion of the first number in July 1796 its average circulation
was from 5000 to 6000 copies, and that from the profits
there was the sum of £216 available for distribution
among five missionary societies, proved how wide-spread
was the interest in missions at the time. While originally
intended to be the advocate of foreign missions, it also
became the means of communication between a number of
earnest Christian men as to the best means to be employed
for the dissemination of Divine truth, not only in foreign
lands, but at home, and many suggestions and plans of
usefulness found a place in its pages. It was the discussion
of these, and the information given by correspondents re-
garding the low state of religion in Scotland, that greatly
deepened the conviction of many Christian men that the
ordinary religious agencies in connection with the churches
were quite inadequate to meet the spiritual needs of the
people. Probably no single agency had greater influence in
stirring the religious life of the people; and by the articles
and letters that appeared in its pages giving wise direction
to the various activities that were the outcome of the
awakened life that had become manifest throughout the
land, it had for some years a leading place in connection
with many forms of Christian enterprise.

3. The first movement in the direction of missionary effort
on behalf of the ignorant and neglected masses at home was
the institution of the Edinburgh Tract Society in 1795,
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mainly by the exertions of Mr. John Campbell,! whose
place of business in the Grassmarket became a place of
resort for many Christian men who were anxious to be
useful. Within two years thereafter the Edinburgh Gratis
Sabbath School Society was instituted, mainly by the
enterprise of Mr. Campbell. Although called a “ Sabbath
School ” Society, its operations were by no means confined
to the religious instruction of young people, but were really
those of a home-mission for all classes of the people, chiefly
those who were outside the churches. A teacher was
appointed for each school, and one of the members of the
committee of the society was associated with him to aid
in the conducting of the religious devotional exercises, and
in addressing children, parents, and others who might be
induced to attend. Within six months after the formation
of this society thirty-four Sabbath schools had been opened
in Edinburgh and its neighbourhood, and soon after schools
began to be started in various parts of the kingdom.

4. The next stage in the development of the missionary
enterprise of the time was in the work of lay-preaching,
street-preaching, or field-preaching, as it was variously
called. It began in a very simple way, and with no idea on
the part of its originators that it would become the power-
ful religious agency it afterwards became, It may be said
to have been an outgrowth of the work of the Sabbath
School Society. Early in 1797 Mr. J. Haldane? and Mr.
John Campbell visited Glasgow, Paisley, and Greenock for
the purpose of urging on any Christian friends they might
meet the desirableness of establishing Sabbath schools,
which had been found so successful in the eastern part
of Scotland. Their visit was followed by the best results,
and many schools were started. While on this mission
they distributed many religious tracts and engaged in
conversation with as many people as they could reach,
but as yet they did not venture to preach publicly.
Returning to Edinburgh, they resumed their work in
connection with the Sabbath schools. ~Mr. Campbell, who

1See Appendix A. 1Ibid.
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was always on the outlook for new fields of usefulness,
was much concerned about the religious destitution of
the people (chiefly colliers) in the village of Gilmerton,
with which he was well acquainted, and urged upon
ministers of the non-established churches in the neighbour-
hood their duty to supply the village with “sermon ” from
time to time, but nothing came of this. Finding that one
of the students of Dr. Bogue’s academy at Gosport was to
be in Edinburgh for a few weeks he asked him to conduct
a service in Gilmerton, where Mr. Campbell engaged to
secure a place of meeting. The student (Mr. Joseph Rate)
consented, and on the first Sabbath evening preached to
a large audience in a school-room in Gilmerton. When
Mr. Rate had to leave Edinburgh Messrs. Haldane and
Aikman' were much concerned as to the continuing of
this good work, for the attendance had been increasing each
successive Sabbath evening. They could find no minister
or student to conduct the meeting; neither of them had
as yet attempted to preach in public, and both were
unwilling to do so, not only because of their natural
diffidence, but because they were, no doubt, under the
influence of the feeling and opinion of most people at that
time, that only ordained ministers should be preachers of
the Gospel ; and but for the difficulty they had of having to
provide preaching for the many people who were eager
to hear, they would not have ventured to begin at this
time the work in which they afterwards became so useful.
At last they agreed to address the meeting on alternate
Sabbath evenings. The result was beyond what they ever
had expected. People from all quarters came to hear
Mr. Aikman and the “retired sea-captain” preaching the
Gospel. The work found no favour with the parish
minister, who found means to deprive the preachers
of the use of the school-room in which the meetings
had been held; but a large barn was found, and to it
the people flocked in increasing numbers as the weeks

passed on.

18ee Appendix A.
D
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5. A further stage of the movement was reached when
Messrs. Aikman and Haldane, having found their vocation
as preachers of the Gospel in Gilmerton, were led to inquire
whether they had not a call to other places as needful as
that village. The work in Gilmerton had begun in May,
1797, and during the next two months they had many con-
ferences with their friends, and in particular with their
pastor, the Rev. Mr. Black, minister of Lady Yester’s Church,
in Edinburgh, who had shown much sympathy with their
work. The result was that a missionary tour through the
north of Scotland was resolved upon, and on 12th July, 1797,
Messrs. Haldane and Aikman set out upon their travels.

The undertaking which these two men entered upon was
a bold one, not only because of its novelty, but also because
“lay-preaching ” was regarded by the ministers of the time
and many of the people as “disorderly,” in respect that it
entrenched on what were regarded as the special functions of
ordained ministers, who alone were regarded as authorised
preachers of the Gospel. Missionary and preaching journeys
in Scotland had been known in Scotland prior to 1797, but
they had always been undertaken by ministers; indeed, in
the previous year Mr. Haldane had been the companion of
the Rev. Charles Simeon, of Cambridge, on a journey similar
to that which Mr. Aikman and he now contemplated, but on
that occasion all the preaching was done by Mr. Simeon.
But, though fully aware of the suspicion and even opposition
to which their undertaking was exposed, they had fully
considered their action, and went forth confident that they
had been called to their work by God. They had the
encouragement of knowing that similar evangelistic work had
for some time been carried on in various parts of England,
and with much success. They had come fresh from the
good work in Gilmerton, in which their labours had been
greatly blessed. But, above all, they took their stand on
the teaching of Scripture. “ We would not be understood
to mean,” said Mr. Haldane in the introduction to the journal
of his tour which he afterwards wrote, “ that every follower
of Jesus should leave the occupation by which he provides
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for his family to become a public preacher. It is an indis-
pensable Christian duty for every man to provide for his
family ; but we consider every Christian is bound, whenever
he has opportunity, to warn sinners to flee from the wrath
to come, and to point out Jesus as the way, the truth, and
the life. Whether a man declares these important truths to
two or two hundred, he is, in our opinion, a preacher of the
Gospel, or one who declares the glad tidings of salvation,
which is the precise meaning of the word preach.”* Describ-
ing the purpose they had in view in undertaking their
missionary journey Messrs. Haldane and Aikman thus wrote
to the Missionary Magazine soon after setting out on their
work : “The advantages of missionary schemes both in Eng-
land and Scotland have remarkably appeared, not only in
exciting the zeal of Christian people to send the Gospel of
Jesus to the dark places of the earth, but to use means to
extend its influence at home. With this view a missionary
Journey has been undertaken in the northern part of Scot-
land, not to disseminate matters of doubtful disputation, or
to make converts to this or the other sect, but to endeavour
to stir up their brethren to flee from the wrath to come, and
not to rest in an empty profession of religion. Accordingly,
they are now employed in preaching the word of life, dis-
tributing pamphlets, and endeavouring to excite their Chris-
tian brethren to employ the talents committed to their
charge, especially by erecting schools for the instruction of
youth. As the Lord alone can crown their endeavours with
success, and as He has declared that for all the blessings He
bestows on His church and people He will be entreated,
they earnestly request the prayers of the friends of Jesus.
That their object may be misrepresented they have no doubt.
It has already been said they are going out with a design of
making people dissatisfied with their ministers; but they
can appeal to the great Searcher of hearts that they are
determined in their -conversation and preaching to know
nothing but Jesus Christ and Him crucified.”®

1 Journal of a Tour through the Northern Counties of Scotland, etc.
? Missionary Magazine for 1797, p. 335.
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Messrs, Haldane and Aikman were accompanied on their
journey, as far as Inverness, by Mr. Joseph Rate. The party
travelled in a light open carriage purchased for the occasion.
They carried with them a large number of religious tracts and
pamphlets printed at their own expense, and fresh supplies
of these were forwarded to them at different stages of their
journey. The tour extended over four months, from 12th
July to 7th November. The first part of the journey
extended from Edinburgh to Inverness, and the places visited
were North Queensferry, Keltie Bridge, Perth, Scone, Coupar-
Angus, Meigle, Glamis, Kirriemuir, Montrose, Bervie, Stone-
haven, Aberdeen, Banff, Cullen, Elgin, Forres, Nairn, Fort-
George, and Inverness. In all these places services were
held, conducted by the evangelists. When in Inverness they
learned that the annual fair would shortly be held in Kirk-
wall, and they decided to visit that place, while it was
arranged that Mr. Rate should remain in Inverness until they
returned homewards. On 11th August Messrs. Haldane and
Aikman sailed from Burghead to Kirkwall, where they had
several meétings, as well as at Stromness, Shapinshay, Eday,
Rendall, Evie, and several other places. On 2lst August
they came to Thurso, and held services there and at Wick.
Owing to an accident to Mr. Aikman, they were detained in
Thurso and Wick until 11th October, during which time
the whole of the labour of preaching fell to Mr. Haldane.
Travelling homewards, they preached at Dornoch, Tain,
Milton, Invergordon, Drummond, Dingwall, and Inverness,
where Mr. Rate rejoined them. On 26th October they
held services at Huntly, and continued their work at Aber-
deen, Montrose, Brechin, Forfar, Kirriemuir, Coupar-Angus,
Perth, and Auchterarder, at which place their last meeting
was held on 6th November.

