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ANIMADVERSIONS

UPON THE

L ET T E R S

O N

THERON and AsSPASIO.

Book, confifting of two Volumes, in-

titled, Letters o7z Theron and Aflpafio,
& hath lately appeared 1n the World,
- ywhich is written in a Manner very
extraordinary. Such is its Obfcurity, that {ome
have faid, that, upon reading the whole Perform-
ance, they were not able to colle&t a fingle
Idea from it. Many Calvinifls, it {eems, tho’
they do not relifth every ‘Thing, which 1s ad-
vanced in this Work, yet, they greatly admire
it, arc much ftruck with many Thoughts it
contains, and apprehend, that this Writer fa-
vours mofl of their Sentiments. I confefs, that
my Opinion is wholly different from theirs,
and that the Arminians have much more Right

to the Honour of claiming him, as a Patron of
B their
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their Caufe; which I will attempt to make
appear, in the following Sections.

SEcT. I. The Gofpel 15 called a Myflery.
We [peak the Wifdom of God, in a Myflery. It
bears this Name, becaufe it was undifcoverable
by Reafon, and, confequently, could never have
been known, without {upernatural Revelation.
But this is not the only Reafon, why the Evange-
lical Scheme 1s {o called, there is another Reafon
for 1t; which i1s, its Doctrines far exceed our
Comprehenfion. And, therefore, though the
Revelation of it, in all its Branches, is moft
clear and full, {o that we cannot have any juft
Caufe to doubt of its Truths, yet, 1t 1s {till a
Myftery. It confifts of a Sett of Principles,
which infinitely furpafs the moft extenfive Ideas
of any created Underftanding. Hence, it is the
Obje&t of the holy Adoration of Angels and
Saints, and will fo be, for evermore. THhis
Writer 1s much offended, with the Ufe of the
Epithet Incomprebenfible, 1n relation to Chriftian
Doctrines. He fpeaks thus: Nothing can be
more foolifly or abfurd than to join the Epithets of
riecornprebenfiole, obfcure, or wunintelligible, to a
Myjlery after it is declared ¥, 'To fay, that a
Thing is hid, or {ecret, after it is declared, 1s
indeed foolith and abfurd ; but to aflirm, that
a Truth 1s incompreheniible, whofe Nature 1s
mfinitely above a finite Capacity, 1s not {o, how
clearly iocver that Truth may be revealed.

And

¥ Letters on 'Theron and Afpalio, p. 102,
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And: fuch. is the Nature of Evangelical Truths,
wherefore, they- are rightly termed Myfteries,
- notwithftanding the clear Revelation of ‘them.
Why. does this Author conneét together the
Epithets, incomprehenfible; obfcure, or unin-
telligible ? Are they Terms fynenymous? Is he
{o weak a Man, as to think, that they mean
the fame? 1 am perfuaded, that he is not. 1T
cannot but confider this as- an Inftance of Un-
fairnefs, and Difingenuity in him. He knows,
that infinite Duration is a Truth incomprehen-
fible, but I think he cannot account it obicure,
or unintelligible. It may eafily be proved againft
any Man breathing, that without we allow
fome- incomprehenfible Truths, we can have
no Religion at all; for, the Whole of Religion
is founded on AMjyflerzes; or Truths, whereof
no Creature whatfoever can frame adeguate

Ideas.

SecT. II. The human Mind 1s pofiefied
of a- Capacity to difcern fome moft important
Truths, vzz. That there is a God. That He
is an eternal and felf-exiftent Being. That He
1s-infinite in every Perfection. That all Things
are, becaufe He wills their Exiflence. That
He is the Origin of Good and Happinefs. And
that all intelligent Creatures are under indif-
penfable Obligations to honour and obey Him.
‘T'his Ability 1s 7znate, or natural to Men, and
1s infeparable from our Minds. But 1 can by
no means agree with this Author, in thinking,
that we have an altual Pcrception of the

3
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above-mentioned Truths, or of any other, wi¢h-
cut Reafoning *. That fuppofes, the Truth of
the Do&rine of innate Ideas, in the utmoft
Senfe, that can be imagmed, and which is
moft apparently falfe. A Man knows the Truth
of the Exiftence of Deity, upon a Perception
of Evidence of that Truth; and, therefore,
that Knowledge follows upon Reafoning. Itis
a Conclufion, which the Mind draws from
fome Premifes, which it hath under its Confi-
deration. It is certain, that the human Mind
cannot but difcern, that fome Things are true,
and others falfe; that fome are right, and
others wrong ; that {fome are fit to be done,
and others unfit, upon Examination. But this
is no Proof, that it hath an adtual Perception,
or Knowledge of any Truth, without Reafon-
ing, which this Author maintains, and calls
Confiicnce, or right Reafon. 'This the Quarers
mean, by the Light within. This 1s that Light
wherewith every Man is lighted, that cometh in-
to the World. Natural it is to Men; but is
greatly impaired, in Confequence of Man’s
Apoftacy, and, 1s wnworthy of the Name of
richt Reafon, which our Author gives it. In
many Things it is wrong. Right Reafon 1s
not wrong, in any Thing, which God, the
Fountain of all Reafon, intended our intelligent

Nature fliould be converfant about.

Srcr. III. Language 1s the Medium

whereby Men communicate their Ideas one to
another.

* Jbid, Pe 1704
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another. - By that God conveys to us the
Knowledge of His Will. The Mean, there-
fore, of the Conveyance of the Knowledge of
Divine Truths is natural ; and, yet, the Scrip-
ture is properly called a {fupernatural Revelation,
becaufe the Penmen of it, were divinely direct-
ed, in the Ufe of this natural Mean, of con-
veying the Knowledge of Truth, and, there-
fore, they could not err, in their Mode of
{peaking. Now, as this is a natural Medium
of imparting Knowledge, and is not above the
Capacities of Men, it is fitted to gain their
Affent unto the Truth of thofe Do&rines,
- which by this Medium are propofed to their
Confideration. This Aflent i1s the Duty of all
Men, who enjoy the written Word. Anditis
not an A&, that furpafles the natural Power of
the human Mind. There is nothing f{uper-
natural in it, any more, than there is, in yield-
ing an Aflent unto the Truth of the moft felf-
evident Propofition. It does not include a Per-
ception of the Nature of the Things themf{elves,
which are exprefled, and unto the Truth of
which, this Affent is given. With equal Truth
1t may be faid, that a Man’s Belief, that two
and three make five, is {upernatural, as that a
bare, mere, and fimple Aflent, to the Truth of
{criptural Propofitions i1s fo. Ior, the latter is
no more beyond the Power of Nature than the
former. The Caufe why Men withhold an
Aflent from facred Truths, is not, becaufc they
arc unable to underftand the Mcdium, which
(God makes ule of toconvey to them His Mind

and
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and Will; but becaufe they difapprove of what.
He. declares Hence .it is, that {fo much Art.
and Violence are ufed, on fcriptural Terms,
Phrafes, and Expreﬁions, in order to pervert
their Senfe. |

If Men could but prevall with themfelveSf
to admit of the genuine Import of the Lan-
guage of Scripture, our religious Controverfies
would quickly ceafe. But through a Diflike
to thofe Dodétrines, which- muft be allowed to
be true, if the Language of Scripture is taken
in its natural Senfe, they will ufe marvellous
Shifts and Evafions to obfcure and elude it.