The missionary journey was remarkable in several
respects. The spectacle of two gentlemen—one a retired
West India merchant and the other a retired naval officer—
earnestly engaged in a work which had been regarded as
exclusively that of ministers of religion, and preaching with
as great acceptance and power as any “licensed ” preachers,
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excited very great interest, both by its novelty and by the
exceptional zeal and ability with which it was conducted.
The unconventional methods and arrangements adopted
were also calculated to attract attention, the preachers
wearing the ordinary civilian dress of the time—Mr. Haldane
having a blue coat with front facings and a powdered wig—
and the places of meeting being “chapels, halls, covered
places, or the open air, village greens or market crosses, by
the sea-shore or the river side,” where the preachers
addressed audiences sometimes numbering as many as 6000
people. Equally great was the interest created by the
fearless and faithful way in which the preachers denounced
at their evening meetings the defective and false teaching
they had heard from the pulpits in many places of worship
in the morning, while at the same time they frankly and
thankfully acknowledged the faithful preaching of the
Gospel they had heard in other places. But, above all, the
remarkable earnestness and power of the preachers them-
selves, their impressive manner, and the clearness with
which they exhibited the saving truths of the Gospel, pro-
foundly affected their audiences wherever they went. One
minister (Mr. Cleghorn), writing long after the excitement
that had been shown in connection with the visit of the
evangelists had passed away, thus described the impression
produced by the preaching of Mr. Haldane in particular:
“His congregations on week-days, though in the time of
harvest, were numerous, but on the Lord’s Day such
congregations were never seen in this place. Many have
spoken to me of the effects of the word on this occasion,
but they have always wanted words to express their views
of them. Some have compared its operation to that of an
electric shock. A solemn silence pervaded the multitude.
Many were seen to shed tears, and when some truths were
expressed sighs were heard throughout the congregation.
Some have said there was an astonishing authority, and a
sort of indescribable evidence attending the word which
they could not resist. The word of God on this occasion
was truly ‘quick and powerful’ I have been informed by
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others that they heard Mr. Haldane as if he had been a
messenger sent immediately from God, and thought that
what they heard was addressed to them individually, and
that they were sometimes afraid lest their names should be
mentioned. In short, the attention of almost every one
was directed to what they called this Gospel. It was indeed
new to most who heard it, both as to the matter and the
manner of delivering it. So generally was the attention
of the people drawn to it that you could hardly find two
conversing together but religion was the subject.”' This is
but one of many similar testimonies that could be given of
the effect produced by the preaching of the Gospel through-
out the missionary journey. “ Multitudes dated their turning
to God from the period of this awakening. Several years
later Mr. Cleghorn publicly named, as within his own
knowledge, in the small town of Wick alone, forty cases in
which there had been a solid work of conversion by the
preaching of James Haldane.” “ But it is not merely from
such instances that the good done must be estimated. It
was far more visible in the impulse given to the Established
Church and to the Seceders in Scotland. This very circum-
stance may have tended to prevent due acknowledgment of
the services of the labourers, but as they did not look for
buman applause, or for a crown of earthly glory, they were
not disappointed.” *

1 Lives of Robert and James Haldane, p. 630. 1Ibid., p. 174.



CHAPTER VI.

PROGRESS.

THE remarkable success of the evangelistic journey in
the north of Scotland convinced Mr. Haldane and Mr.
Aikman, and those who had followed their good work
with increasing interest and sympathy, of the necessity of
having the same kind of work continued on a larger scale.
They had discovered that what they had been tauntingly
reminded of by the Moderate party in the Established
Church, in its opposition to foreign missions, was indeed
too true, that there were enough heathen at home,
and that there was a loud call for preachers of the Gospel
to be sent to their own countrymen. Very soon after the
completion of the northern tour a number of friends joined
together in instituting what was called “ The Society for Pro-
pagating the Gospel at Home.” In the first address of the
society the members of it declared that it was not their
design to extend the influence of any sect, but solely to make
known the Gospel of Jesus Christ, in employing itinerants,
schoolmasters, or others; and they proposed to employ them
only wherever they found they were really needed. It
was one of the principles of the society that no public
collections should be made, nor money taken privately
from among those to whom the Gospel was preached, and
the society undertook to defray the expenses of ministers
engaged in its work. Public subscriptions were received

1 Lives of Robert and James Haldane, p.125.
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for its support, but only to a limited extent and by
far the greater part of the funds required was supplied
by Mr. R. Haldane. The principles and plans of the
society were powerfully advocated by the Rev. George
Cowie! of Montrose and other ministers, and notably by
the Rev. Greville Ewing,' in the pages of the Missionary
Magazine, and also in a sermon which Mr. Ewing preached
in December, 1797, while ‘as yet a minister of the Established
Church, and which much alarmed the Moderates. The
publication of Mr. James Haldane’s journal of the tour
through the north greatly added to the interest taken in
the society, while at the same time it became the occasion
for a good deal of opposition being shown to its work.
Early in 1798, Mr. Joseph Rate was employed to itinerate
as an agent of the society in Fife, while Mr. John Cleghorn
and Mr. William Ballantine, who originally belonged to
the Secession Church, and who had studied under Dr. Bogue,
were sent to the north, to labour in those parts of Caithness
where a great awakening had followed the labours of Mr.
Haldane in the previous year. On 14th June, 1798, Mr.
Haldane and Mr. Aikman undertook a missionary journey
through the south of Scotland, travelling by Biggar, Peebles,
Hamilton, Greenock, etc., into Ayrshire and Galloway, and
completing their circuit homewards by Berwick. Large
meetings were addressed in all the places they visited,
and much interest manifested by many who at a later
time testified to the spiritual blessing they had received.

A further and most important development of the home-
missionary enterprise took place in 1798. Members of the
Society for Propagating the Gospel at Home conferred
together regarding a proposal to have a “Tabernacle” in
Edinburgh, on the plan adopted with much success in con-
nection with the labours of the Rev. Mr. Whitefield about
fifty years before. “The general idea affixed to the houses
called Tabernacles is that of large places of worship, where
as great a variety as possible is kept up in the preaching by
employing different ministers, in order to excite and main-

18e0 Appendix A.
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tain attention to the Gospel, especially in such as are living
in open neglect of religion.”! The tabernacle scheme was
entered into with characteristic enthusiasm and liberality by
Mr. Robert Haldane, and on his invitation the Rev. Rowland
Hill of London began preaching in the Circus in Edinburgh,
the intention of Mr. Haldane being that in the event of the
scheme being found workable a larger and permanent build-
ing should be erected. Mr. Hill conducted services in the
Circus in July and August, during which time the place was
crowded by people who were eager listeners to his earnest
preaching. In the intervals between the Sabbaths Mr. Hill
preached to large crowds in Leith, on the Calton Hill (where
as many as 15000 assembled to hear him), and also at
Crieff, Perth, Kinross and Dundee. He was followed by
many other preachers from England, among whom were Mr.
Bennet of Romsey, Mr. Parsons of Leeds, Mr. Boden of
Sheffield, Mr. Burder of Coventry, Mr. Slatterie of Chatham,
Mr. Simpson of Buxton, Mr. Taylor of Ossett, Mr. Griffin of
Portsea, and Mr. Jay of Bath.

Other developments of the missionary spirit and enter-
prise took place during the latter half of 1798, during which
several events of great importance took place. On the 16th
June Mr. Robert Haldane left his estate of Airthrey, having
sold it with the view of devoting his means to the further-
ance of the Gospel. He was led to take this step largely
owing to his desire to carry out the tabernacle scheme,
which was inaugurated by the opening of the Circus as a
place for preaching, his intention being to erect and main-
tain several of these places in the principal towns in
Scotland.  Following upon this was Mr. R. Haldane's
scheme for establishing an institution for the education and
training of men for the ministry, the urgent need for which
had been shown in the difficulty found in obtaining preachers
in sufficient number to overtake the work required. Then
followed the resignation of their charges in connection with
the Established Church of the Rev. Greville Ewing of

) Addresses to the Public concerning Political Opinions, etc., by R. Haldane,
1800. )
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Edinburgh and the Rev. William Innes of Stirling, which
had been foreseen for some time, for these ministers had for
a considerable time prior to this indicated their dissatisfaction
with the state of things in the Established Church, and a
desire to have greater freedom of action and closer union
with men of an evangelical and missionary spirit. The last
notable and significant event of the year was the resolution
of a number of brethren in Edinburgh to form themselves
into a Congregational Church, and to invite Mr. James
Haldane to be the first pastor. The church, however, was
not formally constituted until the month of January, 1799,
when 310 persons expressed their desire to join it. Of
these some thirty desired to retain their connection with the
various churches to which they belonged, while seeking to
have occasional fellowship with the new church.

Although this was not the first of the Congregational
churches that came into existence during the closing years
of the century, its formation marks a stage in the develop-
ment of the home-missionary and evangelistic enterprise
which calls for special attention, all the more so because
other churches were soon afterwards formed in similar
circumstances and for the same reasons that led to the
formation of the church in Edinburgh. We have seen how
the spiritual movement which began in 1797 originated in
the desire of several spiritually-awakened men to extend
the blessing of the Gospel to others, and how this was done
in the first instance by means of tract distribution and the
institution of Sabbath schools; we have also seen how in
the prosecution of this work men like Messrs. Haldane and
Aikman were led to become preachers of the Gospel at a time
when lay-preaching was opposed and discredited ; how, owing
to their success as village preachers in Gilmerton they were
led to prosecute their evangelistic labours on a more extended
scale in their northern missionary journey; how they and
others were encouraged by the remarkable results of that
work to establish a society for the propagation of the Gospel
at home; and how out of this grew the “tabernacle”
scheme of providing central places for the preaching of the
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Gospel in the midst of large populations. All these were
successive stages of development of the missionary and
evangelistic enterprise on which its original promoters
entered without any idea or expectation of whereunto it
would grow. They were led on step by step, and found
that one part of their work grew out of that which preceded
it, and that they could not do otherwise than they had
done. It may not be quite so obvious that the formation
of a Congregational Church or churches was a necessary or
inevitable development of the movement on which they had
entered. Why, it may be asked, did not the Messrs.
Haldane, Aikman, and others continue to carry on their
work as evangelists, while retaining their connection with
the Established Church to which they belonged ? As yet,
there had been no formal opposition to or denunciation of
their work by ecclesiastical authorities, and they were as
free to prosecute it as they had been at the outset of the
work. Might not such men as the Rev. Greville Ewing and
the Rev. William Innes have remained as parish ministers,
preaching the Gospel to their people and joining in evange-
listic work, and thus tried to have carried on their evangelical
teaching and work inside the Establishment instead of
becoming separatists from it ?

A little consideration of the facts disclosed by the situa-
tion which had been reached in 1797.will show that the
promotors of the ‘moveinent, which resulted in the adoption
of Congregational principles, felt that they were precluded
from following the course just indicated. In the first place,
Messrs. Haldane and Aikman, at the earlier part of their
missionary work in the north, advised those who had been
converted under their preaching to connect themselves with
one or other of the churches of the places to which they be-
longed; and in .Kirkwall they were advised to join the
Anti-Burgher church, which had an evangelical minister at
the time. But the result was such as to discourage the
repetition of such advice, and it was never afterwards given.
Secondly, for some time prior to the formation of the church
in Edinburgh, those who had been the chief promoters of



60 CONGREGATIONALISM IN SCOTLAND

the work of the Society for the Propagation of the Gospel at
Home had been in the actual enjoyment of that close and
sympathetic fellowship with each other which they after-
wards found in larger measure when they came together as
a church. There was, indeed, a large measure of true church-
life among them before a church was formed. Their common
service for Christ in seeking the conversion of souls, their
“fellowship meetings,” of which there were many in Edin-
burgh and elsewhere, at which prayer, mutual conference,
and exhortation were the chief exercises; their friendly and
frequent conversation with each other on the various parts
of Christian work in which they were engaged ; and their
association together in connection with Sabbath school and
tract-distribution work, and in particular with the preaching
and meetings in the Circus—all these enabled the active and
earnest Christian workers to enjoy a very real fellowship
with each other, and to make them desirous of having
it continued without the hindrances they experienced in
connection with the various churches to which they belonged.
For it must be remembered that the friends thus associated
together had not severed their connection with the Estab-
lished and other churches of which they were members; but
when they passed from the Circus meetings, their prayer
meetings, and their conferences with each other in seeking
to carry on evangelistic work, and came to the churches with
which they were formally connected, the difference was
painfully felt. In the latter they found little sympathy with
their earnest life and active zeal for the spiritual welfare of
men ; they listened to preaching far removed in doctrine and
spirit from that which they had heard from the preachers
in the Circus; and they found themselves at the Lord’s
Table in the company of many who not only made no
profession of genuine godliness, but whose lives were in many
cages a scandal to the Christian name. The absence of real
fellowship in these churcheswas the chief causeof moving them
to seek a fellowship among themselves and with those who
might join them as believers in Christ. Of this Mr. Aikman
bore testimony when he gave an account of the formation of
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the first church in Edinburgh: “The chief principle which
influenced the minds of the brethren who, I believe, consti-
tuted the majority of the small company first associated for
the observance of divine ordinances in the Circus was the
indispensable necessity of the people of God being separated
in religious fellowship from all such societies as permitted
unbelievers to continue in their communion. This was a
yoke under which we had long groaned ; and we hailed with
delight the arrival of that happy day when we first enjoyed
the so much wished-for privilege of separating from an
impure communion, and of uniting exclusively with those
whom it was meet and fit that we should judge to be all the
children of God.”! Thirdly, it has to be noted that in the
case of the two ministers of the Established Church who
left that body, their separation from it was occasioned by
considerations that left them no other course. Mr. Innes
was led to resign his charge because he felt unable conscien-
tiously to take part in the ordination of a minister whom he
knew to be a profane swearer, although long before that
occasion he had been out of sympathy with the state of
things existing in the Establishment. Mr. Ewing was in
much the same position, and in his sympathy with evan-
gelistic work, and with the aims of those who sought a
spiritual fellowship of believers in Christ, as well as in his
feeling of alienation from the majority of the ministers with
whom he was in ecclesiastical connection, he had for some
time previous to his separation from the Establishment been
prepared for that step. Moreover he, more than any
of his brethren, had been making an independent study
of the New Testament regarding the principles of a Christian
church as therein set forth, and his resignation of the
ministry of the church of which he was pastor did not take
place until he had been convinced that the church-life and
order based on Congregational principles were most in
accordance with the principles and practice of the early
Christian churches and with the teaching of Scripture.
Hence it was that within a few days after his resignation

! Lives of the Haldanes, p. 217.
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Mr. Ewing, “ who was most familiar with such matters,” was
requested to draw up a plan for the government of the
church which the brethren in Edinburgh had resolved to
form. The fact that the “plan” prepared by Mr. Ewing
and adopted by the brethren embraced the leading and
distinctive principles of Congregationalism is a clear
indication that it was not the production of study extending
over the few days that intervened between Mr. Ewing's
resignation and the formation of the new church, but
was the outcome of long and careful examination of
Scripture and of the history of Christian churches in other
ages and other lands. It was announced by Mr. R. Haldane
as follows: )

“The form of church government is what is called
Congregational. It is exercised in the presence of the
church itself, by its pastor and office-bearers, and with
the consent of the members, independent of any other
jurisdiction, a form long known and acted upon in
England. A strict discipline also is maintained. The
characters of all persons admitted as members are
particularly examined; and great numbers have been
rejected, either from ignorance of the Gospel or from not
appearing to maintain a becoming walk and conversation.
The church members are exhorted to watch over each other
in love; if any be overtaken in a fault he is reproved; but
if convicted of departing from the faith of the Gospel, of
deliberate immorality, or allowed and continued indulgence
in sin, he is put away, and restored only upon credible
proofs of repentance. Such regulations we believe to be
in accordance with Scripture, and calculated to promote
edification.” !

Mr. James Haldane having been unanimously invited to
become pastor of the new church, was ordained on Sabbath,
3rd February, 1799. As this is the first instance of an
“ ordination ” in connection with any of the Congregational
churches formed during the closing years of the century,
it may be interesting to give a brief sketch of the proceed-

1 Lives of the Haldanes, p. 219.
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ings, especially as they appear to have been conducted upon
the “plan” recommended by the Rev. Greville Ewing, who
was the chief adviser and in connection with all matters of
church organisation. The Rev. Mr. Taylor, of Ossett, con-
ducted the opening devotional exercises and preached a
sermon from John xviii. 36. After a hymn had been
given out by Mr. Ewing, the Rev. Mr. Garie, of Perth,
after prayer and a few introductory remarks, asked the
following questions: “(1) As an unconverted ministry is
allowed to be a great evil, will you, sir, favour us with an
account of the dealing of God with your soul? (2) Will
you inform us what are the circumstances and motives
which have led you to preach the Gospel, and to desire to
engage in the work of the ministry? (3) Will you favour
us with your views of the leading truths of the Gospel ?
(4) Will you explain your views and purposes respecting
the duties and trials before you in the pastoral office ?”

Mr. Haldane having answered these questions at consider-
able length, Mr. Garie asked the members of the church to
give an account of the steps they had taken in order to
establish a pastoral relation between Mr. Haldane and
themselves. ‘

In reply, Mr. Aikman, on bebalf of the church, stated
that it had long been the desire of several serious persons
in the place to enjoy the benefit of Christian fellowship
on a Scriptural plan, and at the same time to avoid that
contracted spirit which would exclude from the pulpit, or
occasional communion, any faithful preacher of the Gospel
or sincere lover of the Lord J esus; that some time previous
a number of the members then present had agreed upon
certain regulations which appeared to them agreeable to the
Word of God, and had thereupon formed themselves into a
church, by solemn prayer, giving themselves to the Lord
and to one another, to walk in Christian fellowship and to
observe all the ordinances appointed by Jesus Christ; and
that they had unanimously chosen Mr. James Haldane, one
of their number, to be their pastor.

Mr. Garie further asked the church if they still adhered
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to their choice of Mr. Haldane, and this having been done
by the members holding up their right hands, Mr. Garie
asked Mr. Haldane whether he would now finally declare
his acceptance of the call. Mr. Haldane having answered
in the affirmative, Mr. Ewing gave out a psalm and Mr.
Garie offered prayer, by which Mr. Haldane was solemnly
set apart to the work of the ministry, and to the pastoral
office in the church. After prayer Mr. Haldane received
the right hand of fellowship, and Mr. Garie gave out a
hymn. This was followed by a sermon from Mr. Ewing,
from 1 Peter v. 1, 4. At the conclusion of the sermon he
addressed the pastor, the church, and the congregation, and
the services concluded by the singing of a hymn. The
whole services lasted nearly five hours.

In pursuance of his “tabernacle” scheme, Mr. Robert
Haldane invited the Rev. Greville Ewing to conduct services
in & building in Glasgow which had formerly been used as
a riding school, in Jamaica Street. It was opened on 28th
July, 1799, by the Rev. Rowland Hill, and a church was
formed on 16th August in the following year. A new
Tabernacle was also erected in Dundee in October, 1800,
and in 1801 a church was formed under the pastoral care
of the Rev. William Innes. In May, 1801, the new
Tabernacle in Edinburgh was opened. All these buildings
were intended mainly as centres of evangelistic enterprise in
large populations, and the formation of the churches that
met in them was rather an outgrowth of the Christian
fellowship of brethren engaged in active evangelistic work
than as the result of any purpose of founding Congregational
churches. This has to be kept in view in order rightly to
understand and estimate the part that the brothers Haldane
had in the origination of these churches. Their plans and
purposes were distinctively of a missionary and evangelistic
character, and they appear to have taken the position of
those who kept in the foreground of their enterprise the
spread of the Gospel among the masses of the people, while
cordially joining those who sought to conjoin a spiritual

1 Lives of the Haldanes, pp. 219-224.
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church-life and order with evangelistic effort. The taber-
nacle was to them a place to be used rather as a centre of
missionary enterprise than as a meeting-place for a church.
Indeed, Mr. J. Haldane, at the outset of his ministry in
Edinburgh, was careful to state that the opening of the
Tabernacle was “ no separation from the Establishment. It
was merely the opening of another place of worship for
preaching the Gospel without regard to forms of external
arrangement of church-order, and where the pastor and
many of the members showed their catholic spirit by going
to the sacrement in the Established Church. Add to this
that the preaching was addressed almost entirely to the
people of the world”! It was this dominating missionary
spirit and purpose that were acknowledged and felt in the
early days of Scottish Congregationalism much more than
the professed character and principles of these churches in
regard to ecclesiastical polity. They were known as the
“Tabernacle ” churches, to distinguish them from the Glasite
and Old Scots Independent churches, all of which were Con-
gregational in their principles ; and they were known as the
*“ Missionary ” churches, owing to their aggressive and evan-
gelistic spirit and aims. It was not until the earlier move-
ment of which Messrs. Haldane and Aikman were the chief
leaders had resulted in the formation of many churches that
special attention was given to questions of church-order, and
many were led to emphasise the Scriptural foundation and
authority of Congregationalism. In connection with this
later development of the evangelistic movements that took
place in the closing years of the century the brothers
Haldane cannot be said to have taken any specially active
part. As will be seen later on, the real father of Scottish
Congregationalism of the modern type was the Rev. Greville
Ewing.
! Lives of the Haldanes, p. 330.



CHAPTER VIL

OPPOSITION.