Sect. IV. Though the human Mind
hath a natural Capacity to underftand the Mean-
ing of the Language of Scripture, and is able
to perceive the Truth of the Doérines which
are therein exprefled, and may therefore, with-
out the leaft Degree of fupernatural Aid, be-
lieve them; or give a firm Affent unto them
as Principles not to be doubted of: Yet, fuch
Blindnefs attends it, that it is incapable, with-
out Divine Illumlnatlon of underftanding the
real Nature of thole Doﬂ‘rines, unto the Truth
of which it aflents.

To perceive the Truth of Chriftian Dodtrines,
or of the Things of the Spirit of God, and to
know the Things themfelves, are abfolutely
diftin¢t. 'The former, a natural, unregenerate
Man is capable of : The latter, 1s entirely above
his Power. The natural Man receiveth not the

Things of the Spirit of God, for they are Foolifl-
2¢fs
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nefs to bim: Neither can be know them, becaufe
they are Jpiritually difcerned.

Sect. V. The Dollrine of the Scrip-
ture relates either unto the f7#, or fecond Cove-
nant. 'The former 1s called the o/, and the
latter, the zew Covenant. The firft or old
Covenant, 1s the Law: The fecond or new
Covenant, is the Gofpel. The old Covenant is
a Syftem of Natural Religion, in its abfolute
Purity and PerfeCtion. It confifts of Precepts,
Promifes, and Threatnings. It requires per-
fect Love to God, and our Neighbour, which
includes all fuch Aéts of Reverence towards our
Maker, as His infinite Perfections require ; and
all Ats of Juftice and Benevolence, towards
our Fellow-Creatures. Promiles of Life and
Happinefs are made unto Man, in this Cove-
nant, upon a perfect Obedience. to 1ts Precepts.
And Threatnings of Death and Mifery are de-
nounced therein, in cafe of Sin, or Difobedi-
ence. According to this Covenant, therefore,
finful Men can have no Ground to hope for
Acceptance with God, or the Enjoyment of
Him. Unto Sinners, it 1s no other than, =«
Mzniftration of Death, and Condemnnation.

The fecond, or zew Covenant, 1s a {overeign,
gracious, and full Provifion for the complete
Salvation of the Church of God, 1in {uch a
Way as eftablifhes the firft Covenant, and
effeCtually {ecures unto it the highelt Glory.
Chrift was conflituted Mediator in this Cove-
nant, and thercin IHe became a Surcty to God,

11}
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in the Chara&ers of a Lawgiver and Judge, for
all thofe Perfons, whom it refpeéts, He un-
dertook to do and f{uffer for them, all that was
neceflary to be done and fuffered, in order to
their Pardon and Salvation, confiftent with the
Honour of the fi7/Z Covenant. ‘The zew Cove-
nant, therefore, as it regards our Saviour, was
properly conditional, and He could not claim
the Fulfillment of any Promifes made therein,
to Him, in our Favour, without the Perform-
ance of what He engaged to do and fuffer
for us. As it refpe&ts us, it is abfolutely un-
conditional. Nothing is required of us, as 2
proper Condition, in order to a Participation of
the Bleflings, which are therein promifed. So
that, 1t 1s moft fitly called, by Drvzzes, a Co-
venant of Grace. It contains in 1it, Pardon,
Peace, Juftification, Grace for our Regenera-
tion, Converfion, Sandctification, Prefervation,
in this State, and 1t alfo enfures to us eternal
L.ife in the next.

This Author fays, that he has #o Concern
with the Diftinction betwixt thefe Covenants, upon
which our Syflems are forwied *. 'This is cer-
tainly true; for, the Doérine which he ad-
vances agrees to neither. It 1s contrary to Na-
tural and Revealed Religion: Or, 1t {uits not
with the fir(t Covenant, which 1s Natural Re-
Iigion in its abfolute Purity; nor with the fe-
cond Covenant, which, 1n Sum, 15 Revealed
Religion.  Like many other erroneous Perfons,
he difapproves of Syftems, I fuppofe, from a

- Coniciouinefs,

* Ibid. p. 354.
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Conicioufnefs; in himfelf, that his Principles -
do not confift with any Syftem of Divinity.
However that be, 1n Fact, they do not. In the
Covenant, which was made with the People
of Ifrael, at Mount Szzaz, there was a Repe-
tition of the Covenant of Works, and ritual
and political Laws were added unto that.
Wherefore, the Covenant, which was made
with that People, included Laws moral, cere-
monial, and political. The Obfervance of all
which, God required of them. But not with
a View, that they might, thereby, obtain {piri-
tual and eternal Bleflings: For, they were not
promifed therein., Aill Bleflings of a {piritual
Nature, were granted in another Covenant
diftin¢t from that, and which was confirmned of
God, in Chrift, four bundred and thirty Years,
before the Levitical Inftitution. For which
Reafon, among many others, I humbly con-
ceive, that the Covenant made with the People
of Ifrael, at Mount Sznaz, was not a Difpen-
fation of the Covenant of Grace, although the
ceremonial Part of it had a typical Relation to
the {piritual Benefits, which the detter Promifes

of that Covenant exprels.

Serct. VI. One grand Article agreed on,
and f{ettled in the Covcnant of Grace, was
Atonement for Sin, and the Remufilion of it, to
the Guilty, in Confequence of that Atonement.
Jefus Chrift is the Party, in this Covenant, of
whom making Atonement was required, and

that unportant Work, e undertook therem.
C The
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'The Fathet’s Will that He fhould, and His
Compliance therewith, are both exprefled in
thefe Words: Lo! I come to do thy Will, O my
God. 'The Father transferred our Sins from
us, and placed them to the Account of Chrift.
He made Him to be Sin_for us, who knew no Sin.
And Chrift took our Guilt upon Himfelf, or
freely confented to bear it for us, that we might
be legally acquitted. Upon the Imputation of
our Crimes to Him, He became {ubjet to that
Curfe, which they demerited. And, accord-
ingly, in His Sufferings, He was made a Curfe
for us. The whole Penalty which we were
obnoxious unto, in Confequence of Sin, He

endured. For, the Law’s Curfe, which He
was made, Includes it all. ‘The Blefled Jefus,
therefore, in His Sufferings was our Subftitute ;
and, by reafon of the infinite Dignity of His
Perfon, His Sufferings are of infinite Value,
and fatisfactory, to the Law and Juftice of God,
for our whole Guilt. Remiffion of Sin, on
this Foundation, 1s an A¢ of Juftice, as well
as an A& of Grace: Mercy and Truth meet
together, Righteoufnefs and Peace kifs each other.

StctT. VII. The Do&rine of our Juftifi-
cation before God 1s of the greateft Impor-
tance. For, if we are not juftified, we fhall
not be glorified. As we are all guilty, and
imperfe¢t in our Obedience, God cannot ac-
count us innocent; for that is contrary to Truth
and Fac, which with Him 1s abfolutely im-
pofiible. In Juftification Refpect 1s had to the

Law,
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Law, which is the Rule prefcribed for our
Condu&, and our Conformity or Inconformity
to that Rule. If we are conformable to the
Law, we fhall be accounted innocent, or righ-
teous; but if we are not, we muft be accounted
‘nocent, or unrighteous. Now, as every Mouts
zs flopped, and all the World, 1. e. Men univer-
fally, are become guilty before God; no Man,
whatever, can be efteemed juit by the Divine
Lawgiver, on the Foundation of his own Tem-
per, and Actions. A Perfon of an unmixed
Charalter is not to be found upon the Earth.
All that can be faid to the Advantage of the
Be/? of human Race is this, that they are lefs
guilty than others, whofe Crimes are more,
and whofe Defelts are greater : Not that they
are innocent. And to fay, that God may
efteem a Man nocent and 1nnocent, or un-
righteous and righteous, on the fame Ground,
1s an impious Abfurdity. For, that neceflarily
fuppofes, that the infinite Underftanding of
God, may pafs a falfe and contraditory Judg-
ment on human Ac¢ions. And, therefore, it
is moft evident, that no Man can be juftified,
in the Sight of God, by his own Works: Be-
caufe every Man is guilty of committing Sin,
in fome Inftances, and is not perfeét, in any
A& of Obedience, which he performs. In
the Gofpel, we have a gracious, and clear
Revelation of a Righteoufnefs, which 1s abfo-
lutely perfect, and of infinite Value, v7z. Chrift’s
Righteoufnefs. He condefcended to come un-

der the Obligation of the Law, or Covenant of
C 2 Works,
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Works, for our Sakes. Not upon His own
Account, that by yielding Obedience to it, He
might acquire a Right for Himfelf to Glory.
That would have been incompatible with the
Dignity of His Perfon, who is God, as well
as Man; and, therefore, He hath a Right to
Glory and Bleflednefs, on an infinitely higher
Ground than that, which the Covenant of
Works requires of us. As He came under the
Law, on our Account, to redeem us from it
He was perfe€tly conformable to it, in His
Heart and Condu&. His Obedience i1s {uch,
in Worth, as His Perfon is in Dignity, wiz.
immenfe. This Righteoufnefs, He brought in
for us; and God gracioufly imputes it unto us,
whereby we are made righteous, and become,
in Confequence thereof, Heirs according to the
Hope of eternal Life.

This Writer affets to be thought, a {irenu-
ous Advocate for the Doétrines of Atonement
by Chriit’s Death, and of imputed Righteoui-
nefs. And, by his uncommon Manner of
treating on thofe Points, he hath been by many;,
it feems, as grofsly miftaken, perhaps, as ever
any Author was. Not a Few have apprehend-
ed, that he thinks, that the Death of Chrift is
a 7eal procuring Caufe of the Pardon of Sin,
and that His Righteoulnefs is the Mazter of a
Sinner’s juftification before God; whereas, In
"Truth, he no more believes either the one, or
the other, than a Chriftian believes the A/co-
rarzz. It may be fome of his Admirers will

yery highly refent this Afifertion; but I have no
o St:ruple
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Scruple concerning its Proof, which I will im-
mediately give.

Sect. VIII. He {peaks thus: I am far
Jrom thinking, that any boneft, or fincere Adttemps
fo pleafe God, ever failed of Succefs. Yea, I an
ready to fhew, thar all Objections and Imped:-
ments bave been, by a partictilar Divine Edié?
Jor that Furpofe, removed and difpenfed with in
Favour of all, who are [fincerely well difpofed,
whenever they fhall be found *. This Edi¢t he
produces, and argues upon, afterwards. [ gp-
prebend, it would be no great Difficulty to prove,
that the Scripture itfelf will warrant any Man to
bope for Acceptance awith God, by bis own Righ-
teoufnefs, who is influcnced by all thofe good Dif~
pofitions toward the Law, which Alpalio confiders
as Requifites for coming to Chriff., He wbo can
fay, I feel an Averfion fto Sin, and prize the
boly Law above all Things: The prevailing Bias
of my Affetions is to the Divine Law, and the
babitual Breathing of my Soul after a Confor-
mity to its Precepts, is, I think, in a fair Way
to fulfill the Law, [o as to live by bis own Obed:-
ence, according to wbar is fard, Ezek. xxxiil.
14—19. If the Wicked turn from his Sin, and
do that which 1s lawful and right—he fhall
furely live—he fhall not die——none¢ of his Sins
that he hath committed, 1hall be mentioned
unto him: He hath done that which is Jlawful
and right, he fhall furely live — he fhall live
thereby., Thus the Difpofitions wnade wneceffury

Jor

* A Note, p. ro.
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for our obtaining Life by Chrifft, are fufficient to
make us live without Him, and to fuperfede the

Neceffity of any Chrift, or Atonement ar all. —
He adds, Zbey (the Jews) thought, to what Pur~
pofe fball we reform, or bearken to the Propber’s
Warning, to turn from our evil Way, while our
former Tranfgreffrons fiill fland upon Record agains?
us 2 Let us do ever fo well for the Time to come,
we muft be treated as Criminals for whas is paft 2
God removes the Ground of this Complaint. He
affures every Man, who fhall fincerely repent, or
turn from bis evil Way, and do that whbich is
lawful and right, that be fhall be bappy, and no
Mention made of bis former Faults. Al this He
confirms oy His Qath, that there might be no
remainming Doubt, or Hefitation, in the Minds of
Men, ABOoUT THEIR AcCCEPTANCE with Him,
AS SOON As THEY REFORMED.—~He {ubjoins:
If nothing but Equity bad appeared in the Di-
vine Charaller, nothing but Mifery could bave
been looked for by the Guilty. To Men who are
diflatisfied with His Way, as unequal, God pro-
pofes to deal with them according to any Rule of
Egzzzz:y ifofted on among z‘bem Ye {ay, the Way
of the Lord is not equal. O ye Houfe of If-
rael, 1 will judge every one of you after his
Ways.  So likewife 1f appears from the New
Teflament, that cvery one who is found guilty at
laf}, fhall be condemned out of bis own Mouth, or
Jor walking unfuitably to bis own Maxim.
The Field then is lft fair and open for every
one who wills, to run. Fwvery Let or Hindrance,

every O/jc Hion that the reafoning Facwlty of Man
can



((15°)

can frame, is entively wemoved. wm Let all the
well-difpofed, all the Friends of Virtue, avail
themfelves of the free Declaration ; God Himfolf
bath fer His Oath to it, that every one who turns
from Ewvil to do Good, [fball be bappy *. Elfe-
where he {fays: Perbaps it will be inquired,
Are no Rules to be obferved, no Means to be ufed,
no Works to be exerted by the buman Mind or
Body, in order to fuftificarion 2 The Anfwer is
ready : Yes, very many. And they may be thus
Shortly [ummed up : Be perfelt, keep the Com-~
mandments, and thou fhalt live. —The Obligation
of the Law is efernal, [o can never be loofed. —
No Man can e affured that bis Sins are forgiven
bim, but in as far as be is freed from the Service
of Stn, and led to work Rightcoufnefs. For we
muf? fi2ll maintarn, that the Favour of God car
only be enjoyed, iz (he means, by, or, for) fludy-
zng to do thofe Things, which are well-pleafing in
H:is Sight .

SEcT. 1X. The Author allows of no other
Incapacity In us to comply with Prefcriptions
of Duty, than an Averfion to it; or Readinefs
in us to do Evil, than what arifes from our
Love to it. As for thofe who are fincerely well
zuclined, 1 bave no Doubt but they awil] do that
which 2s lewful and right 5 even as I make ne
Qucflion but thofe wbho are averfe to Sin, wwill
avoid t1t: For I bave no Notion, cither [from
Scripture or Lxperience, of any Impotency in
Man to do Good, but what arifes from bis Aver-
fuwon to it; or Readinefs in bim to do Lwil, but

what

* Page 88, 89, & { Page 387, 409.
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what arifes from bis Love to £ *. 1 will
freely grant him, that no greater Impotency
attends Man, to act in a holy Manner, than
attends one who is naturally dead to actuate
the feveral Members of the Body, or perform
vital A&ts. We cannot ac¢t {piritually, as we
are dead, or deftitute of a Principle of {piritual
Life. And we will not, or are difinclined to
what is fpiritual, as our Minds are depraved
and corrupt. Both are equally true of unre-
generate Men. No_ Man is fincerely well dif-
pofed until he is born again; or, created iz

Chrift Fefus unto good Works.