OprrosITION to the good work of the Haldanes and those
who worked with them was shown at a very early stage of
the evangelistic movement, in promoting which they took a
leading part. At first it was of a negative and covert kind,
and was shown by ministers and others seeking to prevent
preachers from having the use of places for their meetings,
and by warning the people against them and their teach-
ing. But when the attendance at their meetings became
large, and widespread interest was shown in their preaching,
the various Church courts became alarmed, and took action
of a more direct kind. In 1799 overtures were presented to
the General Assembly of the Established Church from the
Synods of Aberdeen and of Angus and Mearns “respecting
vagrant teachers, Sunday schools, irreligion, and anarchy,”
with the result that “the Assembly unanimously agreed to
the overtures, and prohibited all persons from preaching in
any place under their jurisdiction who were not licensed ; and
also those who are from England, or any other place, and who
had mot been first educated and licensed in Scotland.”? In
addition, two declaratory acts were passed, the one ageainst
“ vagrant teachers,” and the other against “unauthorised
teachers of Sabbath schools.” But the strength and bitter-
ness of the opposition to Sabbath school and evangelistic
work were most conspicuously shown by the issue of a

} Memoir of Greville Ewing, p. 203.
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“ Pastoral Letter” by the Assembly,! in which missionary
and itinerant preachers were denounced, and the people
warned against attending their meetings. The letter was
ordered to be read from every pulpit, and along with it
there were circulated copies of a report hostile to Sunday
schools for the use of the ministers and people. Only three
years previous to this the General Assembly had rejected an
overture to the effect “that it is the duty of Christians to
carry the Gospel to the heathen world,” and one of the
arguments used against its adoption was that there were
enough heathen at home, and that the Gospel should be
first carried to them! The “ Letter” bears evidence in its
terms that it was intended to stigmatise the evangelistic
movement, not only on the ground that it had schismatic
tendencies, but was part of a political design to overturn
the established institutions, political and religious, of the
country. It was mainly on this ground that the opponents
of the work were not content to resort to ecclesiastical
intimidation of the people, but sought to call in the civil
power to put down “ unlicensed ” preaching. A measure to
that effect was actually prepared for introduction to Parlia-
ment by the Prime Minister of the day, Mr. Pitt, but
was withheld. There can be little doubt that the action
of the Government of the time was stayed owing to
the issue by Mr. Robert Haldane of “ Addresses to the
public concerning Political Opinions and Plans to pro-
mote Religion in Scotland,” in which he repudiated, on
his own behalf, and those with whom he associated,
any but purely religious objects or designs in the various
movements in which he and others took part. While the
attempt to reach the evangelists by a new repressive law
was given up, various other efforts were made to prevent
them from carrying on their work. The work of the Sabbath
School Society had been specially obnoxious to the ministers
of the Established Church, for they found that many of the
adult members of their churches were in the habit of
attending the Sabbath evening schools and listening to the

18ee Appendix C.
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addresses given by the teachers. In order to ascertain
whether they could not put down this work, the opponents
of the schools sought the opinion of a leading advocate of
the time, the late Mr. Henry Inglis, but his judgment was
entirely unfavourable to any action of the kind, his view
being that the meetings held were entirely legal. Here and
there, however, attempts were made to put down Sabbath
school work by the presbyteries and individuals. In a
parish in Morayshire the presbytery obtained an interdict
from the Sheriff against several Sabbath school teachers,
after having made various other efforts to induce them to
give up their work. But the attempted interference with
the good work of these men not only failed, but resulted in
a remarkable expression of interest and helpful sympathy
with them in their good work; for during the time the
interdict was pending other teachers travelled some sixteen
miles to take the place of their persecuted brethren and
carry on their work. In another presbytery (in Banffshire)
teachers were summoned to appear before that court and
answer for their misconduct in teaching Sabbath schools,
but on the advice of the Rev. George Cowie, of Huntly,
they refused to appear. In 1880 Messrs. James Haldane
and John Campbell were, at the instance of a landed pro-
prietor, sent to the Sheriff of Argyle, charged with being
vagrant preachers, but were set at liberty by that func-
tionary. The most notable case, however, was that of
M*Arthur versus Campbell, which was decided by the Court
of Session in 1805. Mr. M‘Arthur, a preacher at Port-
Bannatyne, Bute, while celebrating divine service, was
violently seized, forced on board a vessel bound for Greenock,
and handed over to a naval captain as a fit person to serve
in the navy. He was speedily removed beyond the juris-
diction of the Scottish courts, detained for five weeks on
board various ships of war, and after suffering much indig-
nity and hardship, was released by the Lords of the
Admiralty. Against this high-handed action Mr. M‘Arthur
appealed to the Court of Session, and claimed damages
against his persecutor. The defence was to the effect that
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Mr. M‘Arthur was a preacher of “immoral and seditious
doctrines,” and further, that the defender, finding that
M‘Arthur had formerly been a seafaring man, had, in his
capacity as a justice of the peace, acted properly in handing
him over to the officers of the navy at a time when the
press-gang system was in operation. In deciding the case,
Lord Meadowbank gave judgment in favour of Mr. M‘Arthur,
and awarded him £105 as a solatium for the wrong he had
suffered, together with the indemnification of expenses in-
curred by him, personal or otherwise, in obtaining his
deliverance, and expenses of process. In giving judgment,
the Lord Ordinary said :

“T1 am fully aware of the propriety of protecting inferior magistrates
in the fair exercise of their authority, and of discouraging actions of
damages against them founded upon alleged errors in judgment. But,
on the other hand, I never can forget, and I never shall forget while I
sit here, that it is the duty of the judges of the supreme court to
protect the liberty of the subject. Therefore, whenever an action of
damages is brought for any invasion of that liberty it is incumbent on
the magistrate to show that his conduct has been regular, and that
if he has committed any error, it is merely an error of judgment for
which he is not liable. A good deal has been said about the nature of
the pursuer’s doctrines, but this I lay entirely out of the question;
whatever they were they are of no consequence to this cause ; for, (1)
there was no complaint made to the defender as a justice of the peace
on the subject ; (2) there is no evidence that he made any inquiry ; (3)
he had no jurisdiction to take any cognisance of any such offences ; (4)
though he had, I never heard that to serve on board of a man-of-war is
the proper punishment of heresy. It is said that the defender acted
as a justice of the peace—I rather think he acted as a constable. I
cannot conceive on what grounds he acted as a justice of the peace.
Has a justice of the peace any power to commit without warrant,
authority, proof, or investigation of any kind, or any measures of a
legal nature, and, drevi manyu, to lay hold of a person and send him on
board of a man-of-war? I have no conception that such proceedings
can be justified; and I therefore think the interlocutor is entirely
right.”?

This was among the last attempts to persecute the
preachers by attempted legal measures, and there can be little

1 Scottish Congregational Jubilee Services, p. 82.
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doubt that the judgment of the Lord Ordinary had a strongly
deterrent effect on the minds of those who would have put
down the “vagrant preachers,” but lacked the power.
There were other instances showing how determined was
the opposition to the preachers and those who sympathised
with them. In the town of Ayr, Messrs. Haldane and
Campbell were forbidden to preach in the open air, and
threatened with imprisonment. In several parts of the
Highlands tenant farmers were evicted from their farms for
receiving the preachers and attending their meetings. In
one notable instance (in Aberfeldy) the school-house in
which the meetings had been held was closed against the
preachers, and they were forced to hold their meetings in
the open air; but an attempt was made to prevent them
from assembling even there, one of the neighbouring lairds
threatening them with his walking-stick, which, however,
was wrenched from his hands by one of the people, who
defied him to interfere with their right to meet on the
king's highway. The chief leaders in this petty persecution
were the parish ministers. Even those of them who were
favourable to the evangelists so long as they were simply
preachers, and addressed promiscuous gatherings of people,
became very bitter in their opposition when they found them
associating as societies for prayer, or as churches, regarding
all such meetings as tending to draw away the people
from the parochial churches. The following extract from
a letter written by a minister will give an idea of the petty
persecution to which the pastors and churches were exposed:
“We had our trials for attachment to Congregational
principles. So much so that we had to apply to the civil
courts for redress. For example, the names of the children
whom I baptised would not be inserted in the parish
register like others, but were put down in a separate place
under the designation of irregular baptisms, so that my own
children’s names are in two distinct parts of the register;
but I compelled them by the law of the country to put
the names of all I baptised in their proper places. Even a
burying place I could not procure for my family until I
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compelled it .in the same way. Further, they tried to break
down our Sabbath schools, especially one in the country
which was in a most flourishing state; the clergyman
prevailed upon the proprietor to get the person who kept it
turned out of the house, and sent one of the elders and the
ground officer to suppress the school or turn him out. I
had to apply the law here again, and compelled the pro-
prietor, as a Justice of the Peace, to license both the house
and the teacher. Since then there has been no opposition,
further than that we stirred up the kirk folk to begin a
school for themselves to counteract our influence. Thus
you see we had to fight our way step by step ; but no weapon
formed against us prospered.”!

The opposition to the preachers was not confined to the
Established Church. At the very outset of the movement
in favour of missions to the heathen in 1796 the General
Associate or Anti-Burgher Synod passed a resolution against
the constitution of missionary societies, composed of
ministers and laymen, and testified against co-operating
with persons in religious matters while, as a church, they
were testifying against their opinions. At a later date
(1798) the same synod showed itself equally opposed to the
missionary work at home, for it “agreed unanimously in
declaring that as lay-preaching has no warrant in the word
of God, and as the synod has always considered it its duty to
testify against promiscuous communion, no person under the
inspection of the Synod can consistently with their principles
attend upon or give countenance to public preaching by any
who are not of our communion. And if any do so they
ought to be dealt with by the judicatories of the church to
bring them to a sense of their offensive conduct.” Equal
bigotry was shown by the Cameronian Church in Glasgow,
for when some of its members attended a missionary sermon
preached by Dr. Balfour on behalf of the Glasgow Missionary
Society the Presbytery declared their conduct “sinful and
offensive.” The session was instructed to deal with them,
and to endeavour to bring them to a sense of the “ sinfulness

1 Scottish Congregational Jubilee Services, p. 82.
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and offensiveness thereof,” and to censure them accordingly.
And because they would not submit to the sentence they
were expelled from the denomination! Even the Relief
Synod, representing a Presbyterian body which was
originated through the labours and testimony of an Inde-
pendent minister—the Rev. Thomas Gillespie—and which
for many years after its origin was composed of ministers
and members whose liberal spirit contrasted with the
narrowness of the other Presbyterian denominations, joined
in the denunciation of the preachers, and in particular of lay
preaching. In 1798 it passed the following resolution:
“That no minister belonging to this body shall give or
allow his pulpit to be given to any person who has not
attended a regular course of philosophy and divinity in some
of the universities of the nation, and who has not been
regularly licensed to preach the Gospel.”!

It was in the north of Scotland where the opposition to
the work of the preachers was found most pronounced, for
it was in that part of the kingdom that the greatest interest
had been shown in their work. “The missionary ministers
in their preaching tours drew around them immense crowds
and before the close of 1799 nearly 30,000 or 40,000 tracts
had been circulated, and nearly 40 catechists were travelling
throughout the length and breadth of the land. The whole
of the north was thrown into a blaze. The clergy complained
that the world was going out of its place, and the old land-
marks of things, both civil and sacred, were fast disappearing.
. . The ‘missionaries,” as they were called, were found
preaching in every village and every Highland glen, and in
every locality they had their schools and lay agency which
trenched on Presbyterian order and clerical superintendence.
Church courts, both dissenting and Established, took the
alarm, and brought their antagonistic power and influence to
bear on them.”?