Sect. X. He fays: 17 does nor fignify
miuch, by what Name we call the Mean of Efcape,
whether we call it the Law or the Gofpel ; for
the great Concern we have with either of thefe,
is to obtain a Righteoufnefs, or Title to Life. 1
appreberd, that the great Difficulty zs over, when
a Man — bas got bis Averfion to Righteoufirefs
overcome, and pointed the other Way, toward
St72. — It is common to both, (the Law and the -
Gofpel) that they convey Happinefs, or ajford .
Hope to the well difpofed. And the Exercife of
the Candidates muft be nmuch the fame, with
refpect to either s that 1s, to endeavour to attain
a Senfe of former Deficiencies, with a proper
Value and Effeern for the Mean of Efcape ; or,
7212 other Words, to attain to the Hatred of Sin,

and the Love of Righteoufnefs .

Wy
At Pngc QI, Q2. () Pagc 93¢
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Why fhould we feck to reprefs any Maw's Im~
petuofity to fulfill the Law, who already knows the
Reafon and Matter of his Duty, and is already
acquainted with the Nature and Duties of the
Law?2 Why fboould we retard bis Courfe, by en-
tangling him in a Labyrinth about the Ufe of
Means, feeing be may die before be bas learned
o ufe them aright, and [o never reach bis defired
FEnd.  Methinks 1f would be much better to direlf
bim to fludy Ezekiel, Chap. xxxiii. wbhere be will
Jind that all awell-difpofed Perfons bave as much
Security for their Happinels, as the Oath of God
can give. As for the Gofpel, it was only intended
to relieve thofe 1ll-difpofed People, who defpair of
ever doing any thing to render then: acceptable to
God, by any Afiflance whatfoever. It was never
zntended to be an Auxiliary to thofe good People,
who are defirous to give acceptable Obedzence fo
the Divine Law. Al fuch, where-ever they are,

JPall undoubtedly be bappy, WITHOUT HAVING
ANY OcCCASION TOo TROUBLE THEIR HrADs

AsouT THE GosreL *.  The Gofpel 75 only a
gracious Provifion, made, by the fupreme Royal
Prerogative, for the Guilty and the Defperate.
Fefies Chrifl came only to bring Relief fo the Vicious
and the Ungodly, without infringing the Privi-
leges of the Righteous in the leaft 4.  The Gofpel
awas never intended to improve the Righteous, and
elevate them to a bigher Condition, but to relieve
the Wretched . "The Author wonders what Buyfi-
nefs Adpafio bad to urge upon Theron, the rmpu-
ted Rightecufnefs, wbo hed little or no Occajion

1D, Jor

* Page 431, 432. + Page gI. 1 Page 2935,
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for 1t.  And fays, Methinks be alls below the
Dizgnity of the /&cred Theme. In his Opinion,
therefore, a Man, upon becoming obedient to
the Law, may very well part with the Righ-
teoufnefls of Chrift, becaufe, then, he has little
or no Occafion for 1it. And, that it 1s finking
the Dignity of the facred Thheme to mfift upon
it, that the Righteoufnefs of Chrift 1s neceflary
to the Juftification of a Man, who 1s holy, or
righteoully difpofed ; although that Righteouf-
nefs only, 1s commenfurate to the Law, as a
complete Rule of Action, and his own i1s far,
very far fhort of being {o. Ewery one who un-
jezgwd/v efteeinss the Divine Law, 15 awakened
into habitual and lively Defires (y‘z‘er 2ts Purity,
and s willing to receive Life 1n the Way appointed
therein, fhall affuredly find it to be, a never-fail-
ing Spring of Confolation *. 'The Law, then,
can give Life unto a Sinner, upon his yielding
Obedience to its Precepts; and he has no Oc-
cafion to concern himfielf about the Gofpel, in
order to his future Bleflednefs. Let that be
true, or falle, rightly underftood, or miftaken,
it 1s of no Importance. '

StctT. XI. Though the Author thinks,
that Perfons of righteous Difpolitions may dif-
card the Gofpel, in the Bufinefs of Juftification,
or of obtfunmé Life; yet, 1t 1s of Ule to relieve
thic Worthlefs, Wlutched, and Defperate, or
{fuch who lm"e been profligately wicked ; and,
thercfore, a Belief of it, or an Aflent unto its

‘Truth,

¥ Pace 2909,
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Truth, is needful for them: Which Aflent,
in his Opinion, 1s that Faith, which accom-
panies Salvation. Becaufe, he takes that for
granted or begs it, which will never be proved,
viz. That, no Mmz affents to the Trath of the
Gofpel, without bhe approves of, and loves it.
Men, as well as Devils, may believe that the
Gofpel 1s true, and yet, not like it, any more
than they. Nothing in _4/pafio, he thinks,
deferves grealer Cﬁfzﬁu e, than bis denying, that
any Manner of Adwmzmge arifes to zzs‘_f‘; om @ bare
Perfiafion of the Truth of the Gofpel *.

This Affent or Per{ualion is no other than a
natural A : It is not above the Power of any
Man, who underftands common Language.
He fays, we are to confider Faith as a Principle
of Life and Allion 4. If fo, it is more than a
mere Aflent, {uimple Belief, or a bare Per{ua-
fion. For, an A¢t i1s not a Principle of Life
and Action. It is very great Inaccuracy to call
it fo. Notwithftanding, he aflerts, that Faith
is a mere Affent to, or a bare Perfuafion of, . the
Truth of the Gofpel, 1 Oppofition to thofe,
whom he 1s pleafed to call popular Preachers ;
yet, he maintains, that Love accomypanies that
Aflent. Faith, therefore, muft be more than
a fimple Belief of the Truth of the Gofpel; an
Approbation of it, or Love unto it, 1s included
therem. The great Difterence between him,
and thofec whom he oppofes, 1s this: [e ﬁlp-
pofes that Love to Evangeclical 'T'ruths attends a

fimple Belief of them, which is no other than
D 2 a natugal

¥ Pace 429, + Page 400,
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a natural A& of the human Mind, produced
by a natural Medium. And they think, that
a living Faith is fupernatural, as a Principle,
and 1n all 1ts Alts; and that a real Approba-
tion of {piritual Things, cannot be in a Mind
deftitute of fuch a Principle. This is that,
which exafperates and enrages him unto an
exceliive Degree, and caufes him to caft about
Fury and Frrulence, in a Manner, {carcely to
be paralleled, 1n any Author, as I think. ZLowe,
be fays, zs the Atlivity of that Life which a
Man obtains by Fairh *. 1f Faith 1s a Prin-
ciple of Life and Action, how 1s Life obtained
by 1t ? Isnot this the fame, as to fay, the A&
of a vital Principle obtains that Principler
The proper Acts of Faith, 1n his Opinion, are
Acts of Obedience, or the Ferformance of
thole Works which Jefus Chrift enjoins on all
who believe. Which are thele, Love, Re-
pentance, Self-dental, and aworking of Righteou-
nefs.  Upon thefe Adls being put forth by a
Man, he engoys the FHoly Spirit, as the Comforter,
and is_filled woith Confolation, which arifes from
a pleafing Conicioufnefs, of his being obedient
to the Commands of Chrift: Or, of bis being
freed froin the Service of Sin, and led to work
Righteoufinefs. Ior, that is the IFoundation on
which, his Affurance of the Pardon of his
Sins, is to be founded, and alfo his Hope of
Bleflednefs, muft be built on that Ground : For,
on that the Affurance of Hope refls, as this Au-
thor tcaches us.
I know

!‘-'""
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I know not but he may be much miftaken
by fome, on this Subject. Poflibly, they may
think, that he 1s not a Friend to Morality ;
becaufe he inveighs vehemently againft what he
calls populer Holinefs, and {neers not a little at
Heart - work. As 1t conlits in Lluwination,
Conviction, fprritual Sorrow for Sin, and Aff-
aiwce, o Truft in Chriff for Salvation. But he
1s not an Enemy to Morality. The Caufe of
his keen Refentment againft thofe whom he
calls popuiar Preachers 1s this, they do not
allow, that Morality 1s Evangelical Holinefs ;
or, that a Change for the better, 1n the Morals
of a Man, upon a fimple Belief of the Truth
of the Gofpel, is that Holinefs which is requi-
fite to future Bleflfednefs. It is this, that raifes
his Indignation to its prodigrons Height.

SEcT. XII. 'The Principles of this Author
are plainly thefe : That the Law wunder wbhich
Man was, 1n his Creation-State, 1s difpcifed with
by the [upreme royal Prerogative of God, 1n our
Favour, as we are guilly and Jrnful. — That,
anoticr Law 1s enalled, or a Divine 10dift s
publifhed, by obeying wbhich Stnners may obrain
Rightcoufnefs, or Life. ~— That, awell-difpofid,
virtious Perfons, bave 1o Qccafion to conceri, or
trouble themfelves about the Gofpel.  Atonement,
imputed Righteoulnefs, and all other Jivan-
gclical Doctrines, with refpect to them, arc
necdlefs, and were never mntended {or their
Relicf, —"That, fuch wlo hHave becoe iminioral omd
wicions 112 therr Lives, ipon beconirg Dirinois,

!



(22)

and righteoufly difpofed, have no farther Occafior
for the Gofpel: For, the Divine Edi?, wbhercby
the Law, as requiring Perfection, s difpenfed
with, will be a never-failing Spring of Confola-
tion to them. — That, Faith in Chrift is not a
Dependence on Him, or Truff in Him, for Sal-
vation; but a bare Perfuafion of the Truth of the
Gofpel, though he thinks, zbhat Love fo it attends
that Perfitafion. —That, the Atoncment of Chrift
[ecures not the Pardon of Sin to any Man.—That,
on the Ground of fuffice, Men may expelt to be
guflified at the Bar of God, by their own Obed:-
ence to the fovereign Edift, which He bath con-
defcended to publifb, by His fitpreme woyal Pre-
rogative, jfor that Purpofe. Now, is it not ama-
zing, that any Calvinzff fhould conceive, that
this Author is a FFavourer of his Sentiments,
{ince, the Principles which he advances, are

diametrically oppofite to them-r
Perhaps, fome will fay to me, Surely you
miftake him? Does he not contend, that no
Qualifications whatever, in us, are neceflary, 1n
order to our Acceptarce with God, and highly
commend Afpafio for excluding all Sorts of our
own Works, 1n our Juftification, in a moff excel-
fennt Paflage, which he cites from the Dzalogues?
I anfwer, he does; and that golden Paflage I
moft heartily approve of.  Itis this: Both Grace
and Faith fland in direél Oppofition to Works; all
[ orks wwhatever.  Whether they be Forks of the
Lawe, o Works of the Gofpel; Exercifes of the
Heart, or Aflions of the Life, dowe while ave
EIRALi 1) egenerate, o whon we become regenerale,
I ?hey
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they are all, and every of them, equally [et afide
in this great Affair. Tbat the Bill of Exclufion
is thus extenfive, or rather quite unlimited,
appears from the Reafon affigned ; left any Man
thould boaft. Zhat all Pretence of glorying may
be cut off from fallen Creatures. That the whole
Honour of obtaining Salvation may be appropriated
to Him, who hid not His Face from Shame
and Spitting.—.4nd is He not worthy, unfpealk-
ably worthy, to recerve this unrivalled Honour, as
@ Recompence for His unparalleled Humiliation ¢
Our Author’s Admirers will, it may be, infer from
his applauding of this Paffage, that he cannot
poflibly think, that our own Works are the
Matter of our Juftification, or the Caule of our
Acceptance with God, and the Ground of our
Title to Life and future Bleflednefs. So Afpafio
means ; but this Author 1s as diftant from iuch
a Meaning, as Earth i1s from Heaven: And his
ocood Friends the Arminzans, and modern Soci-
nzans, can help him to get clear of Self-con-
tradi¢tion, in denying, that any Requifites in
us are neceflary to Reconciliation, Acceptance
with God, and Juftification; and m aflirming,
that our Obedience 1s the true Caule of our
7eal Pardon, Juftification, and Title unto Life.
You will fay, how can they do this for him??
¥ anfwer thus: They fay, there 1s a 7/ Reconci-
liation ; this was obtained by the Peath of Chriil,
nothing in us 15 required to that; but it includes
not seal or aétual Pardon of Sin: ft 15 a fovercign
oracious Iidict, by which Men may he 2ftured
of Pardon, if they veform and become obedient

to
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to the Law, and continue to be fo. And, there
1s a fir/t Juftification, and a final Juflification.
In the forme¢, God is fo well pleafed with
the Obedience of His Son, that He declares
Himfelf ready to accept and juftify Men, not-
withftanding, all their former Mifcarriages,
upon their Reformation and future Obedience,
which 1s a very great A¢t of His Grace and
Favour. 'This is what our Author intends by a
Sinner’s Acceptance with God, without Works
of his own. In fiza/ Juftification, or Juftifi-
cation at the Bar of God hereafter, Refpect
will be had unto thofe good Works, which we
now perform, as the Ground, or Caufe thereof.
So that, as this Author fays, Fuftice, as awell
as Grace, will appear in the laft fudgment ;5 then
die Regard will be bad to every Man's Works.
But in the “fuftification of SINNERS, God has no
Refpect to any Man as better than another *,
Divine Favour, or Grace, will appear therein,
‘becaufe it is by a {fovereign, gracious Edi&,
that it 1s appointed, that our imperfect Works
{hall be accepted unto our Juftification, and
Right to Bleflednefs: Juftice will alfo appear
therein ; becaufe in juftifying the Righteous,
on the FFoundation of their own Worlks, God
will at agrecably to that fovereign Edit, by
which 1t is appointed, that their Obedience
fhall be accepted to that great i‘nd, which
the eflential Rightcoufnels of his own Nature
will oblige Ilim to make good.  Calvinifis
mantain, that eflice, as well as Grace, will

appear,

* Dape 95 7,
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appear, in the Juftification of Believers, at the
Bar of God. Not on the Ground of their own
Works: This they will eternally deny ; but on
the Foundation of the Righteouinefs of Chrift.
Grace provides for them that Righteoufnefs, by
which they are conftituted Juft; and it is an
A& of Juftice to juftify them, upon their being
made the Righteoufnefs of God in Chrift, or
righteous by the Imputation of His Righteouf-
nefs unto them. For, God zs juft 22 juftsfying
of thofe who believe in Fefus. Having ftated and
fummed up the Principles of this Writer, I will

briefly attempt to refute them.