It is right that a discriminating judgment should be
formed as to the nature and causes of this widespread

1Struthers’ History of the Religf Ohwrech, pp. 58, 58,
2 Itnd., p. 403.
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opposition to the *“missionary” preachers and their work.
It could not have arisen from any well-founded objection
to the doctrine of the preachers, for all of them held
and taught the doctrines of the Westminster Confession of
Faith, and none of them was ever charged with heresy.
Nor was the opposition called forth on account of the
preaching of the Gospel, for even the Moderates of the
time refrained from condemning the preachers on this
ground, however distasteful to them may have been their
evangelical teaching ; and the willingness of the Established
Church ministers to tolerate evangelical doctrine had been
shown in the welcome that many of them had given to
the Rev. George Whitefield some fifty years before the
“ missionaries ” appeared. The main ground of opposition
was lay preaching. A hundred years ago the function
of preachers was regarded as the exclusive right and
privilege of licensed or ordained ministers, and was as
jealously guarded as were the special privileges of the
trades guilds of the time. Every minister felt bound to
protect his position and influence as the official religious
teacher of his congregation or parish from being encroached
upon by preachers who had not had the long training and
preparation which were required of licensed preachers,
and feared the disturbing effect on his influence with his
people if they discovered that the unlicensed preacher
should prove as acceptable to them as those who were
licensed. Further, lay preaching was regarded with aversion
because it tended to interfere with presbyterial order, as
was feared would be the case if preachers ignored the
authority and superintendence of the church courts. There
has also to be taken into account the fact that every
one of the religious bodies of the time had a special
“ testimony ” of its own to defend, and recognised it as
a duty to oppose and denounce all who did not agree
with it. The mere fact of the “missionaries” having a
message of their own, and of having adopted new methods
of delivering it, was sufficient to array against them all
the official representatives of the various sects of the time,
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and they opposed the new men and the new ways as
strenuously as they opposed each other.

The narrow and exclusive spirit which prevailed,
especially in the Established Church, was shown in the
opposition by its ministers not only to the lay preachers, but
also to the ministers of the Gospel who came “from Eng-
land” to preach in the Circus and other places. All who
came from that country, “or any other place,” who had
not been educated and licensed in Scotland, were prohibited
from preaching in Scotland. On this the Rev. Rowland
Hill thus caustically animadverted: “Such is the wisdom
of the Church of Scotland, that the question with them
respecting learning is, not if he Aas it, but where he got
it; no matter for the thing, the place is all; the learning
of the most learned is nothing if not procured at a learned
place ; and I will venture to assert as a proof of this, that
many went after it to the right place and never got it,
and yet were sure to get the livtng whenever presented.”!
This bigoted spirit will appear the less surprising if only
it be remembered that the same spirit was manifested by
the various sects towards each other; for it was a time
when mutual excommunication was exercised all round,
and the experience of the lay-preachers and the ministers
“from England ” differed from that of the several religious
sects which had already passed under the ban of those who
did not agree with them only in this, that they did not
attempt a recriminatory excommunication of those who
had cast them out.

It is pleasant to record that in the case of the Relief
Synod their “illiberal act was in 1811 allowed to drop out
of their code of regulations as something of which they
were ashamed.”%? A longer time had to elapse before the
Established Church found itself prepared to recall its perse-
cuting and bigoted acts of 1799. On the eve of the
“ Disruption ” (in 1842), the act against “ vagrant teachers”

lRo:dland Hill's Journal Through the North of England and parts of
Scotlard.

2 History of Relief Church, p. 4085.
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and “unauthorised teachers of Sabbath schools” was re-
scinded by the unanimous vote of the General Assembly.
Dr. Cunningham spoke of the act as “ eminently discreditable
to the Church of Scotland.” He said it had been “ passed
for temporary purposes, and upon motives and grounds
which, he believed, were now regarded by a great majority
of the Church of Scotland as of the most erroneous and
improper kind, and amounting to nothing less than hatred
to the cause of evangelical truth.” Dr. Guthrie declared
that he regarded the act of 1799 “as one of the blackest
acts the Church of Scotland ever passed. The act was
passed, not to exclude heresy from our pulpits, but to
exclude truth.” Dr. Candlish said that “it was notorious
that that act was passed for the very purpose of barring
from the pulpits of the Church men whom it would have
been an honour to any church to employ in preaching the
unsearchable riches of Christ.”! Gratifying as this some-
what belated action was to all lovers of truth and liberty, it
has to be recorded with regret that after the “ Disruption”
the old act of 1799 was re-enacted,? clearly indicating that
the narrow and repressive spirit of the Moderates of
former days still found place in the Established Church.

! Lives of the Haldanes, p. 236. 2 Ibid., 237.



CHAPTER VIIL

CONTROVERSY AND DIVISION.

IT has already been noted that the adoption of the principles
and methods of the Congregational system of church-polity
by the churches that were the fruits of the evangelistic
movement of the closing years of the century was not the
outcome of any pre-arranged plan or purpose in favour of
that system in preference to any other, but arose from the
necessities of the situation in which those who afterwards
became members of these churches found themselves. Had
they been able, with a good conscience, to retain their
connection with the various Presbyterian churches to which
they belonged they would not have sought to form a new
connection. But the experience they had had during the
time when the spiritual work of which they themselves
were the first-fruits was going on convinced them that the
continuance of their old church-connections was imprac-
ticable, and for two reasons mainly. In the first place,
they all desired a spiritual fellowship with those who were
confessing believers in Jesus Christ, and they believed that,
according to the teaching of the New Testament, only such
persons should be members of a Christian church; but they
found the promiscuous communion which obtained in the
churches to which they belonged, and the kmown un-
willingness of the ministers and office-bearers of these
churches to introduce any change in this respect, shut out
from them any hope of enjoying the purer fellowship they
78
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desired and which they felt bound to seek. Severance from
their old church-connections was thus forced upon them of
necessity, and not of choice. In the second place, they
found so many hindrances to the spiritual work in which
they had been engaged on the part of ministers and church-
courts, and owing to the narrow and restrictive rules of the
Presbyterian system, that they felt bound to seek a larger
Christian liberty in church-life and work than they could
find in the churches of that conmection. @~ While there
were other considerations of a minor kind that moved
them to separate from Presbyterian churches and to form
new churches, these were the two main principles and aims
by which they were guided—that is to say, the principle
that the churchies of Christ should be composed of believers
in Christ, and that every church should be free to manage
its own affairs in accordance with the teaching of Scripture.
And these have been the outstanding principles of Congre-
gational polity throughout its history. It is right and
important to keep in view this feature of the rise of the
later Independency in Scotland, in order to show that it
was not the result of a sectarian propagandism or an im-
portation of the Congregationalism which had for long
‘existed in England. Scottish Congregationalism was from
the first of native growth, in the sense that its principles
were adopted of necessity and spontaneously in order to
give effect to the spiritual convictions and aspirations of
men who had been spiritually quickened, and to whom
spirituality and freedom of church-life and activity had
become a necessity. The mere name “ Congregationalism ”
was of no account; the original promoters of the evan-
gelistic movement would have adopted any other name if
they had found it accurately implied their adherence to the
principles for which they contended. It was adopted
because it was broadly distinctive of the principle of the
affairs of the church being in the hands of the members of
the church or congregation, as distinguished from the
Presbyterian system, by which they are in the hands of the
presbyters or elders.
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While all the early churches in Scotland sought to give
effect to the two leading principles which have been noted,
they showed their desire to adhere as closely as possible to
the customs and usage of their former church connections.
They retained the times of meeting and the order of public
worship with little or no change, and casual hearers could
find little difference in this respect between the worship in
a Presbyterian and Congregational Church. The only
exceptions to this were in regard to the observance of the
Lord’s Supper and the “ weekly meeting.” From the first
all the Congregational Churches, with the exception of a few
in Aberdeen and the north, observed the Lord’s Supper on
the first day of the week, as part of the usual morning
service; and this became a mark of distinction between
them and the Presbyterians, who observed it only once or
twice a year. The weekly observance of this ordinance
appears to have been the result of the teaching of the Rev,
Greville Ewing, who strongly recommended it as part of the
“plan ” on which the first Congregational Church in Edin-
burgh was formed, on the ground that it was the example
given by the apostolic churches, as well as being for
edification. The adoption of this practice is proof of the
determination of the early churches to regulate their
practice in church-life and order in accordance with what
they believed to be the teaching of Scripture, and not merely
to follow the example of other Congregational Churches in
England, among whom the practice was to observe the
Lord’s Supper once a month. At the same time there
was a considerate recognition of the fact that some of
those who cordially were in sympathy with the views of
church-life and order of the Congregational Churches were
not prepared for such a large departure from their former
practice in regard to the Communion as its weekly obser-
vance. Referring to the introduction of this practice -into
his own church, Mr. Ewing said, “In regard to our original
principle of weekly communion I said that I thought it my
duty, and quoted what I conceived to be Secripture evidence
of it; but I added that if all were not of that opinion it
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would satisfy me if they consented to it as lawful, if they
allowed there was no law against it. And one of the
reasons for admitting occasional communicants (a practice
which, 1 bless God, we have never abandoned) was that we
wished to receive those whom we believed to be lovers of
Christ whenever they desired it, though they might not feel
at liberty to practice weekly communion at all.”* But .
while this wise and liberal course was taken with regard to
all who might not, at a time of change in regard to
the frequency of observance of the communion, be prepared
to fall in with the views of most of the churches, in course
of time the weekly observance of it came to be almost
universal among them. '

The institution of the “weekly meeting” can hardly be
said to have been an innovation on Presbyterian practice,
but rather a revival of the practice of the earlier days of
Presbyterians in Scotland, when this meeting was one of its
most helpful institutions. But in later times it had either
been given up, or had become a formal service of “ preaching.”
The change introduced by the Independents was in making
it the church-meeting, at which church business was trans-
acted, along with appropriate devotional exercises. Strange
to say, it was in connection with the institution of the
weekly meeting that the first serious trouble arose among
the new churches, and the unwitting cause of it was the
Rev. Greville Ewing.

On the occasion of the formation of the church in Glasgow
of which Mr. Ewing was the first pastor, a few “ Rules of
Church-government ”” drawn up by him were adopted by the
church for guidance in the management of its affairs. One
of these was to the effect that “ besides the ordinary public
worship of the Lord’s Day there shall be a church-meeting
weekly for the purpose of social worship, discipline, and
mutual edification.” The “discipline” was confined to a
meeting of the members alone, after the other hearers had
withdrawn. The “social worship” consisted of the usual
exercises at a prayer-meeting. The *mutual edification”

1 Memoir of Greville Ewing, p. 238,
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was promoted by “ exhortation,” and was conducted in the
following manner. The New Testament was regularly gone
through, and hence everyone knew beforehand the passage
to be considered on any particular evening. The pastor,
first of all, was accustomed to give a short explanation of
the passage, and then invited any of the brethren to make
remarks. If anyone spoke, it was left to the pastor to
decide whether to ask a second. In either case, or if no
one was prepared to exhort, the pastor himself spoke on the
passage so long as time permitted. The object of this
arrangement was that there might be a “ fellowship meeting
on a large scale,” to which Mr. Ewing himself was favourable.
But, with considerate and liberal regard to the views of
those who were not prepared to have mutual exhortation
as part of the ordinary service on the first day of the week,
Mr. Ewing sought to find a place for it at the weekly meet-
ing, in the hope that no one would object to this. Now,
this exercise of “exhortation” was by no means new in
Scotland, and it was practised in many places in England.
In the early days of the Scotch Reformation John Knox had
recommended it at the weekly meetings then held, and it
had been practised by the Glasite and Old Scots Independent
churches and also by the Old Scotch Baptist churches. Its
success or otherwise as a means of edification had been
found to depend largely on the wisdom and discretion of the
pastor or leader of the meeting, and on the number of
persons present at the meeting who might be relied on to
speak to edification. The first pastors of the Congregational
churches were quite aware of the danger of introducing
confusion into meetings by throwing open the exercise of
exhortation to all who might wish to engage in it ; but such
men a8 Mr. Ewing believed that the benefit likely to be
derived from the practice was such as to justify churches in
adopting it, and they were all the more in favour of it owing
to their belief that it was in accordance with the example
of the apostolic churches.

Had all ethers been content to give the exercise the
modest place given to it at the weekly meeting probably no
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harm would have followed, and any evils arising from it
might have cured themselves, as they have done in churches
which have given it up solely on the ground that it has
been found inexpedient to adhere to it as a stated practice.
But shortly after the publication of Mr. Ewing’s “ Rules of
Church-government,” Mr. James Haldane, who had for some
time been studying thé subject, published an essay on
“Views of Social Worship of the First Churches,” ete., in
which, while agreeing with the views of Mr. Ewing, he
advocated the adoption of the practice which Mr. Ewing
sought to avoid in order to keep clear of the risks of possible
division which he feared might accompany it, viz.,, the
holding of the “fellowship meeting” as part of the regular
worship on the Lord’s Day, at which “exhortation” by
members was advocated. It is due to Mr. Haldane’s
memory to say that in advocating these views he had no
desire to have them “ prematurely forced into practice at the
risk of fomenting division.” He desired to state his own
convictions and then leave them to work their way. But
his brother Mr. Robert Haldane, who shared his views, was
not prepared to take this moderate course. He at once
began to advocate them with characteristic keenness, and he
made a journey to England where he advocated his views
of “social worship,” and used every opportunity of putting
them into practice.

The practice of having exhortation as a part of the
gervices on the Lord’s Day was not the only innovation
introduced among the churches. Along with that it was
held that “discipline” of offending members should be on
the Lord’s Day, and in presence of the members of the
church. Other questions were agitated—such as whether
the ordinances of the Gospel should be supported by the
members of the church alone, and not by public contribution
on Sabbath; whether the Lord’s Supper may be observed
without a pastor, and other questions of the kind, in
connection with all of which it became evident that
the brethren were striving after an ideal of church-life

and practice based as closely as possible upon an exact
r
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imitation of the supposed practices of the primitive churches.
But the peace of the churches was disturbed chiefly by
the publication of a “ Treatise on the Elder’s Office ” by the
Rev. William Ballantine of Elgin in 1807, who advocated
a “plurality of elders” in each church. His views were
caught up with characteristic eagerness by Mr. Robert
Haldane, who strongly supported them. In addition to
the evil effects of discussion and division in connection with
this question and that regarding mutual exhortation, there
arose a feeling of disregard and even contempt for the
office of the regular ministry of the Divine Word by pastors
and teachers who had received a theological education.
This feeling was fostered by Mr. Ballantine and others in
pamphlets in which a proposal by the Rev. Mr. Ewing for
the institution of a theological academy for the training of
young men for the ministry was vehemently opposed as
unscriptural and uncalled for. In short, many persons
belonging to the churches had adopted views and practices
now well known in connection with Plymouth Brethrenism,
and with the like divisive effects on the churches. The
trouble from which the churches had been suffering for
some years came to a head by the adoption on the part of
Mr. James Haldane of Baptist views, and the advocacy
of these by himself and his brother. The latter, who had
built several of the places of worship occupied by the
Congregational churches, and had given loans of money to
aid in the erection of others, felt it his duty to call upon
those who did not agree with his views to vacate the
buildings and pay up the loans he had made, and this
placed many of them in serious financial difficulty. It is
due to Mr. Haldane to say, however, that in several
instances he acted considerately and liberally towards those
in financial trouble, in some cases remitting part of their
debt and in others making the terms of repayment as easy
as possible. “The new notions spread over most of the
churches in the connection, and contention, strife of words,
jealousies, and divisions followed, of which none but such
as passed through the painful scenes of those days can have
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any adequate idea. Many stumbling blocks were laid in the
way both of Christians and unbelievers. The occurrences
in question, while they embarrassed and weakened the
churches, exposed them also to the trinmph and sneers of
adversaries, while at the same time much odium was brought
on every attempt to follow out scriptural fellowship. Many
of the churches were poor, and if they had hitherto been
unable to support their pastors much less were they able
to do so now that they were divided in sentiment and
fewer in number. The consequences were that some of
the pastors retired from their work, others who remained
at their posts betook themselves to teaching or other
occupations, whjlst others continued to labour with no other
aid than the slender pittance which their flocks could give.
This greatly marred their usefulness both in the church and
in the world, and consequently weakened and discouraged
those who continued steadfast to their principles as Con-
gregationalists,”?

Referring to this time of trouble among the young
churches in the early part of the century, Dr. Lindsay
Alexander thus wrote :

“ It had been the misfortune of the Congregationalists in
Scotland to start with the assumption of two principles
which are amply sufficient to set all Christendom by the
ears should they ever come to be universally adopted. One
of these is, that Christians are religiously bound to conform
their ecclesiastical usages in the minutest particulars and
under all circumstances to the practice, or what is supposed
to have been the practice, of the primitive churches; the
other is, that it is the imperative duty of every man who
has embraced an opinion to make use of all means in his
power to bring everybody else over to that opinion. The
natural consequence of adopting and holding such principles
is to make men contend, and contend incessantly, about
forms and other matters of equally minor importance—to
take tithe of anise and mint and cummin—and to substitute
for a religion of great and noble principles a religion

1 Kinniburgh’s MSS,
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bristling all over with fretful minutiae, each of which
must at all hazards be swallowed by every one who would
worthily retain the Christian name. Would that such
principles had no longer any place among the Christians of
this country! I see not what effect they have, except to
enable every denomination of Christians to prove every
other wrong without proving itself right (for where is the
existing body which is in all points conformed to primitive
usage ?) and at the same time to pour into the healing
waters of the sanctuary the bitter streams of strife and
debate. If we have embraced the great principles of faith
and duty which the apostles taught and on which they
uniformly acted, what more do we gain by imitating step
by step their peculiar modes and customs of action, many of
which were accommodated to the peculiar features of that
state of society in which they found themselves, and some
of which appear to have varied according to circumstances?

. I confess it is with a feeling of shame and mortifica-
tion that I look back to the controversies which divided
the Congregationalists of Scotland at the time of which I
am now writing. Whether collections should be made at
the church door on Sabbath; whether the Lord’s Supper
should be observed by the church without elders; whether
that ordinance should be attended to once a week or once a
month ; whether the mutual exhortation of the brethren, by
means of public speaking, be not a binding duty; whether a
plurality of elders be not imperative; whether church-
discipline should not be exercised only on Sabbath ?—these,
and such as these, were the weighty questions for which the
peace of the churches was disturbed and their usefulness
marred through the excessive, though I believe sincere and
conscientious, zeal of some of their pastors and members.
It is probable, however, that the differences arising out of
these worthless controversies might have been amicably
settled had not the greater question of baptism supervened
to strengthen and exacerbate the fever which was already
sufficiently hot. Here were points on which at least it is
important that a clear and conscientious opinion should be
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formed: whether they be such as to justify controversy
amongst the followers of Christ is a question on which one
may be permitted to doubt.” *

One striking circumstance in connection with the
disasters that befel the churches in the early part of the
century was that nearly all the questions that led to
division among them had previously arisen among the
Glasite and Old Scots Independent churches, and with
the like painful results: but although most of the members
of the early Congregational churches were aware of the fate
of the older Independent churches, most of which were at
the time in a state of decay owing to their having been rent
by divisions on minor questions, they ignored the warning
given by their history. But even in our own time we find
the same error repeated, for notwithstanding the lessons that
have come from the past as to the unwisdom and danger of
giving undue prominence to matters of minor importance in
connection with religion, the old controversies still go on,
and professing Christians are divided one against the other
on points that do not enter into the essence of a vital
Christian faith. “ Brethrenism ” is the historical successor
of the party that broke up the unity of our churches after
some ten years of peace and prosperity ; and something like
Brethrenism might have displaced Congregationalism but
for the spirit and wise teaching and guidance of a few able
and earnest Christian men, under whom the weakened and
scattered churches were led into ways of Christian sober-
mindedness and intelligent application of Congregational
principles.

1 Memoirs of the Rev, John Watlson, p. 97.



CHAPTER IX.

RESETTLEMENT.

THE dissensions and divisions among the churches in 1807
brought trouble to them in two ways. In the first place,
individual churches were greatly weakened by the loss of
members who left them owing to the adoption of Baptist
views, and in the second place, the pecuniary help given to
many of them by Mr. R. Haldane ceased when he became a
Baptist. Those of them that survived this double blow
maintained the ordinances of the Gospel only with the
greatest difficulty. None of the pastors had ever had more
than a very limited income, and when all outside aid ceased
and the membership was reduced, their circumstances
became very straitened indeed. “There were honoured
servants of Christ who brought up a young family amidst
the inconveniences of an earthen floor, affected by every
change of weather, or saw (at least for once in their ex-
perience) their last morsel of food consumed before they
were able to satisfy the anxious inquiries of their children
whence the next supply was to come”® It was the
knowledge of personal and family distress of this kind
which was felt in many a pastor’s home that moved those
of the pastors and members of churches who were in more
favourable circumstances to anxiously consider what plan to
adopt in order to relieve their sorely-tried brethren. Fore-
most among those who had given careful consideration to

1 Memoir of Greville Ewnng, p. 393.
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the whole subject was the Rev. Greville Ewing, and although
the method ultimately adopted cannot be said to have been
devised by him, there can be little doubt that it was largely
owing to his wise counsel and sympathetic help that it
became a success. How a combined effort on behalf of the
poorer churches and pastors came to be made may be told
in the words of the biographer of the first secretary of the
Congregational Union of Scotland: In the neighbourhood of
Musselburgh

“A few Christian friends were strolling one evening in
the month of September, 1812, enjoying the beauties of
nature and the pleasures of Christian intercourse. The
company consisted of Mr. Arthur, late pastor of the Congre-
gational church, Dalkeith ; Messrs. Rae and Leyden of the
same church, Mr. Watson, and Mr. William Tait, one of
the deacons of the church in Musselburgh. Deeply interested
in the state of the churches with which they were con-
nected, their conversation turned upon the prospects that
lay before these churches; and perhaps the approaching
shadows of evening deepening the already sombre tints of
autumn on the surrounding scenery somewhat predisposed
their minds towards desponding views. At length Mr. Tait
—one of those sound-hearted and happy Christians from
whose nature despondency is altogether alien—exclaimed,
‘What is to prevent the churches forming a union for
mutual support, whereby the strong may help the weak?’
‘The very thing, my dear friend,’ exclaimed Mr. Arthur,
with his usual quickness, ‘the very thing! Come let us
talk it over” Mr. Tait accordingly stated what had occurred
to his own mind in regard to this matter, and the friends
eagerly discussed his suggestions until the shades of night
warned them to seek their homes. Before they separated,
however, it was agreed that Mr. Tait should bring forth his
plan at an association meeting which was to be held at
Dalkeith in the course of the following week.”?