SectT. XIII. 1. He grants, that Man,
upon his Apoftafy, could not work out a jufti-
fying Righteoufnefs, according to the Law
under which he was, in his State of Integrity;
but infifts upon 1it, that, #bet Law 25 difpenfed
with i our Favour, as we are guilty and finful,
by a particular Divine Edilt for that Purpofe.
Moft evident it is, that, that Law requires us
to love God w:th all our Heart, with all our
Soul, and with all our Strength. That Love
to our Maker comprifes, or confifts in an Ado-
ration of His infinite Perfections; a Delight in
Him, as He is a Being of immenfe Goodnefs;
a Reverence of Him, as He 1s infinitely holy,
and powerful; and an entire, abfolute Sub-
jection to His Will and Authority in all Things.
The Reafon and Ground whereon this Love is
required of the intelligent Creature Man, is the

Nature of God, or His infinitely glorious Attri-
I butes,
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butes, unlefs, therefore, a Change takes place
in the Nature of God, the Reafon of His requi-
ring periect fupreme Love to Him{elf will eter-
nally remain; and, if that Reafon ‘continues,
He cannot difpenfe with that Requirement,
without acting contrary to His own infinite
Underftanding, which, with Him, 1s abfo-
lutely impoffible. Hence it is clear, that it is
an impious Abfurdity to imagine, that God hath
difpenfed with His Command given to Man,
wherein He requires perfect and fupreme Love
to Himfelf, and thofe A&s of holy Adoration,
Delight, Reverence, and Subjeftion to His
Will, as fuch Love includes. Farther, if
Divine Precepts are now lefs extenfive, than
they once were, let us be plainly told, how far
the Abatement is carried. What Degrees of
Imperfection, 1n our Love to God, and Obedi-
ence to IHis Will, are allowed of, in our Fa-
vour, as Creatures depraved and finful. As the
Law requires perfe¢t Love to our Creator, {o it
requires perfect Love to our Neighbour ; which
Love 1s a Iriendly, benevolent Difpofition. J#
works no I/ to its Object; but is kind, good,
fympathetic, and compaffionate in all its Acts.
The Reafon of requiring ifuch Love to our
Neighbour, is the infinite Goodnefs of the Na-
ture of God, which can never difpenfe with
that Requirement. ‘The Law, therefore, as
requiring perfe¢t Love to God, and perfet Love
to our Fellow-Creatures, remains, and will
everlaftingly remain n full YForce, without the
lealt Abatement.

The
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The L.aw, as a Ground of the Divine Pro-
cedure, in the Juftification, or Condemnation
of Man, is a Covenant wherein Life is promi-
fed to perfect Obedience, and Death is threat-
ned in Cafe of Difobedience. Believers are not
under it, as fuch; but as it is a Law fimply, or
a binding Rule of Action onzly. And, therefore,
they are not under its Curfe, being redeemed
therefrom by the Death of Chrift: Yet, their
Sins are not lefs difpleafing to God, than thofe of
other Men: Nor do they /lefs demerit the Curfe
of the Divine Law, and the Wrath to come *.
Neither does the popular Dolfrine, as this Au-
thor calls it, fuppofe the one, or the other. He
either underftands it not, or wilfully abufes that
Do&rine. But it is a precious Truth, that
Saints fuffer only fatherly Chaftifements, and not
the Law’s Curfe, and Divine Vengeance, for
their Mifcarriages. Chrnft having endured in
their Stead, the whole Penalty, which their
Sins deferve, and thereby made complete Atone-
ment for them.

Secr. XIV. 1L That fovereign Edic?, by
which the Law, as requiring Perfellion, is dif~
penfed witiz, is contained m Ezekiel, Chap. xviii,
and xxxui, as this Author aflferts. By a very
bricf Confideration of thefe Chapters, it will
appear, that no tuch Ediél 1s therein contained.
1. The Complaint made concerning the Divine
Procedure, in the Infli¢tion of Punithment for
5in, 15 not the Complaint of fome Individuals

Iy 2 ODJY 5
* Pape 4.09.
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only ; but it is the Complaint of the Body of
the few:/h People : It 1s a public national one.
2. The Matter of this Complaint, was what
they {uffered, as a Nation, or Body politic, that
1s to fay, natzonal Judgments for national Sins.
3. No Refpect i1s had, in this Complaint, unto
the Fudgment to come, and a future State; it
only regards the prefent Difpenfations of God,
11 His Providence towards them, as a Nation.
They had not the leaft View to God’s Treatment
of them hereafter ; their View was limited to
the prefent State : Or, it was not carried one Jot
farther. And, therefore, 4. The Death which
they complained of {uffering, was not the fecond,
or eternal Death, unto which impenitent Sin-
ners will be adjudged hereafter; but a cvz/
Death, which they now f{uffered for pubiic
Guilt, according to that Covenant, which God
made with them, as a Body politzc. Confe-
quently, 5. That Life, which they defired, and
which God promifed, upon their Reformation,
was not eternal Life ; but the Oppofite of that
civil Death, whereof they made Complaint,
v1%. a quiet and peaceable Enjoyment of that
fruitful Land, which was given to them, and
of thole tempmal Privileges, which were
granted unto them therein. I dare be bold to
affirm, that this Author will never be able to
prove, that the Jfews, in their Complaint, had
Refpect to a future State, or that God, in an-
{fwering that Complaint, had any Regard unto
Futarity.  Ile muft produce {fome other Proof,
-of the Publication of a fovereign Divine Edict,

by -
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by which the Law, as requiring Perfetion, is
difpenfed with, in Favour of finful Men; for
no {fuch Edi& is there to be found.

SecT. XV. III. Our Author’s Opinion
is, that all well-difpofed virtuous Perfons bave no
Occafion to concern, or trouble themfelves abowut
the Gofpel. 1. Thefe well-difpofed Perfons are
not {inlefs, or free from Imperfection, either in
Heart, or Life. 2. I {uppofe, it will be thought
proper for them to confult that fovereign Di-
vine Edi&, by which the Law, as requiring
Perfection, is difpenfed with. How elfe can
they be affured, that their imperfect Obedience
will entitle them to future Bleflednefs? 3., If it
is not neceflary to concern, or trouble them-
felves about the Gofpel, then that Edict 1s not
the Gofpel. This, I think, the Author muft
be obliged to grant: And indeed the Gofpel it
is not, nor 1s it the Holy Law of God. That
is no Law of His, which does not require f{u-
preme, perfect Love to Himiclf, and perfeét
Love to our Neighbour, This Edict 1s neither
the Religion of Jefus, nor the Religion of Na-
ture ; but it is a dreadful Corruption of the
latter.  And nothing more unworthy of God
can be devifed, than the Publication of fuch an
[di& is. For, the Suppofition of 1it, refleéts
Dithonour on His mfinite Perfeltions. And,
therefore, that Suppofition ought to be cter-
nally abhorred. For my Part, I deteft it with
all my Soul. 4. Permit me to atk, why thefe

well-difpofed Perions need not concern them-
{clves



( 30)

felves about the Gofpel ? Is it becaufe they are
fecure of Happinefs by this Edi¢t in their Fa-
vour ! It will be faid, they are. And, what
then ¢ I imagine our Author will anfwer, that
1s enough for them. Having as much Security
for their Happinefs, as they can reafonably
defire, why fhould they not reft fatisfied with
that ? What is the Gofpel to them? That was
only intended for the Relief of the W7retched,

Wortblefs, and Defperate among Mankind. It
was never defigned to be an Auxiliary to them;

they may, therefore, well {pare themfelves the
Labour of making any Inquiries into it. Let
thofe worthlefs Wretches employ themfelves in
the Study of the Gofpel, who want it; as for
thofe well-difpofed People, they need it not.
They may be happy withoutit. 5. I defire to
be informed, for what Reafon the holy Angels,
who are not the Subjets of Salvation by Jefus
Chrift, which the Gofpel is a Revelation of,
are {o intent upon the Study of Evangelical
Truths? With a moff intenfe Defire they look
into, and humbly adore thofe facred Truths,
becaufe of that illuftrious Difplay, which there
i1s of the Sovereignty, Wifdom, Kindnefs, Grace,
Mercy, Truth, Holinefs, and Power of God,
in the Conftitution of the Perfon of Chrift, and
in the glorious Defigns, which are by Him
accomplithed. But thefe are Things, it {eems,
which well-difpofed and virtuous Perfons have
no Occafion to trouble their Ileads about. 1
cannot rcfrain from exprefling great Aftonifh-
ment, tuat any Man, who profefles to be a

Lover
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ILover of the Gofpel, thould entertain a favour-
able Opinion of a Performance, wherein {fuch
Slight 1s caft upon that moft precious, and
adorable Scheme, which i1s the only Founda-
tion of our prefent Hope as Sinners, and will
eternally be the Matter of our delightful Con-
gemplation in Heaven, 1if there we come.