The meeting was held on the 9th September, and was
attended by Messrs. Payne, Edinburgh; Pullar, Leith;

1 Memoir of Rev. John Watson, p. 103.
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Ritchie, Kirkliston; Orme, Perth; Watson and Arthur,
Dalkeith and Musselburgh, pastors; along with Messrs.
Leyden, Forbes, Rae, and Mackie, members of the Dalkeith
church, and Mr. Tait. The scheme was fully discussed, and
before the meeting separated a circular was drawn up to be
sent to the churches, and Messrs. Payne and Watson were
appointed to get it printed without delay. In this circular
the plan of the proposed union was sketched, its importance
urged upon the churches, and their advice craved. It was
also agreed to summon a general meeting to be held in
Edinburgh on the first Wednesday of the following Nov-
ember. The attendance at this meeting of friends from all
parts of the country was highly gratifying, and equally so
was the spirit of unity and zeal which prevailed. After
careful deliberation the plan of the society was agreed upon,
a committee and office-bearers appointed for the first year,
and an address to the churches drawn up, which was after-
wards printed and circulated. The object of the union of
churches—or Congregational Union of Scotland, as it was
designated—was “ the relief of Congregational churches in
Scotland, united in the faith and hope of the Gospel, who,
from their poverty, the fewness of their numbers, or
from debt upon their places of worship, are unable to
provide for the ministration of the Word of God in that
way which would tend most to their own edification,
and the eternal happiness of those around them.” Every
church (to derive any benefit from the Union) was
expected to make an annual contribution to its funds,
“the common stock of the whole, from which those who
need may receive again, according to its fulness and
their necessities.”

The subsequent history of the Congregational Union
bears ample testimony to the wisdom with which it was
originated, and to the large measure in which it secured the
aims of its promoters. These aims were twofold—first, to
aid churches already in existence so as to enable them to
provide for the ministration of the Word of God with
greater comfort and efficiency than they were able to do
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while hampered for lack of material support; and, secondly,
to enable them and their pastors to carry on the home-
mission and evangelistic work in which they had hitherto
been engaged, and which also had been hindered by the
pecuniary difficulties that had overtaken them. It must be
remembered that the churches were from the first evan-
gelistic agencies in a sense which the altered state of things
that now obtains among Congregational churches makes it
somewhat difficult for us now to understand. When the
Society for the Propagation of the Gospel at Home was
instituted the employment of itinerant evangelists and
preachers was mainly contemplated ; but when, as the result
of the labours of these men, churches arose in many parts of
the country, they chose as pastors men who had forinerly
been agents of the Society, and who continued their evan-
gelistic and itinerant work while ministering to their
churches as pastors. Though their position and relation
to the Society were somewhat changed, their work as evan-
gelists was continued in the same spirit and according to
the same methods as before. The support given them by
the Union was therefore intended to be to aid and encourage
them in their work as pastor-evangelists, and not simply to
enable them to carry on their work as pastors of churches
within the limits of any town or village in which the
church might be situated. In the words of the prospectus
of the Union, aid was given to the churches not only to
enable them to minister “to their own edification,” but also
‘““to the eternal happiness of those around them.” In this
way the work of the Society for the Propagation of the
Gospel at Home was continued by the Union, and there was
added to it the work of relieving churches and pastors from
the pecuniary difficulties that had arisen owing to the
troubles that had fallen upon them in 1807. So prominent
was this feature of the home-mission work aided by the
Union that anyone reading 'its early reports containing
accounts of the labours of pastors aided by its funds would
be led to regard it rather as a society for the evangelisation
of the people of Scotland than as a church-aid society.
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Every pastor was regarded as an evangelist, and every
church as a home-mission agency.

In addition to the difficulties that had to be met by the
promoters of the Union at a time when the troubles caused
by recent dissensions were still keenly felt, others arose
fromm objections to the scheme that were made by some
who regarded it with doubt, and hesitated to give it their
support. Their objections were chiefly two. In the first
place, some objected because the Union was not based on a
declaration of religious beliefs, so that it might be known
what were the views of those on whose behalf the Union
was instituted. Had the Union been designed to be an
ecclesiastical organisation bringing the churches under
certain obligations to each other, or to some central
authority, or to adhere to some doctrinal creed, no doubt
this objection would have been well-founded. But there
was no such design in view. All that was contemplated
was to afford aid to pastors and churches engaged in
Christian work well known and fully approved by the
supporters of the Union, and to enable them to carry on
this work without the hindrances to it that had arisen owing
to their poverty. Moreover, any formal agreement as to
doctrine was the less necessary, owing to the unanimity of
the pastors and churches in their religious beliefs. At no
time in the history of the churches had there been a
common religious faith so clear and pronounced as at this
time, nor has there been since. The leaven of Glasiteism
and Sandemanianism that had been felt in the very early
days of the churches, though only in & mild form, had now
been quite purged out, while the divisions as to *“ mutual
exhortation,” plurality of elders, and baptism had passed
away by the secession of those who held these views; so
that any declaration of religious beliefs as a basis of the
Union was felt to be unnecessary. In the second place,
some objected to the Union on the ground that such an
institution was incompatible with the independence of the
churches. It was natural enough that some fear of this
kind should exist; for the experience of pastors and
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churches in the early years of their history had shown them
the danger of being dependent on the aid of one or two
men, and the trouble that followed the withdrawal of their
support was warning enough against repeating any mistake
of that kind. But the promoters of the Union were able to
point to the fact that the churches aided by the Union
were also among its supporters, and that it was, to a large
extent, a combination for mutual support. —Moreover, it
was distinctly intimated that the committee of the Union,
in administering its funds, were in no way to interfere with
the independence of any aided church, but that their sole
function was to inquire into the circumstances of churches
applying for aid, and to vote grants according to their
judgment as to the needs of the churches and the amount
of aid the funds would warrant them giving.

One thing was made very clear at the outset, and that
was that in originating the Union its promoters never
thought of making it a denominafional institution, in the
sense that it should be inclusive of or representative of all
Congregational churches in Scotland. It was an institution,
not comprehending them, but belonging to such of them as
chose to join it. As a matter of fact, several churches did
not join it for some years after it was started, and there has
never been & time in the history of the Scottish Congrega-
tional churches in which some churches of that order have
not been outside the Union. The need for the Union
arose, not from any desire to give a denominational unity or
standing to the churches, but to meet a “present distress,”
a distress which it was conceivable might pass away by all
the churches becoming able to carry on their work without
extraneous aid, in which case the Union would, Zpso facto,
cease to be required, and therefore cease to exist. This
remark applies solely to the constitution and aims of the
Union at its origin, and for many years thereafter; it will
require some modification, if regard be had to some of
its later developments,

The effects of the institution of the Union became
speedily manifest. Many pastors who had been compelled
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to resort to secular work for support were enabled, through
the help given by the Union, to give their undivided care
to their pastoral and evangelistic work, and several of the
churches were preserved from the extinction that threatened
them, owing to the withdrawal of the support they had
formerly received from the brothers Haldane. Eighty-
five churches had been formed between 1798 and 1807, but
this number had been greatly reduced by the secessions that
took place in the latter year. Fifty-five churches joined the
Union in 1813, and this number was afterwards increased
by the addition of others that had stood aloof for a time.
In the course of a few years the number of churches con-
nected with the Union reached about one hundred, and at a
later period exceeded that number; but the number never
much exceeded or fell below that figure in any one year
of the history of the Union until 1896. -

For many years the supporters of the Union closely
adhered to the distinctive objects for the promotion of which
it was formed, viz., to afford aid to churches and pastors
in maintaining the ordinances of the Gospel and in carrying
on evangelistic work in various parts of the country. As
can be easily understood, the meetings of brethren from
all parts of the country once a year to hear the reports
of the committee and to transact the business of the Union
became an occasion of pleasant brotherly intercourse and
Christian fellowship. “If no other benefit had accrued to
the churches than the realisation of their fellowship pro-
moted on these occasions, the spirit of sympathy and prayer
excited and diffused through the multitudes of hearts and
households for self-denying brethren and perishing souls, the
formation of the Union would not have been in vain.”! To
the brethren in remote parts of the kingdom the annual
meetings of the Union became the outstanding event of the
year, while it became an occasion of happy social intercourse
between them and ministers and members of churches in
the towns in which the meetings were held, and where
they were heartily welcomed and hospitably entertained.

1 Memoir of Greville Ewing, p. 395.
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No annual gathering was allowed to pass without one or
more of the ministers from the country districts being
invited to address the meetings, and to tell the story of his
work in the district in which he laboured, and these
addresses served to keep alive a feeling of personal interest
in each of the good men and his work. Nor was & response
wanting on the part of the pastors of town and city
churches, for many of them—such as Mr. Ewing, Dr. Ward-
law, and others—visited the various churches in the north
and other parts of the kingdom, moved not only by their
desire to promote the work of the Union, but by the desire
to renew the fellowship with brethren whom they had been
led to respect and love for their work’s sake, and to
encourage them in it. Such an interchange of visits and
intercourse had the happiest effect on the churches of the
Union, and tended to knit them together in the best of
Christian bonds—that of brotherly fellowship with each
other and common service for Christ. ‘
Notwithstanding the practical unanimity in regard to all
the essential doctrines of the Christian faith which prevailed
among the churches, and consequently the needlessness of
any formal declaration of their faith and order, Presbyterians
found it difficult to understand how a body of churches could
be united except by their subscription to some doctrinal
confession, by which the orthodoxy of those in the Union
could be assured, and heretics kept out or cast out. They
found it equally difficult to understand how a religious body
could have its affairs managed without some such authority
as resided in church-courts. Hence two charges were made
against the churches of the Union, the one that their doctrine
was of doubtful orthodoxy, and the other that the Union
was virtually a church-court under another name. To the
one charge the members of the Union were able to reply by
appealing to the known teaching and religious faith common
in all their pastors and churches, and which had never been
geriously called in question. It might have been well had
they dealt in the same way with the other charge—that of
being Presbyterians in disguise. They could have appealed
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to the reports given of the functions and work of the Union
at the annual meetings, and challenged anyone to show
that in managing the affairs of the Union any attempt had
ever been made to interfere with the absolute independence
of the churches. But some brethren were rather sensitive
to the insinuations of those Presbyterians who alleged that
the Union was, after all, a church-court, and exercised
authority over its members and the churches. Accordingly,
in 1848 it was agreed, though not without strong opposition,
that there should be inserted in the rules of the Union a
statement to the effect that “ the Union shall not be regarded
as, in any sense, an ecclesiastical court or corporation,
possessing, or pretending to possess, authority over the
churches, all such authority being contrary to the first prin-
ciples of Congregational polity, but simply in the light of a
Church-aid and Home Mission Society.”