SEct. XVI. 1V. The Author thinks,

that thofe who have been immioral and vicious in
thetr Lives, upon becoming virtuous, and righ-
teoufly difpofed, bave no farther Occafion for the
Gofpel; becaufe the Divine Edict, whereby the
Law, as requiring Perfeltion, is difpenfed with,
will be a never-failing Spring of Confolation to
them. He maintains, that tbe Gofpel was 1ot
intended to improve the Righteous, and elevate
them: to a Fkigher Conditzon. ‘Thefe Perifons,
therefore, now being {uch, though they were
formerly of a very different Character, they
have no Need of the Gofpel For, now having
that Holinefs, which is neceflary to Happinefs,
they may, without any Danger, be turned over
from the Gofpel to the Law, as it allows of
Imperfection, and obtain Life by it : Or obey
it, fo as to live by that. But,

1. No {fuch Ediét is extant in the f{acred
Records, however, not the leaft Proof thereof
i1s yet given by our Author; 1t 1s not to be
found in thofe Places, unto which he refers us
for 1t. 2. Such an Edié&t cannot confift with
the infinite Perfeétions of God. The Reafon

of His requiring {upreme, perfe€t Love to
2 Himf{clf,
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Himfelf, is'the infinite Excellency of His own
INature ; and, therefore, it is no lefs abfurd to
fuppofe, that He may ceafe to require fuch
Love of His Creatures, than it is to imagine,
that He may ceafe to be God. 3. No Law
was given, which could give Life, in the Time
of the Apoftle Paxl. And, I think, that it
will never be proved, that fuch a Law hath
been given fince. Therefore, 4. The Law
cannot be a never-failing Spring of Confolation
to any of the Sons of Men. The Gofpel only
1s fuch a Spring, wherein tbe Righreoufnefs of
God 15 revealed from Faith to Faith. Which
Righteoufnefs, is everlafizng; and with that
Righteoulnefs, everlafting Salvation is infepa-
rably connelted, and Divine Grace will reign

through zt unto efernal Life.

SecT. XVII. V. He mnfifts upen it, that
Faith 1s not a Dependence on Chrift, or Truft in
Him for Salvation ; but a bare Perfuafion of the
Truth of the Gofpel; though he thinks, that
Love to 1t attends that Perfuafion. On this Sub-
ject he expatiates largely, and charges thofe,
whom he calls popular Preachers, with many
and great Inconfiftencies upon this Point ; efpe-
cially, as Affurance is thought to be efiential to
Faith. My Opinion being different, 1 fhall
not undertake to defend 1it: Nor, do I think
myfelf at all obliged to vindicate any Writers,
who through Inadvertcncy may have, m {fome
Inftances, exprefled themfelves 1n an incon-

fittent Manner. It 1s Trath only, which I fhall
contend
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contend for. 1. A mere Aflent, a fimple Belief,
or bare Perfuafion of the Truth of the Gofpel,
as I before obferved, 1s a mere natural A& of
the human Mind, produced by a zatural Mean,
vz, common Language, whereby Divine Truths
are exprefled. God {peaks to us in His Word,
and He requires us to believe the Truth of thofe
Do&rines, which He delivers therein. Now,
I would afk, whether He {peaks intelligibly,
or not ? If He {peaks {fo as to be underitood ;
or, if His Language is not above the natural
Capacity of Man, it is a Medium {uflicient to
produce in Men, an Aflent to the T'ruths ex-
prefled, without the lea{t fupernatural Affift-
ance. This Aflent, therefore, cannot be that
precious Fuarth, which the Apoftle fays z5s 0/~
tained by Lof, (Tos Aayovsi) which this Author
would perfuade us it is. e might as well
fay, it is by Lot, that Men obtain a Belief, that
two and two make four, as aflfert, that Men
obtain by Lot, a fimple Belief of the Truth of
the Gofpel, i1f God fpeaks to us intelligibly in
the Scripture. And I {uppoie none will fay,
that he {peaks unntellzgibly ; becaufe that would
be the fame, as faying, no End can be an{wered
by His {peaking. 2. Love to the Golpel does
not, nor can attend a dare Perfuafion of its
Truth. The Author’s Suppofition, that 1t
may, is abfolutely groundlefs. Love to Evan-
gelical Truths arifes from an Acquaintance with
their true Nature, or real Excellency, which
a natural Man hath not, nor can have. Z%ey

are Foolifbnefs to bim, neither can be know them
becaufe
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becaufe they are [pirifually difcerned. 3. No
A&s of {piritual Obedience can {pring from a
mere Aflent to the Truths of the Gofpel; be-
caufe, that 1s no other than a natural A& : It
is not a ipiritual Principle of Operation. The
Mind, notwithftanding, that Affent, 1s {iill
carnal, and Enm:ty againft God, it is not [ubjelt
to His Law, neither indeed can be. 4. Thofe
A&s of holy Obedience, which the Subjeéts
of {upernatural Faith yield unto God, are Fruits
of that Faith, and accompany it ; but they are
not that Faith itfelf: Or, that Faith does not
confift in Acts of Obedience, though Acts of
Obedience flow from that excellent Grace.
But the proper Acts of Faith, in his Account,
are no other than Socznzan QObedience, which
may be yielded to the Divine Law, without the
Infufion of a holy Principle into the Mind.
5. Faith, confidered as an A&, 1s a Truft in,
or Dependence on Chrift alone for Salvation,
upon a Conviction of our miferable and help-
lefs Condition 1n ourfelves, and a Perception
of the Wildom, Fitnefs, and Glory of the
Method of faving Sinners by Him. Without
fuch a Conviétion, no Man will ever believe 7o
the faving of the Sowl. It is produced by a
View of the vaft Extent of the Law, a Pro-
{pect of our Guilt, an Apprehenfion of its juft
Demernit, a Senfe of the Plague of our Hearts,
and a Dilcernment of the infinite Holinefs of
God, as appearing 1n Iis Law. 'Thus, th»0
the Law ave become dead to the Law, that ave
may lve unto God, upon another INoundation,

which
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which is abfolutely diftin@ from that, 7.
the Covenant of Grace. Our Author calls
this, zbe idle Procefs of a Law - Work. But,
if he is an entire Stranger unto a Work of
this Kind upon his Mind, he is deftitute of that
Faith, which 1s of the Operation of God, and
under the Power of Unbelief. IL.et him think
of that Matter, as he pleafes. INo Man will
ever receive Chrift, or believe in Him, without
{fuch a Convi¢tion. In Virtue of that Light,
by which we come to know our Mifery, and
Helplefsnefs, we {ee the Neceffity of fuch a
Saviour as Chrift 1s, and the Glory which arifes
to God, in faving us, through the Blood, Righ-
teoufnefs, and Grace of the Bleffed Jefus : This
makes Him precious to us, and keeps us fixed
in a Dependence on Him, for Pardon, Peace,
Acceptance with God, Wifdom, Holinefs, and
{piritual Strength, in all Times of Temptation,
and Diftrefs. So that, Faith i1s a cordial Recep-
tion of Chnft, as the Way of Salvation ap-
pointed by God, and an immoveable Adherence
unto Him, as our ALL IN ALL.

Secr. XVIII. VI. This Writer’s Opinion
is, that the Atonewent of Chrifi [ecures not the
Pardon of Sin to any Man. For, That it can-
not do, 1f our Acceptance with God, and Jufti-
fication before Him hereafter, depends upon,
and 1s to be fecured by our Obedience to that
Edict, whereby the Law, as requiring Per-
fection, 1s difpenfed with; which he ftrenu-

oz oufly
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oufly maintains. Notwithftanding, therefore,
all that he hath faid on the Do&rine of Atone-
ment, by the Death of Chrift, he does not
think, that Sin 1s really expilated by His atone-
g Sacrifice, nor that Sinners are aéfually re-
deemed from the Law’s Curfe, by what He
{uffered, nor really fecured from enduring the
vindic¢tive Difpleafure of God, by all thofe
agonizing Tortures, which He endured for
them. Real Atonement confifts in thefe Things,
v7z. a Removal of Guilt — Redemption from
the Law’s Curfe—and, Security from {fuffering
Divine Penalty ; or, an affual Right to Impu-
nity, unto which the Sinner was obnoxious,
on Account of his Offences. And, for my
Part, I will never contend with any Man, for
Atonement by the Death of the Son of God, if
thefe Things are not allowed to be included
therein. Adored be Divine Favour for 1it!
Chrift hath pur away Sin by the Sacrifice of Hzi-
felf.— He hath redeemed us from the Curfe of
the Law, being made a Curfe for us. — And,
Peace is made by the Blood of Hzs Crofs. When,
therefore, we were Enemies, we were reconczled
to God, by the Death of His Son. Hence it 1s
clear, that our Right to Impunity, {prings not
from our A&s of Obedience; but refults abfo-
lutely, and alone, from the infinitely merito-

rious Sufferings of the Blefled Jefus.

Stcr. XIX. VII. He nnagines, that oz
the Ground of fuflice Men may expeit to e jufli-
fied, at the Bar of God, by their own Obedience

[0
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to the fovereign Ediét, which He bath conde-

[fcended to publifh, by His fupreme, royal Prero-
gative, for that Purpofe. 1. If fo, then Jufti-
fication hereafter, will not be through the
Righteoufnefs of Chrift; but by their own
Works. In Judgment, a Righteoufnefs will
not be imputed to them, for their Juftification
that iIs wzthout Works; but their own perfonal
Obedience : Or, their own Works will be the
Caufe and Ground of their future Acceptance
with God.. And, therefore, 2. Boafting will
not be excluded in the next World, 1f it be in
this. The Proof of which, will be attended
with no {mall Difficulty. 3. It 1s not yet
proved, that God hath publifhed {fuch an Edi&,
and I think it never will be. For, 4. The Rea-
fon of God’s requiring {upreme, perfect Love
to Himfelf, 1s the infinite Excellency of His
Nature, which Reafon will eternally continue ;
and, therefore, His Law, which is founded on
that Reafon, will for ever remain 1n full Force,
without the leaft Alteration, or Abatement,
5. It 1s not poflible with God, to efteem a
Creature innocent, on the Foundation of his
own Temper and Actions, who is not perfeétly
conformable to His Law, which requircs {u-
preme, perfect Love to Himielf; becaufe, that
would be paffling a Judgment, which 1s con-
trary to Truth and Fa&t. Now, as it i1s con-
fefledly true, that there is not any Man, in the
prefent State, who perfectly loves God, no Man
can be juftified, atthe Divine T'ribunal, by his
own Obedience, Perfec/ Obedience can never

I ipring
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{pring from zmperfelf Love. 6. That Obedi-
ence, which arifes only from a narural Faith,
hath not any Thing of true Holinefs in 1it, and,
therefore, it cannot be acceptable to God. A
mere Aflent to, a fimple Belief, or bare Perfua-
fion of the Truth of the Gofpel, is no other
than a nafural Farth, which 1s produced, i
the human Mind, by a zarural Medium ; and,
therefore, no Acdts {pringing from it, are really
holy, and {piritual, nor can be pleafing to God.
How fhould they then be the Ground of our
future Juftification before Him ?

SectT. XX. According to the Principles
of this Author, his fincere and humble Chrif-
tian, when upon the Verge of Eternity, may
{olace himfielf thus: Though it is true, that I
have finned againft my Maker, and have always
been unable to come up to that Perfection,
which His original Law required of Man, he
has gractoufly difpenfed with that Law, by a
foverelign Edi¢t, 1n order for my Relief, as a
Creature guilty and mmperfect ; in that Edict,
He gave me the ftrongeft Affurance, by His
QOath, thatif I repented of my paft Mifcar-
riages, or turncd from my evil Ways, and did
that which is lnwfnl and r1ght, 1 fhould, in fo
doing, be juit ified, and /;‘Uf. thereby.  Being
dcebly firuck wuh this His merciful Conde-
icenfion, I refolved to forfake Sin, and work

iﬂhteouﬁleﬁ This Relolntion I have per-—
for mu‘, and, therefore, I have now a Claim

upon Fin, on the Foundation of my own
Obcdience,
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Obedience, for Acceptance with Him, and the
Enjoyment of Bleflednefs from Him. O my
Soul, be not then afraid to appear at His Tri-
bunal ; for He mufit juftify, He cannot con-
demn thee, without a Violation of that Oath,

which He gave thee, for thy Security.
According to the Principles of moit of thofe,
whom he calls poprlar Preachers, one whom
he efteems an bypocrztical, and boaffing Chrif-
tian, muft, at the Hour of Death, comfort
himfelf thus, and no otherwife: Though it 1s
true, that my Sins are many, great, and hignly
agoravated, there 1s Virtue iufficient i1n the
Blood of Chrift to atone for them all. My
own Righteouinefs is very umperfect, and, there-
fore, it cannot juflify me before God. But the
Righteoufnefs of Chrift is abfolutely perfect,
and of infinite Value. In that Garment of
Salvation, I humbly hope, my Soul 1s clothed,
and conftituted righteous ; thereon alone I de-
pend for Acceptance with my Supreme Judge,
and as my Title to future Bleflednefs, without
any of my own Works, either in Connection
with, or in Subordination to that Righteoufnefs.
My Nature, 1 know, 1s depraved and vile;
and 1s, therefore, unmeet for, and incapable of
the Enjoyment of God; but I hope, that, by
His Spirit and Grace, He hath been graciouily
pleafed, without any Concurrence of mine, to
implant a Principle of Holinefs in me, accord-
ing to which, I delight in, and ferve His Law.
And all the Actings of that Principle, in holy
Obedience, have been produced by His grae
clous,
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cious; and benign Influence. For, as to Holi-
nefs, I AM NoTHING. By THE GRACE oF
Gop I am wHAT I am: And I fhall behold
the Top-ftone laid, of the amazing Structure
of my Salvation, with Joy, at prefent incon-
ceivable to me; and, I am {ure, that I fhall
eternally cry, Grace, GRACE UNTO IT.
The Sneer, Scorn, Contempt, and Virulence,
which run through this Performance, I ima-
oine, will as certainly fink, as a Talent of Lead,
will immerge in the Deep, with its own Weight;
and, therefore, I think myfelf excufable, in
ieaving what he prefents his Readers with, of
tuch Sort, to fall without any farther Notice,
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