This addition to the constitution of the Union was in-
tended to be explanatory of the main objects and functions
of the Union, and to defend it from the suspicion or charge
of being virtually a church-court exercising more or less
authority over the churches. It may be questioned whether
it served this purpose, and whether it might not have been a
sufficient defence of such a charge for the Union to have
gone on its way quietly doing its work as a church-aid and
home mission society, without having regard to the miscon-
ception of its objects and aims by those who kept themselves
in ignorance of both. It is significant of the great change
that has taken place of late years to find that, whereas
fifty years ago many Presbyterians seemed to find a diffi-
culty in understanding how a number of free and indepen-
dent churches could combine for mutual co-operation in the
interests of these churches without being bound or controlled
by some ecclesiastical authority, now the element of Presby-
terial authority is so small, and Presbyterian churches have
such a large freedom in the management of their affairs, that
many Congregationalists fail to find any outstanding differ-
ence between them and those of the Congregational order, so
far as the interference or control of church-courts is con-
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cerned ; Presbyterians have now to defend themselves from
being Congregationalists, instead of Congregationalists having
to defend themselves against the charge of being Presby-
terians, as was the case in former days. The change of
view is to be welcomed as indicating a better understanding
on both sides, and as affording the hope of a closer approxi-
mation of both parties to some common ground in regard to
church principles and order.

Another change in the constitution of the Union was
made in 1857 by the insertion in it of the qualifying condi-
tion that the Union consisted of “churches of the Congre-
gational order, in fellowship with each other.” What led to
this change appears to have been the circumstance that two
churches connected with the Union had had a dispute, and
had made it known that they were no longer in fellowship
with each other, though in what particular ways this
absence of fellowship was shown does not appear. The
question then arose as to whether one or both of them
could still be regarded as in connection with the Congre-
gational Union. The qualifying clause requiring churches
to be in fellowship with each other in order to connection
with the Union was explained by a footnote to the effect
that by this it was not meant that “every individual
church must be in fellowship with every other individual
church, but only that, in order to connection with the
Union, every church must be in fellowship with the other
churches generally in the district to which it belongs.”
While this change in the constitution really gave formal
expression to the relations of the churches of the Union to
each other which had for a long time been recognised, it
indicated the large departure which had taken place from
the original constitution of the Union. In that nothing
more had been contemplated than the free co-operation of
churches in aiding each other, and in supporting home
mission agencies. Any fellowship or fraternity realised in
this common work grew out of their co-operation, and was
regarded rather as a valuable privilege associated with it
than as a distinct aim in itself. Further, the fact that
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most of the Congregational churches belonged to the Con-
gregational Union was regarded as a kind of denominational
distinction, marking them off from any churches of the
Congregational order that had no connection with the
Union, of which there have always been some. These two
facts—that the association of the churches of the Union
had come to be known and valued as “a fellowship of the
churches,” and that connection with the Union had come
to be recognised as a kind of denominational distinction—
were formally recognised in the change made in the consti-
tution in 1857, by which it was announced that the Union
was no longer exclusively a church-aid and home mission
society, but, as such, was also a fraternity of the churches,
banded together for the purpose of mutual fellowship. One
effect of the change was that, in addition to subscribing to
the funds of the Union, which was the only condition of
connection with it originally, churches joining the Union
had to show that they were in fellowship with churches in
their districts already belonging to the Union. Whether
this change was a wise one has been doubted by many.
It has been contended by those who have never viewed
with favour this departure from the original character and
aims of the Union, that it has had the effect of affording an
inducement to Congregational churches to join the Union
which have neither had much sympathy with the practical
objects of the Union, nor have valued the fellowship of the
churches enjoyed in carrying them out, but whose chief
desire has been through connection with it to obtain a
standing before the public which they might not otherwise
have obtained.

In 1873 the idea of the Union being a fraternity of the
churches, was further given effect to by an addition to its
objects to the effect that it existed to “cultivate fraternal
Christian affection, fraternal intercourse, and cordial co-
operation in all that relates to the interests of the associated
churches.”

A still further change was made in 1878. Prior to that
year there had been no formal constituency of the Union.
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The annual meetings at which all business was transacted
were composed of pastors and members of the churches,
and any resolutions proposed were carried by acclamation, as
at the meetings of missionary or other benevolent societies.
As there had seldom or never been any pronounced division
of opinion shown at such meetings the need for defining the
qualifications of those entitled to vote had not been felt
until 1867. At the annual meeting of that year, however,
a serious division of opinion was shown in connection with
what was known as the “ Cranbrook Case.” The pastor of
Albany Street Church, Edinburgh, had been invited to give
an address at one of the forthcoming meetings of the Union
in Edinburgh, In the interval between the invitation to
him and the holding of the meetings, however, that gentle-
man had startled the community, and the Congregational
churches in particular, by his public advocacy of views on
prayer and other subjects that were denounced by many
Congregationalists and others. In view of this feeling the
committee of the Union felt bound to withdraw the
invitation to Mr. Cranbrook to address any of the Union
meetings, a step which was resented by him and by his
congregation. At the annual meeting a motion was pro-
posed expressing regret at the action of the committee,
which was carried by a large majority of those present,
most of whom were persons in econnection with Albany
Street Church. In the belief that the vote of this meeting
did not express the minds of the members of the churches
connected with the Union an adjourned meeting held next
day virtually reversed the vote of the previous day by
passing a vote of renewed confidence in the committee.
Apart altogether from the case in connection with which
this regrettable division of opinion was shown, there was
a general conviction that the proceedings disclosed a defect
in the constitution of the Union by the absence of any
definition of the qualifications of those entitled to vote at
the annual meetings. Membership of the Union had been
loosely described as that of churches or members of churches

in fellowship with each other agreeing to promote its objects
G
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and contributing to its funds; but inasmuch as the business
was transacted by individuals present, there was no pro-
vision for ascertaining whether they attended and voted as
representing themselves or the churches to which they
belonged, and as in either case it was not possible at the
time to ascertain whether they had been contributors or not,
any vote taken at the annual meeting had but little value
or significance as expressing the minds of the supporters of
the Union generally. It was not until 1878, however,
that any attempt was made to secure a voting constituency
of the Union. In that year, after strong opposition by
brethren who wished no change to be made, an addition
was made to the constitution providing that the annual
meeting should consist of (1) the pastor of each contributing
church, (2) of one other representative where the member-
ship of the church was under 200, (3) of a third where the
membership was over 200, and (4) of an additional repre-
sentative, irrespective of the number of its members, sending
not less than £40 a year to the funds of the Union.

The last change of any importance was made in 1883,
when a further defect in the constitution was supplied by
directions being given as to the procedure to be followed in
order to the admission of Churches to the Union, and their
separation from it. '

Many other minor changes were made in the constitution
from time to time, chiefly in connection with the improved
arrangements regarded as desirable for the greater
facility in transacting the business of the Union; but
the changes of radical importance have been those already
noted,

It may be well to note that all the changes in the
constitution and modes of procedure in connection with the
Union were made to meet the unforeseen difficulties of
earlier years, and to remove some hindrances to the greater
efficiency of the Union in the management of its affairs
that had been found in actual experience.

In addition to the Congregational Union there have been
several other home-missionary associations which have done
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valuable work in several parts of the kingdom. The
“ Paisley Society for Missions to the Highlands and Islands”
was instituted in 1817, and supported many itinerant
preachers in their labours. The “ Edinburgh Itinerant
Society ” was instituted for the same purpose in 1816, and
the labours of its agents were conducted chiefly during the
summer months, and extended over a large part of the High-
lands and Islands. There were also the “Perth, Angus,
and Mearns Itinerant Association,” and a similar association
for Stirlingshire. Early in the century there was an
association formed in Aberdeenshire for the purpose of
carrying on home-missionary operations, and in 1848 it
was revived under the name of the “ Aberdeen and Banff-
shire County Association,” but the name was changed in
1870 to that which it at present bears, “The Northern
Association of Congregational Churches,” and its operations
now extend over the counties of Moray, Nairn, and Inver-
ness, a8 well as Banff and Aberdeen. Meetings are held
from time to time in the several districts for the purpose of
preaching the Gospel and friendly conference on the part of
ministers and members of churches. Expenses are defrayed
partly from the income of bequests and contributions -of
members. This society is the last of many similar societies
that existed in several parts of the country, and the good
work it has done, as well as the success which has followed
its operations, makes one regret that similar agencies do not
exist in other parts of the country. Many years ago there
was also a “Glasgow Congregational Union,” which was
instituted for the purpose of bringing into closer union the
churches in the district, and for common effort in evangelistic
and other work; but it survived for only a few years. A
few years ago the Union was revived, but after a short
existence it also came to an end.



CHAPTER X.

MINISTERIAL EDUCATION.!

THE difficulty of obtaining a regular supply of ministers to
conduct services in the “Circus” in Edinburgh, and of
evangelists to carry on the work of the society for the pro-
pagation of the Gospel at home, led Mr. Robert Haldane to
think of a plan to educate a number of pious young men
for the ministry. In a letter to the Rev. John Campbell,
dated 6th October, 1798, he intimated his intention to send
ten or twelve young men to Gosport, to be under the care
of Dr. Bogue, with a view to the ministry. Various circum-
stances prevented this idea from being carried out, so far as
Scotland was concerned, although Mr. Haldane gave effect
to his purpose by securing, partly by personal influence and
partly by pecuniary aid, that ten young men were sent to
Gosport to be educated for the ministry in England, one of
whom was the Rev. John Angel James, whom Dr. Bogue
was wont to refer to as one of “ Mr. Haldane's students.”
It was finally arranged that a class of young men should be
placed under the care of the Rev. Greville Ewing in Edin-
burgh in 1799, and in May of the same year the class
removed with Mr. Ewing to Glasgow. A second class
commenced in January, 1800, at Dundee, under the care of
the Rev. William Innes, who had gone to that place to take
charge of a “tabernacle.” This was intended to be a pre-
paratory class, and was removed to Glasgow a year later to

18ee also chapters xiii. and xx,
100
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be under the care of Mr. Ewing, who had charge of it for
fifteen months. A third class began in Dundee in 1801
under Mr. Innes, but owing to interruption by the students
being required to supply preaching stations it was removed
to Edinburgh, where the members of the class finished their
preparatory studies in 1804. A fourth class began in Edin-
burgh under the care of Messrs. Aikman, Wemyss, and
Stephens in 1802. A fifth class was organised in Edinburgh
in 1803, of which Messrs. Aikman, Wemyss, Stephens, and
Cowie were tutors, and was followed by a sixth class in
the following year under the same tutors. The seventh
class met in 1805 under the care of Messrs. Walker and
Cowie, and was followed by an eighth class in 1806, under
the charge of these gentlemen. The ninth class was under
the charge of Mr. Walker from the end of 1807 till the end
of 1808, when the seminary was given up.
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